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MODEST  Freedom  of 
Enquiry  cannot  be  condem-^ 
ned  by  any  GcodMan^  or 
True  Protejiant,  For  as 
the  Field  of  Kno^joledge  is  naturally 
common  for  every  Man^  fo  'tis  owing  to 
the  Reformation  that  all  unnatural  In-- 
clofur.es  have  been  broken  down  and  re^ 
moved. 
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IF 


iv  The  PREFACE. 

i  F  an  Enquiry  into  the  Structure  of 
the  Bodies  of  the  ?neanejl  InfeBs  may  be 
deemd  ivorthy  the  Attention  of  the 
Gr-avefl  Phikjbj^hers,  the  Stu^  6f  the 
Nafiir^  of  Souls  mujl  certainly  be  an 
Emphyme?it  as  much  more  ^worthy  as  the 
&ubjeil  is  both  more  Noble  and  of  great- 
er Importance,  Bur  tho*  the  Anatomy 
of  Bodies  (both  fimple  and  compara- 
tive) hath  been  "ivell  Jiudied  and  im- 
proved of  late  Tears,  yet  the  Anatomy 
(if  I  ?7iay  fo  fpeak)  of  Souls,  efpeci- 
ally  that  ^^j^hich  is  Comparative,  hath 
been-lefs  regarded  \  a?id'when  atte?npted 
e3,  Jhe  Succefs  has  been  lefs  remarka- 
ble. 

AS  to  what  concerns  the  Succefs  of 
'thefillowing  Effdys,  it  mufl  be  left  to 
the  f'udgment  of  Others :  But  it  may 
be  e^peBed  that  I  fiould  give  fome 
JkcmHt  of  :ti^ 'Nature  -of  tlje  Perfdr^ 
ffTifme. 

^HE  Melhn^d  I  fMdW  is  what  4s 
caird  tlye  Amipknl -,  Auhich  -as  it  h-f}je 
only  Method  of  d  if  covering  Truth,  fo  -rf^ 
well  attended  to,  it  is  the  fitteft  to  com- 
municate it  to  others.  For  by  this  Me- 
thod 
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thod  the  Readers  are^  as  it  ^jjere^  led  by 
the  Handy  and  acquainted  with  every 
Step  that  is  taken  from  the  Beginning^ 
to  the  End  of  the  Purfuit. 

WHEN  Both  the  oppofite  Wayi 
feem  too  much  befet  it'ith  Difficulties^ 
I  endea'vour  to  fearch  out  a  Middle 
Way,  For  tho'  Men  are  generally  in- 
dined  to  Extremes,  both  in  Principles 
and  PraSfice,  yet  I  cannot  help  think- 
ing  not  ofily  that  the  Middle  Way  is  the 
Way  of  Virtue^  but  likeivife  that  it 
is  commonly  the  Way  of  Truth, 

NEXT  to  Error  itfelf  IJludy  ta 
avoid  Dogmatizing,  or  deciding  too] 
pofitively  concerning  Matters  not 
clearly  proved, 

T  O  the  EJfays  concerning  Souls  I 
have  added  another  on  Creation ;  partly 
becauje  Creation  is  frequently  rnentiond 
in  thofe  EJfays,  and  partly  becaufi  feme 
former  EJfays  have  furniJJfd  certain 
Hints  mt  i?npertinent  to  that  SubjeB. 
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THE  Whole  is  dedicated  to  Reli^ 
gion  and  Virtue^  and  offer  d  to  the 
Confideration  of  the  Curious  and  Im* 
partial  by 

Their  Humble  Servant, 
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The  Firft  Effay. 

Of  the  Humane  Soul  conjidered  in  its 
own  Nature, 

Sect.     I. 

Y  the  Word  ^uVj;  or  5c??^/,  Essay 
the  Ancient  Greeks  meant       I. 
any  Internal  Vital  Prin-  ^-^"v^ 
ciple,  either  of  G-owth, 
Senfe   or  Adtion.     This 
gave  Occafion  to  Arijlotle  to  fpeak   of 
Three  diflindt  Souls   in  Man:  Viz.  a 
Vegetative,  a  Senfitive  and    a  Ratio- 
nal   Soul  ;     the   firft    a  Principle  of 
Growth,    the    fecond  of  Senfe,    and 
the  third  of  Intellecflual  AcSion. 

B  That 


Free  Thoughts 
That  there  is  a  Vital  Principle  of 
Growth  in  Man,  which  fome  ftill 
call  by  the  Name  oi  ^Vegetative  Soul, 
and  which  may  be  compared  with 
the  Principle  of  Vegetation  or  Growth 
in  Plants,  k  allow'd  on  all  Hands. 
'Tis  likewifc  generally  allowed,  that 
this  Vegetative  Principle,  called  a 
Soul,  is  neither  Rational  nor  Senfitive, 
2nd  that  it  is  no  other  than  the  more 
refined  and  fpirituous  Particles  of  the 
Body  itfelf  (  commonly  known  by 
the  Name  of  Vital  Spirits)  which 
carry  on  the  Circulation  of  the  Blood, 
on  w^hich  the  Life  and  Growth  of  our 
Bodies  Immediately  depend,  as  do  the 
Life  and  Growth  of  Plants  on  the 
Motion  of  the  Sap. 

But  Arijlotle  feems  to  have  been 
the  firil  who  ever  dreamt  that  the 
Se?2fitive  Soul  in  Man  was  diftin(ft 
from  the  Rational. 

To  (hew  that  this  Diftindion  be- 
iweeii  the  Senfitive  and  the  Rational 
Soul  in  IVIan  is  without  Foundation, 
it  might  bcfufficient  to  obferve,  that 
we  are  coafcioos  but  of  One  Percep- 
tive Principle  within  us:  But  if  we 
defire  a  further  Proof,  it  will  be  nc- 
ceiiary  to  confider  our  various  Man- 
ners of  Thinking,  together  with  the 
Faculties  or  Powers  from  which  they 

proceed: 
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proceed:    Which    will   not  only  de- Essay 
termine  this  Affair,    but  ferve  as  a  fit      I. 
Introduction  to  the  following  EfTays.     "^•'"v^^ 

By  Thinking  or  Thought  (in  a  large 
Senfe)  I  underftand  ^ny  Internal  JM^ 
of  which  we  are  immediately  Confcious^ 
with  Regard  to  Objedfs, 

If  we  reflecfl,  we  may  obferve  in 
our  felves  Two  principal  Modes  or 
Manners  of  Thinking,  each  of  which 
is  capable  of  its  particular  Modes  and 
Differences.  The  firfl  is  Senfation  or 
Perception  (which  is  Thinking  in  the 
ftridl  Senfc)  The  fecond  is  Volition 
or  Willing. 

Senjation  is  either  Simple  or  Com- 
parative. 

I.  Simple,  or  Single  Senfation,  is, 
either  the  Perception  of  our  own 
Exiflcnce,  or  of  any  Internal  Adlion 
or  PafHon  (which  Perception  renders 
us,  as  it  were,  the  Objeds  of  our 
own  Thought,  by  a  fort  of  Refledtion) 
or  elfe  it  is  our  Perception  of  any 
Impreflionor  Idea  (or  Notion)  derived 
from  external  Objedls.  In  both  thefe 
Sorts  of  Simple  Senfation  [viz.  External 
and  Internal)  our  Ad i (3 n  is  Attention 
either  to  a  fmgle  Impreffon  or  Idea  : 
Which  Adtion  is  like  turning  and  fix- 
ing the  Eye  on  a  fingle  ObjecS. 

B  a  2.  Com* 
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Z'  Comparative  or  Compound  Sen- 
fation,  is,  the  Perception  of  the 
Agreement  or  Difagreement  of  divers 
Ideas,  arifing  from  Comparifon.  Un- 
der Comparative  Senfation  are  comprcr 
bended  Intuition  tlwA  Re afonmg:  Thp 
firft  of  which  is  our  Attention  to 
the  Agreement  or  Difagreement  of 
Two  Ideas;  the  fecond  is  our  Atten- 
tion to  the  Agreement  or  Difagree- 
ment of  Three  or  More;  as  will  be 
iliewn. 

All  thefe  various  Sorts  of  Senfati- 
on may  very  well  proceed  from  one 
and  the  fame  Senfitive  or  Perceptive 
Faculty,  according  as  it  variouily 
fixes  our  Attention  either  on  One  or 
More  ImprelTions  or  Ideas. 

The  other  principal  Mode  or  Man- 
TitT  of  Thinking  \s>  Volition  ov  Willing^ 
proceeding  from  the  VolitivQ  Faculty  ; 
which  {hall  be  treated  of  in  the  pro- 
per Place. 

There  is  yet  a  Third  Faculty  or 
Power  of  the  Human  Soul,  ^iz.  the 
Executive.  But  this  fome  confound 
with  the  Will  or  Volitive  Faculty; 
notwithftanding  that  their  Notions 
are  as  different  as  thofe  of  Command- 
ing   and  Obeying. 

From  thefe  Remarks  it  appears, 
That  Rcajoning  (which  is  the  Nobleft 

Degree 
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Degree  of  Thought  in  Usj  is  it   felf  Essay 
but  a  more  Perfedt  Degree  of  Sen/a-     1. 
tion  or  Perception;    and  like  wife  that  -vv"^ 
even  External  Senfation  (which  is  the 
Loweft  Degree  of  Senfation  or   Per- 
ception) is  no  lefs  than  Thought,  tho' 
it  includes  a  lefs  Perfect  Adl  of  At- 
tention. 

But  if  P^eafoning,  or  the  Nobleft 
Degree  of  Thought  in  Us,  is  but  a 
more  Perfedt  Degree  of  Senfation^  and 
if  even  External  Senfation^  which  is 
the  loweft  Degree  of  Senfation,  is 
Thought^  we  ought  to  conclude,  that 
where  External  Senfation  is  found  to- 
gether with  Reafoning  (as  in  Man)  they 
Both  proceed  from  the  fame  Think- 
ing Principle,  and  confequently,  that 
the  very  fame  Thinking  Principle  (or 
Soul)  is  both  Senfitive  and  Rational: 
For  as  one  Thinking  Perceptive  Prin- 
ciple is  fufficient  for  Both,  'tis  un- 
reafonable  to  fuppofe  More  than  One. 

Sect.    II. 

But  what  is  this  Thinking  Prin- 
ciple which  is  properly  called  the 
Human  Soul  ?  Is  it  only  a  fingle 
Particle,  or  is  it  a  Compofition, 
or  the  Refult  of  a  Compofition,  of 
the  more  refined  Particles  of  the  Bo- 
dy?   Or  elfe  is  it  Something  Efienti- 

ally 
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Essay  ally  Dlftindl  from  and  Independent  of 
I.       the  Body. 

^•nr^  Tbcie  are  Qiieries  that  have  long 
exercifed  the  Free  Thoughts  of  the 
Curious.  And  as  the  Scriptures  decide 
nothing  about  them,  but  leave  them 
(as  they  do  other  Points  of  Philofo- 
phy)  to  the  Difcuffion  of  Reafon, 
fhe  fame  Freedom  of  Thinking  muft 
be  allowed  to  be  flill  the  Right  of 
every  Man  ? 

No;:  have  part  Enquiries  ftruck 
AjcIi  a  Light  as  may  be  pretended  to 
render  all  farther  Enquiries  unnecef- 
fary.  For  the  Antients  (particularly 
the  Chaldeans  and  Egyptians)  from 
whom  the  Greeks  received  theDodlrine 
of  the  Natural  Im.mortality  of  the 
Human  Soul  and  its  EfTential  Diftin- 
dlion  from  the  Body,  feem  to  have 
done  littl'^  in  the  way  of  Reafoning. 
Their  chief  Care  was  (not  to  im- 
prove but)  only  to  preferve  certain 
Traditional  Unproved  Opinions,  and 
to  hand  them  down  to  Pofterity. 
And  even  when  the  Philofophers  of 
Greece  began  to  leafon  upon  the  men- 
tioned Do6trine  after  their  free  man- 
ner, and  to  enquire  into  the  Nature 
and  Subftance  of  the  Soul,  the  Va- 
riety of  their  Opinions ,  and  the 
Loudnefs  of  their  Difputes  proclaimed 

their 
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their  little  Snccefs.  Some  douDted  Essat 
of  its  Immortality,  and  fome  as  ftif-  I. 
ly  denied  as  others  zealoully  defended  ^^"V^- 
ic.  The  Epicureans  and  Democriticks 
held  that  it  would  be  diffolved,  and 
reduced  to  infenfible  Atoms  at  Death. 
The  Stoich  contended  that  it  would, 
at  laft,  lofe  its  Individuation,  and  re- 
turn into  the  Common  Soul  of  the 
World,  ofwhich  it  was  a  Part.  And 
the  Pyrrhonijls  (un fettled  by  thefe  and 
other  Difputes)  profefs'd  themfelves 
to  doubt  not  only  of  its  Immortality, 
but  of  every  thing  elfe.  The  Cafe  con- 
tinues much  the  fame,  and  we  have 
ftill  our  Epicureans^  Stoicks  and  Pyr^ 
rhonijis^  tho'  under  other  Names. 

Sect.    III. 

But  without  amufing  ourfelves 
with  the  Opinions  of  others,  let  us 
attend  to  the  Dictates  of  Reafon, 
grounded  on  cur  own  Experience  and 
Obfervation. 

If  we  confult  our  Experience,  we 
fhall,  as  was  faid,  obferve  in  ourielves 
divers  Sorts  and  Degrees  of  Thinking 
or  Thought.  Whoever  therefore  un- 
dertakes to  prove  that  the  Thinking 
Principle  within  us  is  Something  El- 
fentially  diftindt  from  the  Humane  Bo- 
dy, may  do  well   to  enquire,  in  the 

firft 
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Essay  firft  place,  whether  the  Body  is  con- 
I.  cern'd  in  any  fort  or  degree  of  Think- 
'^^'^^v^ing. 

That  the  Brain  is  the  Seat  of  Sen- 
fation  (which  we  have  obferv'd  to  be 
one  fort  of  Thinking)  is  at  preferic 
Univerfally  agreed.  Senfation  feems 
indeed  to  be  diffufed  throughout  all 
Parts  of  the  Body  :  But  it  has  been  de- 
monftrated  by  Learned  Anatomifts  to 
be  no  where,  in  reality,  but  in  the 
Brain  3  to  which  the  Senfible  Impref- 
fions  made  either  on  the  External  or 
Internal  Parts  of  the  Body,  are  as  it 
were  convey'd  by  means  of  the  Nerves : 
For  where  there  is  no  Nerve  there  is 
no  Senfation  of  ImprefTions  from  Ob- 
jeds. 

The  Seat  of  the  Humane  Soul  or 
that  Thinking  Principle  within  us 
(whatever  it  is)  muft  therefore  be  in 
that  Part  of  the  Brain  where  the 
Nerves  from  all  Parts  of  the  Body 
meet  as  in  their  Common  Center; 
which  Part  is  ufually  call'd  the  Com- 
mon  Senforie^  and  is  cbferv'd  by  Dr. 
WiUis  to  be  near  the  beginning  of  the 
Medulla  Oblongata  in  the  Corpus  Stria- 
tu?n. 

That  the  Cavities  or  hollow  Spaces 
of  this  Part  of  the  Brain  abound  with 
plenty  of  the  fmefl  and  moft  volatile 

Spiriia 
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Spirits  which  are  feparated  by  means  Essay 
of  certain  Veffels  from  the  Blood,  I. 
and  which,  tho'  call'd  Spirits,  are  real-  --^v"^ 
ly  parts  of  the  Body,  not  unlike  the 
pureft  Invifible  Spirits  of  Wine,  and 
confiding  like  thefe  Spirits,  of  a 
Swarm  of  innumerable  loofe  Particles, 
or  very  fmall  Parts,  is  moil:  certain. 
This  is  clearly  proved  from  the  Dizzi- 
nefs  we  fometimes  feel,  when  every 
thing  about  us  feem.s  to  turn  round; 
which  can  proceed  from  nothing  elfe, 
but  the  whirling  Motion  of  the  m.cn- 
tion'd  Spirits.  'Tis  likewife  proved 
from  the  Heat  we  are  fenfible  of 
while  our  Thoughts  are  bufily  em- 
ploy'd,  and  from  the  Faintnefs  which 
follows  long  and  intenfe  Thinking; 
both  which  muft  be  concluded  to  pro- 
ceed from  the  violent  Agitation  and 
Expence  of  thefe  Spirits. 

From  thefe  Obfervations  'tis  evi- 
dent, that  if  any  Part  or  Particle  of 
the  Body  is  qualified  to  be  the  Soul  or 
Principle  of  Thinking,  it  muft  have 
its  Seat  among  thefe  Spirits  of  the 
Brain  (which  are  commonly  call'd  y^- 
nimal  Spirits)  for  as  much  as  they  are 
certainly  concern'd  in  Thinking.  'Tis 
likewife  clear  from  Reafon,  that  if 
the  Thinking  Principle  v/ithin  us  is 
not  a  Being  EiTentially  difcindt  from 
C  cur 
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our  Bodies,  it  muft  be  either  a  finglc 
Particle  in  the  Brain,  orelfe  it  muil:  be 
a  Compofition  or  the  Refult  of  aCom- 
pofition  of  divers  Particles  :  Mean- 
ing by  Particles  thofe  Original  lead 
Parts  of  which  Bodies  are  compos'd, 
and  to  which  they  may  be  reduc'd  by 
Natural  Means. 

That  the  Humane  Soul,  or  the 
Thinking  Principle  within  us,  is  not 
a  fmgle  Particle  in  the  Brain,  may, 
it's  conceived,  be  clearly  inferr'd  from 
the  Incapacity  of  a  fingle  Particle  to 
receive  at  once  fo  gteat  Variety  of 
Senfations  as  is  receiv'd  by  the  Hu- 
mane Soul.  For  as  the  Thinking  Prin- 
ciple within  us,  (if  a  fingle  Particle) 
cannot  receive  Senfations  immediately 
from  the  Objeds  of  Senfe,  'tis  clear  that 
it  can  receive  them  no  otherwife  than 
by  means  of  Impreflions  from  fome 
Particles  of  the  Spirits  of  the  Brain 
adlingupon  it;  the  Numbers  of  which 
Particles  muft,  by  Confequence,  bear 
fome  Proportion  to  the  vaft  Variety 
of  Ob'iecfls  that  are  at  once  perceiv'd. 
Butif'all  the  fingle  Particles  of  which 
Bodies  confifi:  are  either  of  Equal  or 
nearly  Equal  Bulk,  'tis  impoflibie  any 
one  of  them  fl:iould  at  once  receive 
fuch  Variety  of  Senfations  from  the 
Impreflions  of  the  other  Particles, 

But 
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But  how  doth   it    appear,  that  the  Essay 
fingle  Particles  of  which  Bodies  con-      I. 
fift   are  either  Equal  or  nearly  Equal  ^"-'^"v-^ 
in  Bulk  ?  This  Query  will,    ic's   con- 
ceived, be  fully  fatisfied  by  the  follow- 
ing Remarks : 

1.  No  Corporealifl,  at  lead,  has  a 
Right  to  fuppofe  any  Inequality  of 
Bulk  among  the  fingle  Particles  of  Bo- 
dies. For  fmce  he  fuppofes  them  to 
be  Eternal,  and  by  Confequence,  e- 
qually  neceffary  with  refpedl  to  Exi- 
ftence  or  Being,  he  ought  likewife  to 
fuppofe  them  Equal  in  all  other  re- 
fpedts:  For  as  much  as  being  of  the 
fame  Nature,  an  equal  Neceflity  of 
Exiftence  could  not  be  the  Founda- 
tion of  any  Inequality  among  them, 
but  quite  the  Reverfe. 

2.  No  Man  whacfoever  has  the  learl 
Ground  to  fuppofe  any  Inequality  of 
Bulk  among  the  fingle  Particles  of 
which  Bodies  confift  5  for  there  is  no- 
thing in  Nature  to  found  fuch  a  Suppo- 
fition  upon.  We  fee  that  even  the 
groifeft  parts  of  Bodies  are  reducible  to 
very  minute  parts,  which  parts  are 
found  to  confift  of  a  prodigious  Varie- 
ty c.f  Parts  m*uch  more  Minute,  which 
yet  cannot  be  faid  to  be  the  Single  or 
Original  Particles  of  which  they  con- 
fift.     For    no    Microfcope,    tho'    it 

C  2  might 
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Essay  might  magnify  to  an  hundred  thou« 
I.  fand  times  and  more,  could  ever  yet 
>^^"V^  certainly  difcover  to  the  acuteft  Eye 
the  proper  Bulk  and  Figure  of  any 
two  of  the  Single  Particles :  Much 
lefs  could  it  diicover  any  Inequality 
between  them. 

3.  'Tis  very  unphilofophical  to  fup- 
pofe  any  Inequality  of  Bulk  or  Diffe- 
rence of  Figure  among  the  fingle  Par- 
ticles of  Bodies  j  becaufeit  is  a  Suppo- 
{\x.\or\  both  Uranecellary,  and  contrary 
to  Experience  ?   *Tis  Unneceflary ;  be- 
caufe    all  the  Senfible    Appearances, 
and  Mechanical  Operations  of  Nature 
may  as  conveniently  be  accounted  for 
on    Suppofition   of  the    ftri6l  Union 
and  various   Configuration    of  Equal 
Particles,  as  on  Suppofition  of  Parti- 
cles originally  Unequal  or  of  various 
Figures.      'Tis   likewife  contrary   to 
Experience.     For  the  Inftruments  of 
Nature's    Operations  are   always  the 
mofl  fimple  :  Yet  out  of  Simplicity 
She  produces  an  almofllniinite  Varie- 
ty.    Accordingly  the  Firfi:  Principles 
(or  Original  Particles)  of  Bodies,  take 
all  Sorts  of  Forms  from  Ccmpofition, 
and  all  Form.s  are  varied  by  their  Se- 
paration.    So  that  the  Equality  of  the 
fingle    or   original    Particles    appears 
both  from  their  equal  F-itnefs  for  the 

Purpofes 
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Purpofes  of  Nature,  and  likewlfe 
from  our  Experience  of  the  conftanc 
Simplicity  of  the  Inftruments  of  Na- 
ture's Operations. 

But  if  the  fingle  Particles  of  Bodies 
are  to  be  fuppofed  of  equal  Bulk,  then 
no  fmgle  Particle  (tho'  capable  of  Sen- 
fation)  may  be  fuppofed  to  receive  any 
more  than  one  full  fenfible  Impreffion 
on  a  Side  at  once.  But  that  one  Impref- 
on,  being  likewife  made  by  a  fmgle 
Particle,  cannot  excite  any  Variety  of 
Senfations  in  the  other  Particle. 

To  make  this  plain  by  an  Inftance 
exactly  parallel.  Our  Eyes  are  capa- 
ble of  receiving  Impreffions  from  a 
vaft  Number  of  Objects  at  once  by 
means  of  the  Rays  of  Light,  becaufe 
the  fmgle  Particles  which  compofe 
the  Rays  are  inconceivably  fmaller 
than  the  Pupils  of  the  Eyes  through 
which  they  are  received.  But  fuppo- 
fing  each  fingle  Particle  of  the  Rays 
to  be  of  equal  Bulk  with  each  of  the 
Pupils,  'tis  certain  that  neither  of  the 
Pupils  could  then  receive  more  than 
one  full  or  total  ImprelTion  at  a  time ; 
w^hich  could  produce  no  Variety  of 
Senfation  of  Vifible  Objedls. 

Thus  the  Cafe  would  be  in  all  Sen- 
fations of  the  SouL,  if  it  were  a  fingle 
Particle,  even  fuppofing  the  Senfible 
■  Imprefuons 
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Essay  Impreffions  to  be  always  made  by  {m^ 
\,       gle   Particles        But    as   the   Original 

v-'O/''^-'  Particles  are  fo  extremely  minute,  and 
{o  apt  to  adhere  to  each  other,  that 
it  may  be  doubted  whether  any  two 
of  them  exift  lingly  or  feparately  in 
the  Univerfe,  as  likewife  whether  the 
mod  refined  Particles  of  the  Animal 
Spirits,  by  which  the  Impreffions  muft 
be  conceived  to  be  made,  are  not  Con- 
cretions or  Compofitions  of  many 
fmaller  Particles;  this  at  leaft  cannot 
but  render  the  Impoffibility  of  fo 
great  a  Variety  of  Senfations  (if  the 
Soul  be  a  fmgle  Particle  of  Matter)  as 
manifeft  as  that  a  thing  cannot  be  E- 
qual  to  the  Whole  of  which  it  may 
be  confider'd  as  a  Part. 

But  fuppofing  on  the  contrary,  that 
tliere  is  fome  Inequality  among  the  O- 
riginal  Particles  of  Bodies;  fuppofing 
likewife  that  the  more  bulky  Particles 
are  fufficiently  capable  of  Senfationsj; 
Volition  and  Self-motion,  and  that 
thofe  of  lefs  Bulk  are  only  qualified  to 
be  the  Inftrumenrs  of  their  Senfations 
and  Operations ;  What  real  Advantage 
would  thefe  Suppofuions  yield  to  the 
Caufe  of  Irreligion?  Would  not  the 
more  bulky  Particles  be,  in  all  EfTen- 
tial  Points,  the  fame  with  what  we 
are  uf;d  to  call  Spiritual  Souls?  And 

might 
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mighr  not  all  the  Inferences  be  drawn  Essay 
from  thence  that  can,    with  Reafon,       I. 
be   drawn   from  the   Doctrine  of  the '^^^^Y'x; 
Soul's  being  Incorporeal;  fuch  as  its 
InviiibilitVj  natural    Indivifibility  and 
Immortality? 

This  our  Modern  Corporealifts  feem 
to  be  aware  of;  and  'tis  partly  for  this 
Reafon,  perhaps,  that  they  feem  en- 
tirely to  have  given  up  the  Opinion  of 
the  SouTs  being  a  Single  Indivifible 
Particle  (or  Atom)  and  to  hazard  their 
Caufe  (with  the  Ancient  At07?iijis)  on 
the  Suppofition  of  its  being  a  Com- 
pofition,  or,  at  leaft,  the  Refult  of  a 
Compofition  of  fuch  Particles. 

But  that  the  Human  Soul  is  neither 
a  Compofition,  nor  the  Refult  of  a 
Compofition  of  Particles,  may  appear 
from  the  following  Reflexions. 

Firft,  That  the  Animal  Spirits  of 
the  Brain  in  Compofition  (or  as  taken 
together)  cannot  be  that  Thinking 
Principle  which  is  call'd  the  Human 
Soul,  is  evident.  For  that  Thinking 
Principle  muft  be  Something  that  is 
Fix'd,  not  Volatile  and  in  a  perpe- 
tual Motion,  as  are  the  Animal  Spi- 
rits ;  Otherwife  our  Thoughts  would 
be  in  a  continual  Fluduation  and  Con- 
fufion,  and  we  fhould  not  be  capable 
of  fteadily  purfuing  any  one  Defign. 

Befidcs 
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Essay  Befides  this,  the  Principle  of  Think- 
I.    ^  ing  muft  be  but  One  Thing,  not  In- 

^'^'V"^-^  numerable  Things,  as  are  the  men- 
tioned Spirits  :  Otherwife  our  Senfa- 
tions  would  be  broken  and  incoherent, 
and  our  Confequent  Adlions  lefs  con- 
fident and  uniform  :  Numbers  and 
Motion  of  Parts  are  therefore  not  to 
befuppofed  in  the  Principle  of  Think- 
ing, or  Soul. 

Indeed,  if  we  confider  the  Animal 
Spirits  of  the  Brain,  not  as  the  Soul 
itfelf,but  as  the  immediate  Inftruments 
of  the  Soul's  Senfations  of  External 
Objects,  their  Motion,  in  that  View, 
will  be  fo  far  from  appearing  to  be  any 
Hindrance  to  Thinking,  that  it  will 
be  found  neceffary  to  excite  it.  For  wc 
muft  ftill  remember,  that  even  Exter- 
nal Senfation  is  Thinking. 

But  at  the  fame  time,  it  muft  be 
confidered,  that  tho'  Motion  may  ex- 
cite Senfation  or  Thinking  in  a  Being 
endued  with  Thinking  Powers,  yet  in 
other  Beings  nothing  but  Motion,  and 
Change  of  Form  or  Figure  can  be  the 
Pvefult  of  Motion.  For  if  Thinking 
fliould  be  the  Refult  of  ?vIotion  in  Be- 
ings not  endued  with  Thinking  Pow- 
ers, Something  w^ould  be  the  Refulr 
or  EfFedl  of  Nothing,    or  Something 

would 
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would  fpring  from  that    which   had  Essay 
Nothing  equivalent  to  it  in  irfelf.  I. 

If  it  be  faid,  that  Colours  and  w^v"^ 
Sounds  are  compounded  of  mere  Fi- 
gure and  Motion  in  the  Objeds  of 
Sight  and  Hearing,  and  yet  are  diffe- 
rent from  Figure  and  Motion;  and 
confequently,  that  Thinking,  though 
Mkewife  different  from  Figure  and  Mo- 
tion, may  refult  purely  from  their 
Compofition  ;  I  anfwer,  That  Colours 
and  Sounds  are  not  in  the  Objecfts  of 
Siglit  and  Hearing,  any  more  than 
Pain  is  in  the  Objeds  of  Feeling. 

'Tis  true,  the  Figures  of  the  minute 
parts  of  Vifible  Objects,  by  means  of  che 
Morion  of  the  Rays  of  Light,  make  Im- 
preiTions  on  the  Eyes,  which  by  their 
Communication  with  the  Animal  Spi- 
rits of  the  Brain  excite  a  Senfation 
which  is  properly  what  we  call  Colour, 
The  Figure  of  the  Pipe  or  String,  toge- 
ther with  the  Motion  of  the  Air,  occa- 
fions,  in  like  manner,  the  Senfation  cal- 
led Sound.  And  the  Figures  and  Mo- 
tions of  the  Particles  of  Flame  excite 
the  Senfation  call'd  Pain,  But  Colours 
and  Sounds  (as  was  faid)  are  no  more 
in  the  Objeds  of  Sight  and  Hearing, 
than  Pain  is  in  the  Flame  which  is 
the  Objcvft  of  Feeling.  They  are  pure 
Thoughts  of  the  Soul;  and  was  there 
D  no 
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pssAY  ^o  Being  endued  with  Thinking  Pow- 
ers, and    capahle    of  thefe  Senlations 

y^y'^j,^^  Figure  and    Motion,    however  com- 
pounded   in   the  Objecfts,     could    ne- 
ver excite  (much  lels  produce)  either 
Colour^  or  Sound,  or  Pain  :  For  mere 
Compofition   cannot  change  the  Na- 
tures   of    the    Things  compounded. 
The  Compofition  or  Mixture  of  Gold 
and  Copper  doth  not  produce  a  new 
Metal,    but  the    compounded  Metals 
are  ftill  Gold  and  Copper,  as  before: 
As  a  Chymift  can  eafily  demonftrate 
by  feparating  them.      And  tho'  the 
Pipes   of  an  Organ,    by  Confpiration 
(wiiich  is  a  Sort  of  Compofition)  are 
faid  to  produce  what  we  call  Concor- 
dance or  Harmony,    w^hich  no  parti- 
cular Pipe  of  that  Kind  can  produce, 
yet  even   in  this  Cafe,  nothing  hap- 
pens but  what  is  the  refult  or  effed: 
of  the  Motion  of  the  Air  in  each  of 
the  fingle  Pipes ;   fo   that   the  whole 
Sett  yields  no  more  than  what  the  Fi- 
gures of  the  particular  Pipes   fupply, 
bycaufing  concordant  or  agreeing  Mo- 
tions in  the  ^.ir. 

From  thefe  Remarks  it  appears, 
that  the  utmofl  that  the  Compofition 
of  the  Animal  Spirits  can  produce  to 
the  prefent  Purpofe,  is  no  more  than 
an  Agreement  of  Figures  and  Motions 

with 
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With  each  other,  and  likewife  that  Essay 
the  Agreement  of  Figures  and  Mo-  I. 
tions  cannot  change  their  Natures  or  w^v^s* 
make  them  different  from  what  they 
were  before.  But  if  their  Natures 
are  not  changed  by  Compofition,  their 
Compofition  can  produce  no  Think- 
ing Powers  in  thofe  Spirits.  For  if 
Figure  without  Confcioufnefs  pro- 
duces a  Power  of  Senfation,  or  if  Mo- 
tion proceeding  from  neceffary  Im- 
pulfe  produces  a  Free  Power  of  Elec- 
tion or  Choice,  then  Nothing  produces 
Something.  For  to  fay  that  any  Caufes 
a6l  beyond  the  Capacities  of  their  Na- 
tures, is  to  fay,  that  Something  is 
done  without  any  Caufe  at  all. 

Again,  Neither  the  Animal  Spirits, 
nor  any  other  Compofition  of  Parti- 
cles (tho'  fix'd  and  clofely  united  in 
the  Brain)  can  be  the  Subjedl  of  fuch 
Senfation  or  Perception,  as  that  of 
the  Humane  Soul.  For  as  mere  Com- 
pofition doth  not  change  the  Na- 
tures of  Things,  the  Particles  which 
compofe  any  part  of  the  Brain  what- 
foever,  cannot  but  retain  their  Di- 
ftindtion  and  particular  Properties, 
notwithftanding  the  clofeft  Compofi- 
tion, as  well  as  if  they  were  at  the 
greateft  Diftance  from  each  other. 
Confequently,  'tis  clear  that  each  of 
P   2  the 
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Essay  die  compounded  Particles,  tllo'  fuppo- 
I.  fed  to  be  in  fome  Degree  Senfitive  or 
^-"v-^  Conlciousj  can  be  fenfible  of  but  a  part 
ofanObjedt.  But  if  this  were  the  Cafe, 
there  could  be  noSenfation  of  any  whole 
Objed: ;  for  as  much  as  there  could  be 
nothing  in  the  Compound  capable  of 
uniting  and  comparing  one  part  of  an 
Objedl  with  another,  or  of  refledting  on 
fuch  Comparifon  :  For  Nothing,  we 
all  know,  can  cfrec^  Nothing. 

Suppofe   the    Parts  of  a  Looking- 
glafs  to  be  endued  with  Seniitive  Pow- 
ers; fuppofe  it  likewife  to  receive  the 
Rays  of  any  Whole  Objeifl  -,  yet  fince- 
it  confifts  of  a  vaft  Number  of  Parts 
as  really  diftincl  from  each  other  as  if 
at  th€  greateft  Diftance,    it    follows, 
that  each  minute  Part  or  Particle  can 
perceive  but  a  certain  proportionable 
part  of  the  Object  -,  fo  that  whatever 
is    perceiv'd   by    any  fingle  Particle, 
the  other  Particles    cannot    but    be 
entirely     ignorant    of.       But  as    the 
Glafs  confifts    of    nothing    elfe    but 
thofe  mention'd  Particles,  it  follows, 
that  there    is    nothing  in   the  Glafs 
that  is    capable  of  uniting  the  fevc- 
ral    imperfect  Perceptions    of    thofe 
Particle?,  and  likev/ife  that  therefore 
there  can  be  no  perfed:   or  complete 
Perception  of  theObjed,  fuch  as  we 

are 
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are   confcious  of  in  the  Human  Soul.  Essay 

From  all  thefe  Coniiderations,  the  I. 
general  Conclufion  is,  that  the  Hu-^-^'V^^ 
man  Soul  is  no  conflituent  Part  of  the 
Body,  nor  any  thing  refulting  from 
or  elTentially  depending  on  itj  and 
by  Confequence,  that  it  is  a  Being 
eflentially  diftincl. 

Sect.    IV. 

If  it  be  ftill  queried,  What  then  is 
this  Thinking  Principle  or  Being 
which  we  call  the  Human  Soul,  or 
Hew  is  it  diftinguifh'd  from  the  Sub- 
llance  of  its  Body  ?  This  (^uery  can- 
not be  better  fatisfied  than  by  confi- 
dering  thofe  Properties  of  our  Bodies 
which  we  have  obferv'd  to  render 
them  incapable  of  fuch  Senfations  as 
thofe  of  our  Souls. 

We  have  obferv'd,  that  the  Hu- 
man Body,  the  Subftance  of  which  is 
ufually  call'd  Matter ,  (becaufe  of  the 
fame  Nature  with  the  Materials  which 
compofe  the  vifibleUniverfe)  is  there- 
fore incapable  of  fuch  Senfations,  be- 
caufe, like  all  other  Compound  Bodies, 
it  is  made  up  of  extremely  minute  Par- 
ticles, unfit  to  receive  fuch  a  Variety 
of  fenfible  Impreflions,  and  naturally 
diftin^i  from,  and  feparable  from  each 
other. 

Tis 
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'Tis  therefore  very  natural  to  infer, 
on  the  contrary,  that  the  Human  Soul 
is  of  aSubftance  that  is  Simple  or  Un- 
compounded,  fitted  to  receive  a  great 
Variety  of  ImprefTions  from  fenfible 
Objects,,  and  not  naturally  fubjed:  to  a 
Separation  of  Parts. 

That  the  Human  Soul  mufl  be  One 
Thing,  and  therefore  of  a  Subftance 
that  is  fimple  or  uncompounded,  and 
not  naturally  fubjedl  to  Separation  of 
Parts,  hath  been  already  proved  from 
Reafon ;  and  that  the  Soul  is  capable 
not  only  of  acting  upon  the  moft  fub- 
tlle  and  refined  Particles  of  the  Body 
(1/2:.  the  Animal  Spirits  of  the  Brain) 
but  likewife  of  receiving,  through 
their  means,  a  vaft  Variety  of  Impref- 
ficns  from  Objeds,  is  very  clear  from 
Experience.  But  if  it  be  fo,  'tis  both 
very  natural  and  reafonable  to  infer, 
that  Beings  which  mutually  affedt 
each  other,  are  to  be  luppofed  to  have 
fome  general  Agreement  or  Similitude 
of  Natures.  'Tis  therefore  not  unrea- 
fonable  to  conclude,  that  the  Human 
Soul  is  a  Being  of  a  Middle  Nature  be- 
tween the  Nature  of  its  Body  and  that 
of  the  Deity.  For  if  it  be  afi:ed:ed 
by  Senfibie  Objeds  through  the  Inftru- 
mentality  of  the  Matter  of  its  Body, 
this  feems  to  argue  it  to  be  of  a  Sub- 
fiance 
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fiance  not  wholly  different  from  Mat-  Essay 
tet;  and   if  it  ads  on  its  Body  by  a       I. 
Force    inherent    in   itfelf  (as  we  are  ^^v^^ 
confcious  it  doth)  this  fhevv's  a  Sort   of 
Power,  which,  I  had  almoft  faid,  we 
can  no  more  comprehend  than  we  can 
that   Power  which   gave   Motion    to 
the  greateft  Bodies  of  the  Univerfe. 

I  fay,  the  Human  Soul  cannot,  it 
feems,  be  of  a  Subftance  totally  diffe- 
rent from  Matter,  becaufe  it  is  Pallive 
as  well  as  Active.  ''  For,  as  Mr. 
Locke  obferves  *,  "  Pure  Spirit,  viZi 
"  God,  is  only  Active,  pure  Matter 
"  is  only  Paffive;  thofe  Beings  that 
*'  are  both  Active  and  Paffive,  we 
*'  may  judge  to  partake  of  both.  " 

This,  at  leaft,  is  the  moft  natural 
Way  of  Thinking, and  the  moft  agreea- 
ble to  the  common  Senfe  of  Mankind, 
which  declares  loudly  againft  certain 
Philofophers,  who  by  ftriping  the 
Soul  of  every  thing  that  belongs  to 
the  Idea  of  Matter,  have  refined  it  ei- 
ther into  a  Pi^re  Acl  without  any  pro- 
per Agent,  or  elfe  into  a  mere  Com- 
plication of  Acirce  Po-ivers  without 
any  proper  Subjedl. 

But  however  this  may  be  under- 
ftood,     'tis  fufficient    that    v/e    have 

proved 

*  Effay  concerning    Hainan  Underfland: ng,  FoJ, 
I.   p.   264. 
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Essay  proved  the  Human  Soul  is  a  Being  ef- 
I.  fentially  diftindl  from  the  Matter  of 
its  Body.  For  tho'  we  may  not  be  able 
to  form  a  complete  Idea  of  the  Diftinc- 
tion  or  Agreement  between  the  Soul 
and  Body,  yet  the  Proofs  we  have  pro- 
duced, from  the  Nature  of  Senfation, 
of  the  effential  Difference  between 
them  will,  its  conceiv'd,  be  Demon- 
ftrations,  as  long  as  it  fliall  be  true 
that  a  Part  cannot  be  equal  to  the 
Whole,  and  that  Nothing  cannot  pro- 
duce Something. 

Nor  doth  the  Senfitive  Faculty  of 
the  Soul  yield  the  only  Proofs  of  its 
effential  Diftindlion  from  its  Body, 
but  the  other  Faculties  combine  to 
furnifli  the  like  Proofs 5  as  will  be 
fhewn. 

S  E  c  T.     V. 

That  the  Human  Soul  is  feparablc 
from  its  Body,  is  a  plain  and  neceffa- 
ry  Confequence  of  the  effential  Di- 
ftindlion between  them  :  We  may 
therefore  proceed  to  confider  the  Cir- 
cumftances  and  Manner  of  its  Sepa- 
ration. 

The  Soul  being  of  a  Subftance 
that  is  Simple  or  Uncompoundcd,  can- 
not, as  we  obferv'd,  be  naturally  fub- 
jedt  to  a  Separation  of  Parts.     But  this 

18 


concerning    SOULS.  25 

is   fo  far   from  difqualiAMng  it  for  a  Essay 
Separation    from  the  Body,   which  is       I. 
no  Part  of  it,   that  it  rather  aiiids  us  to  -^'V^ 
explain  the  manner  of  ir.     For  if  this 
be  fo,  'tis  certain  in  the  firfl:  place,  that 
the  Soul  muil  remain  entire  even  af- 
ter  the  Death  of  its  Body,  and  muft 
ftill   retain  the  Powers  and  Properties 
which  it  before  poiTcfs'd  independent- 
ly of  the  Body,  unlefs  deprived  of  therrl 
by  fome  fuperiour  Power.    And  there- 
fore   there    can    be    no    reafonnable 
Doubt   of  its    retaining    its    Internal 
ation  of  its  own  Particular  Exiflence 
and  Adion,   at  leaf},  according  to  the 
natural  Courfe  of  Things. 

And  as  for  its  External  Senfatiom 
(the'  depending,  at  prefent,  on  the 
Body)  yet  if  we  carefully  enquire  in- 
to the  Nature  of  them,  we  fhall,  per- 
haps, be  fo  far  from  fuppofmg  they 
can  either  be  loft  or  impair'd  by  its 
Separation  from  the  Body,  that  we 
ihall  fee  Reafon  to  think  they  will  be 
more  vivid  or  lively,  becaufe  more 
immediately  excited  by  the  Obiedls 
themfelves. 

The  Soul,  while  embodied,  fees  by 
the  means  of  Images  of  Viiible  Objedrs 
form'd  by  the  Rays  of  Light  on  the 
Bottoms  of  the  Eyes,  and  hears  by  the 
means  of  Images  (if  I  may  be  allowed 
E  the 
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Essay  theExpreffion)  of  the  trerriblingMoti- 
I.       ons  of  Sonorous  Bodies  imprefs'd  by  the 

wv^w  Air  on  the  Tympana  or  Drums  of  the 
Ears :  Which  Images  afFedt  the  Nerves, 
and  by  them  the  Animal  Spirits  of  the 
Brain,  in  like  manner  as  the  Objeds 
affedl  or  work  upon  the  Particles  of 
the  Light  or  Air.  But  Senfations  ex- 
cited by  Images,  muft  be  proportion- 
ably  more  languid  and  faint,  as  the 
Motions  and  Impreffions  caused  by  the 
Images  on  the  Nerves  and  Animal 
Spirits  are  weaker  than  thofe  causM 
by  the  Objedls  thernfelves  on  the  Rays 
of  Light,  or  on  the  Air. 

Belides,  as  the  Soul,    in  a  feparate 
State,  will  probably  have,  other  Sen- 
fations to  which   it  is  now  a  perfedt 
Stranger,  fo  'tis  reafonable  to  think  its 
Senfations  will  be  not  only  more  live- 
ly, but  more  true,  or  more  agreeable 
to  the  Natures  of  Things.    At  prefenr, 
no  other  Senfations  are  excited  in  our 
Souls  by  the   means  of  External  Ob- 
jecfls,    but  fuch  as   our   Senfories  are 
fitted  to  excite.    Things  appear  not  to 
us  naked  as  they  are  in  themfelves,  but 
cloath'd  withQtialities  foreign  to  their 
Natures.    What  at  prefent  excites  the 
Senfation  of  Red,  or  Yellow,  or  any 
other  Colour,    will  when  we  have  a 
true    Senfation,    appear  to  be  a  very 

different 
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different  thing :  As  is  clear  from  the 
very  different  Appearances  of  Bodies 
when  viewed  through  a  Microfcope. 
Therefore  fuch  who  imagine  that  fe- 
parate  Souls  muft  fleep  ,  or  remain  in 
in  a  State  of  Inadtivity,  for  want  of 
organized  Bodies  to  perceive  and  a(fl 
in,  appear  to  do  little  more  than 
dream. 

Neither  do  the  Senfories  {viz.  the 
Eye,  the  Ear,  &c.)  diverfify  Senfati- 
ons,  or  caufe  Seeing  and  Hearing  and 
the  other  external  Senfations,  to  be 
properly  what  they  are,  and  diflin- 
guifh  them  from  each  other  5  as  fome 
are  apt  to  imagine.  For  'tis  reafona- 
ble  to  think  that  the  Senfation  excited 
more  immediately  by  Vifible  Objeds 
will  be  Seeing,  as  well  as  the  Seafa- 
tion  which  is  now  excited  in  us  by 
means  of  the  Images  of  thofe  Objeds: 
And  fo  of  the  reft.  At  leaft  External 
Senfation  (which  indeed  is  properly 
nothing  elfe  but  Feeling)  will  always 
differ  according  to  the  different  Im- 
preffions  from  Objedls. 

But  if  the  Soul  will  be  capable  of 
the  fame  or  the  like  Senfations,  it  will 
doubclefs  be  capable  of  the  fame  or 
the  like  Joy  and  Grief,  Defire  and 
Averfion^  Hope  and  Fear,  and  the 
E  a  other 
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other  i\fFe6lions  which  naturally  fol- 
low Senfations. 

And  as  the  Soul,  in  Cafe  of  its  Se- 
paration from  tl;ie  Body,  will  be  ca- 
pable qf  the  fame  or  the  like  Senfati- 
tions  and  of  the  Affections  or  Paf- 
fions  which  refult  from  rhem,  it  can- 
not but  be  moil:  reafonable  (ns  was  ob- 
fervM)  to  conclude,  ic  will  ftill  be  en- 
dued with  all  its  other  Properties  and 
Pov/ers  which  it  poffcffes  indepen- 
dently of  its  Bociy.  Confequently, 
fince  in  its  prefent  State  of  Union  it  is 
capable,  by  moving  the  Spirits  of  the 
Brain,  to  move  its  Body  (tho'  load- 
ed with  other  Bodies)  as  quick  as 
Thought,  ic  cannot  be  unreafonable 
to  think  it  will  ftill  have  a  proportion- 
able Power  of  moving  both  that  and 
oiher  Bodies  at  the  time  of  its  Sepa- 
ration :  For  we  are  confcious  that  this 
motive  Power  is  a  Power  independent 
of  the  Body.  But  if  fo,  we  need  not 
doubt  of  its  Power  to  move  itfelf,  both 
at,  and  after  its  menrion'd  Separation, 
For  being  ftill  as  capable  of  perceiv- 
ing, willing  and  executing  as  ever,  ic 
can,  by  Confequence,  determine  it- 
felf, at  leaft,  as  readily  as  it  now  doth 
its  Body,  to  any  particular  Morion  or 
Operation;  and  having  the  mention'd 
Power   of  moving  Bodies,  it   may  be 

fun  DOS 'd 
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fnppofed  to  be  fufficiently [free  from  Essay 
Obftrudlions  and  Impediments.  I. 

It  has  been  ufual  to  go  a  much^^-^'v^^ 
greater  Length,  by  afferting  that  hu- 
man feparate  Souls,  and  all  other  fpi- 
ritual  or  Thinking  Beings,  are  quali- 
fied not  only  to  move  Bodies,  but  to 
penetrate  their  very  Subftance  or  the 
Pylatter  of  which  they  confift.  This 
proceeded  from  an  Opinion  that  Soul 
and  Body  had  nothing  common  in 
their  Natures  s  an  Opinion  contrary 
to  Experience,  which  fhews  that  the 
Soul  is,  even  without  its  Confent,  af- 
fe<5led  or  wrought  upon  by  the  Matter 
of  its  Body;  and  that  it  knows  Mat- 
ter, not  by  penetrating  its  Subftance 
(as  doth  the  Deity)  but  by  receiving 
its  Impreflions. 

But  feme  will  fay,  if  fepatate  Souls 
cannot  penetrate  the  Matter  of  which 
Bodies  confift,  but  are  fubjedl  to  bo- 
dily Imprefiions,  it  follows  that  they 
muft  refift  and  refledt  the  Rays  of 
Light,  and,  by  Confequence,  become 
Vifible. 

I  anhver.  This  is  no  necefiarv  Con- 
fequence.  For  there  may  be  a  S-ib- 
ftance  equal  to  an  hundred  thoufand, 
or  perhaps  a  million.  Particles  of  Mat- 
ter, and  yet  Invifible.  For  tho'  a 
Microfcooe  m.ay  magnify  to  an  hun- 
dred 
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dred  thoufand  or  a  million  times,  yet 
it  cannot  difcovcF  the  Bulk  or  Figure 
of  the  proper  Particles  of  Water  and 
other  Fluids.  There  may  likewife  be 
other  Caufes  or  Reafons  of  Invilibi- 
lity  befides  the  extreme  minutenefs  of 
Things;  fuch  as  the  extreme  Svvift- 
nefs  of  Motion,  the  DilTipation  of  the 
Rays   of  Light,  and  the  like. 

But  is  not  Solidity  (from  whence 
proceeds  Refiftibility)  a  peculiar  Pro- 
perty of  Matter  ? 

I  anfwer,  if  by  Solidity,  be  meant 
Impenetrability  by  Matter,  (as  muft 
be  allow'd)  then,  I  conceive,  'tis  moll 
certain  that  Solidity  is  no  peculiar 
Property  of  Matter.  On  the  contra- 
ry, the  Subftance  of  the  Great  Un- 
created Being,  tho'  abfolutely  Invifi- 
ble,  is  the  moft  tranfcendently  folid, 
becauie  abfolutely  Impenetrable  either 
by  Matter  or  any  other  Being  :  And 
thence  it  is  that  it  penetrates,  per- 
vades and  fills  All  Things.  But  this  it 
doih  without  any  the  leaft  Refiftance  ; 
for  as  much  as  Refiftance  is  only  be- 
tween Subftances  of  equal  or  nearly 
equal  Natures,  fuch  as  are  all  created 
Subftances;  which  by  Confequence 
cannot  penetrate  any  Subftance. 

Sect. 
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Sect.    VI. 

But  notwithftanding  that  the  Hu- 
man Soul,  as  to  itsEffence,  is  indepen- 
dent of  its  Body  andfeparable  from  it, 
yet  while  embodied  it  depends  in  moll 
Cafes,  by  the  Will  of  its  Great  Crea- 
tor, on  the  bodily  Members  as  Organs 
or  Inftruments  of  Senfation  and  Mo-* 
tion.  For  we  find,  it  can  no  more  fee 
or  move,  in  the  prefent  State,  without 
the  Help  of  the  Eye  and  the  other 
Members,  than  a  Perfon  in  a  Place  of 
Confinement  can  directly  perceive  Vi- 
fible  Objeds  in  the  Streets  without 
looking  through  fome  Window  or  o- 
ther  Opening,  or  walk  at  Liberty 
without  breaking  his  Prifon. 

However,  this  doth  not  hinder  it 
from  Adling  even  now,  in  fome  re- 
fpefts,  independently  of  its  Body,  or, 
at  leaft,  above  the  Capacity  of  its  bo- 
dily Senfories  and  Members.    For, 

1.  It  either  hath  or  may  have  fome 
Conception  of  the  Divine  Being,  who 
is  no  Objedl  of  the  external  Senfes, 
and  who  inconceivably  tranlcends 
Matter  or  Bodies  in  every  Thing  that 
expreffes  the  Perfcdlion  of  Being. 

2.  It  can  form  general  Ideas  from 
Individuals,  tho'  Individuals  are  the 
only  Objefts  of  Senfe  :  And  thofe  ge- 
neral 
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neral  Ideas  ic  can  ufe  as   Standards, 
wherewith  to  compare  Individuals. 

3.  It  can  determine  itfelf  to  Inter- 
nal as  well  as  to  External  Adtion,  and 
by  refledling  on  itfelf  and  its  Adions 
can  acquire  and  retain  general  Ideas 
of  Reflection  abfolutely  independent 
of  the  external  Senfories :  Which  aje 
infallible  Proofs  that  it  has  a  Sort  of 
Memory  inherent  in  itfelf. 

4.  It  can  improve  upon  its  external 
Senfations.  For  Inftance,  it  can  have 
a  Conception  of  the  Diftance  between 
Obie(fls  both  of  the  Sight  and  Feeling, 
independently  of  the  Senfories  of  Sight 
and  Feeling.  From  hence  it  proceeds, 
that  a  Man  who  has  the  Benefit  of  Sight 
can  perceive  one^Objed:  to  be  valily 
more  remote  than  another,  tho'  the 
Images  of  thofe  Objeds  in  the  Bot- 
toms of  his  Eyes  are  of  equal  Mag- 
nitude: In  which  Cafe,  the  Soul  cor- 
redls  the  Senfe  of  Seeing.  And  hence 
it  likewife  proceeds  that  a  blind  Man, 
by  the  Help  of  two  Sticks,  touching 
each  other  at  their  Extremities,  and 
bearing  againft  a  Wall,  can  find  the 
Diftance  of  the  Wall  by  the  greater  A- 
cutenefs  or  Obtufenefs  of  the  Angle 
which  they  make  at  the  Wall  :  In 
which  Cafe,  the  Soul  improves  on  the 
Senfe  of  Feelins:. 

Another 
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Another  Method  of  its   improving  Essay 
upon  the  Senfes,  is,  by  its    inventing      I. 
of  Inilruments,  by  the  means  of  which  ^^/-^ 
it  brings  remote  Objects,    as  it  were, 
nearer,  and  does,  as  it  were,  increafe 
the  Bulkof  lelTer  ObjecTts,  and  renders 
them  diftinclly  perceptible. 

5.  It  can  make  one  Senfe  ferve  in- 
ftead  of  another;  As  for  Inftance,  by 
ufing  Letters  inftead  of  Wcrds,  and 
Notes  inftead  of  inarticulate  Sounds  : 
Which  is  like  rendering  fonorous  Bo- 
dies the  Objeds  of  Sight;  w^hereas 
they  are  naturally  the  Objedts  of  Hear- 
ins;. 

6.  It  can  correct  and  improve  not 
only  the  external  Senles,  but  lixke- 
wife  the  Imagination:  As  in  the  Cafe 
of  the  feeming  abfoiute  Infinity^  of 
Extenfion. 

7.  It  can  improve  upon  the  Bulk 
and  Strength  oF  its  Bodv.  For  rho' 
the  bodily  Members  are  bin  little  and 
weak,  it  invents  Inftruments  or  En- 
gines, by  whi^h  it  not  only  can  fub- 
due  the  largeft  and  ftrongen:  Animals, 
but  can  even  break  the  Rocks,  and  le- 
vel the  Mountains,  drain  the  Lakes, 
meafure  the  Heavens,  and  encompafs 
the  whole  Earth.  This  demonllrates 
the  natural  Greatnefs  or  Excellency 
of  the  Human  Soul.    For  tr.o',  ar  pre- 

F  fenr, 
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Essay  fenr,  confined  within  the  narrow  Com- 
I.       pafs  of  its  Body,  yet  it  Ihews  itfelf,  in 

s./^v-^  fome  Senfe,    equal    to    the  Univerfal 
Syftem  of  Matter. 

8.  It  can  difengage  itfelf,  in  fome 
Cafes,  from  its  Attention  to  the  Im- 
preffions  of  fenfible  Objeds :  And  then 
it  is  that  it  exerts  its  nobleft  Adts.  Then 
it  is  that  tho'  the  bodilyEye  is  open'd  in 
vain  to  vifible  Objedls,  yet  the  Intel- 
tedlual  Eye  is  turn'd  towards  Beau- 
ties of  a  fuptriour  Nature.  Then  it 
is  that  it  takes,  as  it  were,  a  View  of 
that  moft  Perfedt  Source  of  All  Things, 
from  whence  it  fprung;  it  acquaints 
itfelf  with  its  Supreme  Happinefs,  and 
with  the  Paths  of  Virtue  that  lead  to 
it;  and,  in  effed:,  it  anticipates  that 
Happinefs  by  converfing  with  Beings 
of  a  nobler  Clafs  in  the  moft  blifsful 
Abodes. 

Something  of  this  Nature  likewife 
happens,  when  its  external  Senfories 
are,  as  it  were,  lock'd  up  by  Sleep. 
For  tho'  in  our  Dreams  the  Soul  feems, 
for  the  moft  part,  to  be  rather  Paf- 
five  than  Adlive,  yet  fometimes  it  is 
obferv'd  to  aft  with  an  unufual  Vi- 
gour. The  Tranfadions  of  feveral 
Months,  or  perhaps  Years,  are  fome- 
times epitomized  and  reduced  within 
the  Compafs  of  a  fmgle  Night.  Elo- 
quent 
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quent  Harangues  are  made,  and  agree- Essay 
able  Converfation  is  carried  on  by  pro-      !• 
mifcuous  Company.      Pertinent  Que-  ^-^^v^ 
ftions  are  put,    and  fmart  Replies  are 
made  :  So  that  our  Dreams  fometimes 
become  the  Wonder  of  our  waking 
Thoughts. 

9.  It  can  reafon  well  upon  Ideas, 
even  when  the  Imagination  is  di- 
fturbed.  For  tho'  a  diftradted  Per- 
fon  fometimes  imagine  he  fees  what 
he  doth  not  fee,  or  is  where  he  is 
not ;  yet  at  the  fame  time  he  reafons 
juftly  upon  thofe  falfe  Ideas.  Thus, 
for  Example,  If  fuch  a  Perfon  fancies 
his  Houfe  is  o;i  fire,  when  it  is  nor, 
he  reafons  neverthelefsVery  juftly  when 
he  infers  from  thence  that  he  muft  call 
for  Water  to  quench  the  Fire. 

10.  It  can  aft  with  fuch  Force  on 
its  Inftruments,  the  Animal  Spirits, 
as  furpaffes  the  Strength  of  the  Frame 
of  its  Body ;  even  to  the  breaking  of 
Bones  and  Sinews.  It  can  likewife  op- 
pofe,  reftrain,  and  fometimes  fubdue 
the  Appetites  which  fpring  from  its 
Body,  and  can  even  deftroy  its  Body 
by  an  Adtof  its  Will. 

Thefe   Inftances  demonftrate  that 
the  Human  Soul   is,    in  its  own  Na- 
ture,   independent  of   its  Body,    and 
that  if,  in  fome  Cafes,  it  depends  on  its 
F  2  Body, 
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Essay  Body,  'tis  only  by  the  Will  of  its  Crea- 
I.       tor  ;  as  before  was  faid. 

Sect.     VII. 

But  to  proceed  to  a  more  particu- 
lar Enquiry  into  the  wonderful  Ac- 
tions and  Powers  of  the  Human  Soul. 

The  tirft  of  its  Adions  which  of- 
fers itfelf  to  our  Confideration,  is,  its 
Attention  to  the  ImprelTions  of  fenfi- 
ble  Objedls ;  from  whence  refults  Ex- 
ternal Senfation.  This  Senfation  it  ac- 
quires bv  means  of  the  external  Senfo- 
ries^  ufually  calld  the  Organs  or  In- 
ftruments  of  Senfation  ;  which,  like 
fo  many  Windows  of  the  Body,  tranf- 
mit  the  Images  of  furrounding  Ob- 
jeds. 

Tho'  it  may  be  doubted,  whether 
our  Senfories  are  fufficient  to  give  in- 
formation of  all  Sorts  of  fenfible  Ob- 
jedts,  or  whether  other  Se7iJ'ories  may 
not  be  enjoy  Vi  by  feme  fupericur  embo- 
died Souls,  capable  of  fupplying  them 
with  other  Ideas,  of  which  we  know  no 
more  than  a  Man  born  blind  0/  deaf 
doth  of  Colours  ov Sounds )  yet  they  are 
ordinarily  fufficient  for  our  prefent  Ufe 
and  Prefervation.  And  not  only  fo,  but 
by  means  of  the  Senfations  and  Ideas 
excited  by  their  Affiftance,  and  im- 
proved by  the  Help  of  Telefcopes,  Mi- 

crofcopes, 
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crofcopes,  and  the  like,  we  can  culti-  Essay 
vare  an  Acquaintance  with  a  confide-  I. 
rable  Part  of  the  Univerfe.  We  can,  ^-'^v"^^ 
as  it  were,  penetrate  by  the  Sigbf  into 
very  remote  Spaces,  and  delight  our- 
felves  with  the  Profpecfl  of  innumera- 
ble glorious  Obje(5ls.  We  can  mutu- 
ally communicate  our  Thoughts  in  all 
convenient  Situations,  by  the  means 
of  what  we  ufually  call  Sounds.  We 
can  refrefh  ourfelves  with  the  Odours 
caus'd  by  the  Effarcia  of  Bodies,  even 
at  a  confiderable  Diftance.  We  can  re- 
lifh  an  agreeable  Variety  of  Food,  and 
diflinguifh  the  Impreffions  of  Tan- 
gible Obje(5ls.  And  the  Ideas  deriv- 
ed from  our  Senfories  being,  as  it 
were,  treafured  up  by  the  Memory, 
improved  by  the  Imagination,  andcor- 
reded  and  refined  by  Reafon,  are  fo 
vaft  a  Fund  of  Knowledge,  as  cannot 
but  be  amazing  to  any  confideratc 
iMan. 

Sect.     VIII. 

The  A(fl  of  AttcJitton^  being,  as  It 
were  inverted,  produces  RejieBion\ 
from  whence  refults  xh^  Internal  Sen- 
fation.  By  Reflection  the  Soul  (con- 
trary to  the  Nature  of  Matter)  turns 
inward  upon  itfelf,  and  views  its  own 
wonderful  Properties  and  Operations. 

By 
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Essay  By  this  means  it  furnifhes  itfelf  with 
I,       clearer  Ideas  of  its  own  noble  Powers 

^-or^  and  Ads  of  Perceiving  and  Willing  : 
Which  Ideas  are  very  different  from 
the  Ideas  excited  by  the  External  Sen- 
fories.  By  this  means  it  difcovers  a 
Sort  of  Creative  Power  within  itfelf 
in  new-modeling,  corredling,  abftrac- 
ting,  and  otherwife  working  on  the 
Ideas  of  fenfible  Objects.  It  fees  it- 
felf, as  it  were,  feated  on  an  Imperial 
Throne,  inverted  with  a  Power  of  adt- 
ing  en  its  Body,  and,  by  means  of  its 
Body,  on  external  Things,  and  that, 
ufually,  without  Controul :  Which 
View  of  itfelf,  cannot  but  be  very  a- 
greeable  as  well  as  furprizing. 

S  E  C  T.       IX. 

On  External  and  Internal  Senfation 
more  immediately  depend  the  Adts  of 
Memory  and  Imagination. 

If  we  enquire  into  the  Difference 
between  the  Adls  of  Memory  and 
Imagination  with  regard  to  the  ex- 
ternal Objefts,  we  fhall  perhaps  find 
it  to  proceed  purely  from  the  diffe- 
rent Sorts  and  Degrees  of  Motion  in 
the  Spirits  of  the  Brain :  Which  Sorts 
and  Degrees  of  Motion,  in  either  Cafe, 
are  not  always  fubjedl  to  the  Govern- 
ment  of  the  Will.    For  even  the  more 

gentle 
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gentle  Motion  of  the  Spirits,  which  Essay 
fometimes  excites  the  Adl  of  Memo-       1. 
ry  caird  Remembrance ,    as  well  as  -^"v^^ 
the   more  vigorous   Motion,    which 
excites  Afts  of  Imagination,  proceeds 
very  often  from    accidental  Caufes, 
not  only  without  our  Confent,    but 
againft  our  Inclination. 

Aboali,  an  Arabian  Philofopher  of 
fome  Note,  having  fpent  much  Time 
and  Labour  in  fearching  into  the  Na- 
ture of  Memory,  was  at  laft  fo  amazed 
and  confounded,  that  he  was  tempted 
to  deny  that  there  was  any  fuch  natu- 
ral Power  in  Man  or  any  other  infe- 
riour  Being,  and  to  aflert,  that  it  was 
either  G  o  d  or  fome  Daemon,  at  leaft, 
who  excited  the  Ideas  of  Things 
pafs'd. 

But  not  to  amufe  ourfelves  with 
fuch  Enthufiaftick  Philofophy,  Me- 
mory, 'tis  humbly  conceivM,  is  no 
other  than  the  Senfitive  Faculty  as 
concerned  either  in  retaining  or  re- 
viving the  Senfations  and  Ideas  or  No- 
tions of  Things. 

We  have  already  obferv^d,  that  the 
Senfation  of  internal  Objedts,  and  the 
Ideas  and  Remembrance,  refulting 
from  it,  are  independent  of  the  Body. 
But  as  for  the  Remembrance  of  ex- 
ternal Things,  it  depends  as  well  as 

the 
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Essay  the  firft  Senfations  of  them,  on  the  In- 
I.       ftrumentality  of  the  Brain.    This  may 

''-'^"V^  appear  from  the  manner  of  our  Senfa- 
tions of  external  Objedls,  which  feems 
to  be  this : 

External  Obje^fts  making  Impref- 
fions  on  the  Senfories^  either  imme- 
diately, or  elfe  by  means  of  the  Light 
the  Air,  or  of  certain  Effluvia  or  Reeks 
of  fubtile  Particles  proceeding  from 
themfelves,  form  by  thofe  Impref- 
lions  certain  Figures  or  Images  of 
themfelves  in  the  Se?iJories  ( as  is 
plainly  to  be  feen  in  the  Bottoms  of 
the  Eyes)  and  at  the  fame  time,  move 
by  means  of  thefe  Impreffions  and 
Images,  the  Animal  Spirits  in  the 
Nerves.  Thefe  Spirits  communica- 
ting a  like  Motion  to  feme  of  the  A- 
nimal  Spirits  in  the  Cavities  or  hollow 
Spaces  of  the  Brain,  may  form  by 
their  means  fome  very  minute  Images 
or  Signatures  (as  fo  many  Copies  from 
Originals)  on  the  foft  interiour  Sur- 
face of  thofe  Cavities 3  which  Images 
or  Signatures  (tho'  undifcernable  to 
the  Eye)  by  refleding  the  Spirits  to- 
wards the  Seat  of  the  Soul,  may  ex- 
cite the  Senfuive  Faculty  to  attend  to 
and  perceive  them. 

Now,  if  the  Motions  of  the  re- 
fled:cd  Spirits^  occafion'd  by  thofe  fe- 

condary 
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condary  Images,  are  the  immediate  Oc-  Es'^ay 
cafions  of  exciting  the  firfb  Senfations      I. 
and  Ideas  of  the  Soul, the  fame  Motions  ^y^sT^ 
continued  between   the    Seat   of  the 
Soul  and   thofe  Images,    mud  be  the 
Occafions  of  retaining  them. 

As  for  the  Soul's  Senfations  of  the 
fuppos'd  Images  in  the  Brain  they  can, it 
feems,  be  no  other  than  various  Sorts  of 
Feeling.  If  therefore  the  Soul  is  willing 
to  revive  its  Ideas  (or  renew  its  Sen- 
fations of  Objedts)  it  may  be  conceiv- 
ed to  do  it  by  moving  tlie  Spirits  in 
ftreight  Lines  towards  thofe  Images; 
by  which  means  it  may  perceive  or 
dlftinguifh  their  feveral  Properties,  fo 
as  v/e  diflinguifh  the  Inequalities  in 
the  Surfaces  of  Bodies,  and  the  vari- 
ous Figures  they  compofe  by  the  means 
of  a  Staff  or  fome  other  Inilrument; 
but  in  a  manner  far  more  refined  and 
perfect. 

But  if  the  fiippos'd  Images  in  the 
Brain  become  defac'd  or  erafed,  then 
muft  the  Soul's  Ideas  of  theObjedls  they 
reprefented  be  either  impaired  or  ex- 
tind: ;  or,  as  v/e  exprefs  ic,  the  Memory 
of  the  Objedls  mufl;  be  either  in  fome 
Degree  v/orn  out  or  elfe  quite  lofl. 

Whether  this  be  in  all  refpe6ls  io  or 

not  (for  there  are  fome  confiderable 

Diflkultles)  'tis  certain,  that  both  the 

G  rctainlHi^ 
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Essay  retaining  and  reviving  of  fuch  Senfati- 
I.  ons  and  Ideas  depend  fome  way  or  other 
'^'v-^  on  theBrain.  For  we  find  that  the  parti- 
cuIarRemembrance  of  external  Objed:s 
is  fomctimes  either  entirely  loft  or  ve- 
ry much  impair'd  by  a  Wound  or  Blow 
on  the  Head,  or  by  fome  other  Ac- 
cident affedting  the  Brain.  Which 
fliews,  that  the  Ideas  of  thofe  Objedls 
are  not  fixM  in  the  Soul. 

This  Obfervation,  that  the  Ideas  of 
external  Objeds  are  not  fix'd  or  inhe- 
rent in  the  Soul,  is  a  ftrong  Proof  that 
a  particular  Remembrance  of  thofe 
Gbiecfls  is  not  to  be  fuppofed  in  the 
feparate  State,  but  that  it  depends 
entirely  on  a  Body,  as  doth  likewife 
ImagDiation^  as  far  as  it  relates  to 
thofe  Objeds. 

Sect.     X. 

On  the  Adts  of  Memory  depend 
thofe  of  Imagination,  By  this  I  un- 
derftand  the  Senfttive  Faculty  as  con- 
cerned  either  in  ahjiradiing  or  compound- 
ing Ideas. 

'Tis  by  the  means  of  Imagination 
that  the  Ideas  or  Notions  of  Things  are 
diverfify'd.  It  fhews  that  the  Soul  is  not 
obliged  always  to  think  of  Things  in 
the  fame  Order  as  the  Ideas  of  them 
were  at  firft  excited;  but  that  it  can,  by 

the 
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the  free  Exercife  of  a  Power  inherent  Essay 
in  itelf,   either  feparate  the    Ideas  of      I. 
Things  that  are  moftclofely  united,  or  -^'"V^^ 
unite  the  Ideas  of  Things  that  are  at 
thegreateflDiftanceofTimeandPlace; 
and  that  it  in  fo  doing  can  afcend  above 
the  Diftindlions   of  Time  and  Place  : 
Which   is  certainly  a  great   Preroga- 
tive of  the  Soul,    while  united  to  a 
Body  which  is  ever  confined  to  both. 

The  furprizing  Force  of  the  Spi- 
rits which  excite  the  Adls  of  Imagi- 
nation, appears  in  Three  Inftances. 

One  Inflance  is  their  repref.nting 
in  our  Sleep  regular  Scenes,  and  even 
Landitips  of  the  Places  we  have  been 
acquainted  with,  and  fometimes  lead- 
ing us  by  means  of  thofe  Reprefenta- 
tions  over  Rocks,  Bridges  and  other 
Places  of  difficult  and  dangerous  Ac- 
cefs,  as  fecurely  as  if  awake. 

Another  Inftance,  is,  their  repre- 
fenting  Ideas  fo  lively  as  to  beget  an 
Opinion  in  the  Perfons  afF-cled,  e- 
ven  when  awake,  that  they  are  exci- 
ted by  the  adtual  Prefence  of  real  Ob- 
jeds :  As  happens  frequently  in  the 
Cafes  of  Fevers,  Extafies  and  other 
Diforders  of  the  Brain.  Which  Fores 
of  Imagination,  as  'tis  call'd,  has  beea 
magnified  by  fome  Men  of  Letters  to 
fuch  a  Degree,  that  one  would  thinl; 
G  2  they 
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Essay  they  fnppofed  it  to  be  a  Sort  of  Divine 
I.  Power.  For  they  have  thought  it,  in 
^^''V^^  the  mentioned  Cafes,  to  have  a  real 
Effed  on  the  external  Air,  by  chang- 
ing it  into  all  Forms;  fo  as  that  even 
others,  whofe  Imaginations  were  not 
fo  extraordinarily  employ'd,  mic^ht 
perceive  the  Forms  it  caus'd.  But 
this  was,  in  efFed:,  to  fuppofe  a  great- 
er Power  in  the  Soul  while  embodied, 
than  is,  perhaps,  necelTary  tobeafcrib- 
ed  to  it  even  in  the  feparate  State. 

A  third  Inftance  of  the  Force  of 
the  Spirits  v/hich  excitethe  Adls  of  I- 
magination  is  faid  to  be  their  forming 
Signatures  or  vifible  Marks  on  the  Bl- 
dies  of  Infants  in  the  Womb. 

As  for  the  two  firfl  Inftances,  they 
may  be  futnciently  explained  by  the 
great  Plenty  and  vigorous  Motions  of 
the  Animal  Spirits  in  the  Brain,  bear- 
ing againfl.  the  fuppofcd  Im-c^ges  of 
Objects 

And  as  for  the  lad,  if  it  be  really 
Fact,  that  the  Spirits  of  the  Brain,  by 
their  Communication  wich  tlie  other 
Spirits  diffufed  throughout  the  Body 
of  the  Mother,  can  imprint  Signatures 
on  the  Subilance  of  the  Fcetus,  it 
teaches  us  the  more  eafily  to  appre- 
hend how  the  Motions  of  the  fame 
Spirits  may  (hs  was  iaid  before)  im- 
print 


concerning  SOULS.  45 

print  the  Images  or  Marks  of  external  Essay 
Objects  on  the  fofc  and  yielding  bub-       I. 
ftance  of  the  Brain.  ^.^v-^ 

Sect.    XL 

After  Imagination  follow  the  two 
Sorts  of  Comparatrce  Senfation^  ^ciz. 
the  hituitive  and  the  Rational,  The 
former  is  the  Attention  to  and  Senfation 
of  the  Agreement  or  Dilagreement  of 
Ideas,  refulting  from  immediate  Com- 
parifon.  The  latter  is  likewife  a  Sen- 
fation of  the  Agreement  or  Dilagree- 
ment of  Ideas,  but  it  refults  from  In- 
ter mediate  Co??iparifon.  The  manner 
oi  Rational  Senfation  ktms  to  be  this: 
The  Volitive  Faculty,  or  Will,  de- 
termines the  Senfitive  Faculty  to  at- 
tend to  or  view,  as  it  were,  the  Agree^ 
ment  orDifagreement  ofldeasj  which 
becaufe  they  fometimes  cannot  be 
brought  fo  together  and  fo  placed  in 
the  fame  View  as  to  admit  of  Imme- 
diate Comparifon,  therefore  their  A- 
greement  or  Difagreement,  muft  be 
difcern'd  or  perceiv'd  by  comparing 
them  with  fome  intermediate  ( or 
middle  )  Idea,  or  Ideas  as  a  common 
Meafure. 

By  this  Account  it  plainly  appears 
that  (as  we  hinted  elfewhere)  Reafon- 
ingas  well  as  Intuition,  is  properly  but 
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EssAV  a  more  perfe(ft  Sort  of  Senfation,  and 
I.  that  Reafon  is  not  a  diflind:  Faculty 
from  the  Senfuive  and  Volitive Facul- 
ties. Yetbccaufe  it  is  ufual  to  treat  of  it 
(as  like  wife  of  Memory^  Imagination^ 
6cc.)  under  the  Notion  of  a  diftincft  Fa- 
cultVj  therefore  to  avoid  Obfcurity  and 
Singularity,  we  fhall  choofefometimes 
to  fubmit  to  Cuftom. 

According  to  this  Account,  it  like- 
wife  appears,  that  Sagacity,  J^^g' 
ment  and  JJnderJianding^  being  all  of 
them  Adts  of  Attention,  included  in 
the  Notion  of  Reafoning,  are  not  to 
be  confider'd  as  diflindl  Powers  or  Fa- 
culties, tho*  we  may  fometimes  fpeak 
of  I  hem  as  fuch. 

Thefe  Obfervations,  which  reduce 
all  the  A6ls  of  the  Soul  to  three  Pow- 
ers or  Faculties,  iv'^;.  the  Perceptive^ 
Volitive  and  Executive',  and  which 
demonftrate  that  Memory^  Imagina- 
lien,  Intuition,  Sagacity,  Judgment 
and  Underjlanding  (which  are  Ideas 
either  included  in  or  conned:ed  with 
the  Idea  of  Reafoning)  and  even  Rea- 
I'bn  itfelf,  are  no  Powers  or  Facul- 
ties ;  but  only  the  fame  Senfitive 
Faculty  diverfly  confider'd  may  be  of 
Ufe  to  e  jpla'n,  wliac  has  b^en  hum 
bly  propofed     concerning    the    Doc- 

trinq 
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trine  of  the  Ever- bleffed  Trinity  iii 
a  former  Treatife  *. 

'Tis  fomething    odd    that    certain 
People  fhould  unite    with    fo    much 
Zeal  to  decry  that  noble  A6t  of  the 
Soul  call'd  Reajbning,  when  confider'd 
in  the  General,    who  perhaps  could 
not  eafilybear  the  leaft  Refledtion  up- 
on their  own  Reafon  and  Underftand- 
ing  in  Particular.      We  may  obferve 
there   are   two  very  different  Setts  of 
Men  who  join   in  a  Sort  of  Confede- 
racy to  combate  Reafon  with  its  own 
Weapons.     Some  feem  to  have  a  De- 
fign  to  oblige  it  to  give  place  to  an 
hnplicit  Faith '^    and   others,     under 
Pretence  of  mortifvino;  human  Vani- 
ay,    appears  to   have    enter'd   into  a 
Confpiracy  againft  human  Nature  it- 
felf,   with  Defign  to  fink  themfelves 
below  the  Condition  of  fome  of  the 
more   perfed:  Brutes.      Intuition^  fay 
the  former  Sort,  is  vaftly  fuperiour  to 
Reafon.     Inftin^i^    fay  the  others,  is  a 
much  furer  Guide. 

But  as  for  Intuition  and  the  Self- 
evident    Knowledge   which    it    pro- 
duces, tho*  if  they  are  univerfally  ex- 
tended, they  are  proper    only  to  the 
'  Supreme  Being  (with  whom  it  would 

be 

*    The    Chriflian    Religion   founded  on   Reafon, 
/.    lOI. 
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Essay  belmpiety  for  us  to  compare  ourfelves) 
j^       yet  (as  was  obferv'd)  we  are  not  altoge- 

v./-V>w  ther  without  them  in  fome  particular 
Cafes.  The  Agreement  or  Difagree- 
rnent  of  the  Terms  and  Ideas  of  Pro- 
pofitions,  caird  firft  Principles,  are 
known  to  us  intuitively,  /.  e.  by  im- 
mediate Comparifon.  But  indeed, 
if  we  will  know  the  Agreement  or 
Difagreement  of  the  Terms  and  Ideas 
of  other  Propolitions,  and  by  Confe- 
quence  their  Truth  or  Falfiry,  we  muft 
deduce  them  from  firft  Principles  and 
from  each  other  by  the  Help  of  in- 
termediate Ideas  and  Terms.  Yet, 
even  in  this  Cafe,  the  Connection  of 
our  Dedudlions,  if  right,  is  known, 
intuitively  or  immediately :  So  that 
even  Reafoning  is  built  on  intuitive 
Knowledge.  And  tho'  fuperiour  cre- 
ated Beings  are  undoubtedly  capable 
of  more  readily  finding  the  intermedi- 
ate Ideas  which  are  ufed  in  Reafoning^ 
yet  when  they  make  ufe  of  interme- 
diate Ideas  (  s  they  fometimes  muft 
do,  if  their  Intuition  is  not  univerfal) 
they  then  do  no  more  than  reafon. 

As  for  InJitJiB  •  or  the  governing 
Principle  of  Brutal  Adion)  it  appears 
to  rife  no  higher  than  Phantafy  or 
Imagination,  whereas  Reafon  (as  to  its 
A.dts)  is  both  independent  cf  Imagi- 
nation 
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nation  and  fuperiour  to  it.     *'Tis  in- Essay 
dependent  of  it  :    Becaufe  when  the'      I. 
Adts   of    Imagination    are   diforder'd,  -v'~v"s- 
thofe  of  Reafon  (as  we  elfewhere  ob- 
ferv'd)    continue  found  and  vigorous. 
And  'tis   fuperiour  to   it,    becaufe    it 
corredis  it,  as  was  like  wife  obfervM  : 
BefideSj    Reafon   fometimes  (liews   its 
Superiorityby  making  ufe  of  Imagina- 
tion as  its  Inftrument.     By  Imagina- 
tion, as  by  a  Profpedtivc-glafs,  Reafon 
(or  rather  the  Soul  in  Reafoning)  fur- 
veys  Worlds  in  fome  of  thofe  feeming- 
ly   little  Sparks   of  Light,  which  we 
are  apt  to  think  were  defign'd  only  to 
guild  the  Skies.     It  views  the  happy 
Abodes  of  fuperiour  Beings,  and  de- 
lights itfelf  with  Forms  more  glorious 
than  thofe  of  any  particular  Objed:  of 
Sight.     In   fhort,  it  difcovers  Moun- 
tains in   a  fingle  Grain  of  Sand,  and 
an  Ocean  in  the  leaft  Drop  of  Water: 
Which   are  Operations    far  fup-riour 
to  an  Adl  of  fimple  Imagination.  Rea- 
fon  therefore,  in  mod  Cafes,  furpaffes 
Imagination    and  Intlindts    and  tho' 
Inftindlj  in  fome  few  Cafes,  is  a  more 
ready  Help,    yet  it  is   never  a  more 
perfedl  Guide  than  Reafon  is  capable 
of  being.     But  of  this  we  ihall  treae 
more  at  large  in  the  Second  EJfay. 

H  Ta 
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To  conclude  this  Sedion.  As  the 
Capacity  of  Knowing  and  Remem- 
bring,  is  natural  to  the  Human  Soul, 
and  Ignorance  and  Forgetfulnefs  pro- 
ceed merely  from  the  want  of  Ideas,  fo 
the  Capacity  of  Reafoning  is  likewife 
natural  to  it,  and  not  abfolutely  de- 
pendent on  the  Matter  or  Strudure  of 
its  Body.  For  tho',  on  Occafion  of 
Blows  or  Wounds  in  the  Head,  there 
has  fometimes  feem'd  to  be  a  total  Ex- 
tinction of  Reafon  as  well  as  of  Me- 
mory, becaufe  the  Ideas  depending  on 
the  Brain  being  obfcur'd  or  diforder'd, 
the  Soul  could  not,  as  ufual,  attend 
to  the  Work  of  Reafoning,  which 
confifts  in  very  nicely  comparing  Ideas ; 
yet  the  Capacity  of  Reafoning,  we 
may  be  affured,  was  not  extingulfh*d 
in  the  Soul,  any  more  than  in  the  Cafe 
of  Dreaming,  when  Imagination  fome- 
times ufurps  the  Place  of  Reafon. 

Sect.     XII. 

Another  noble  Ad:  of  the  Human 
Soul,  is.  Volition^  proceeding  from,  the 
Will  or  volitive  Power. 

That  Men  have  an  internal  Motive 
to  Adion,  which  renders  them  in 
moft  Cafss,  capable  of  determining 
and  exerting  themfelves  in  different 
Manners,  tho'  in  the  fame  or  the  like 

Circumftances 
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Circumftances  (and  not  as  the  SpringEssAY 
of  a  Watch   or  Clock,  which  in  the      I. 
fame  Circumftances  always  exerts  it-  v./'V'^^ 
felf  in  the  fame  Manner)  was  formerly 
thought  to  be  fo  clear  a  Cafe,  that  e- 
ven  the  Stoicks^Lff^ned  it,  tho'  in  other 
Refpedts  Fatalijis, 

The  Reality  of  fuch  a  free  internal 
PrincipleofAdlion  appears,  firft,  from 
the  Confcioufnefs  or  inward  Senfa- 
tion  that  we  have  of  it.  It  is  likewife 
plainly  feen  in  our  equal  Ability  of 
choofing  any  one  of  two  or  more  Ob- 
jedls  of  apparently  equal  Value  :  In 
which  Cafe,  nothing  but  the  pure  Refo- 
lution  of  the  Mind  can  turn  the  Scale. 
It  is  alfo  fometimes  experimented, 
with  regard  to  Matter  of  little  Confe- 
quence,  in  our  Ability  to  choofe  any 
one  of  two  or  more  Objedls  of  known 
unequal  Value,  without  knowing  our- 
felves  to  be  influeneed  by  any  Motive 
but  what  is  purely  internal.  For,  to 
fay  we  are  influenced  by  any  external 
natural  Motive  which  we  know  no- 
thing of,  is  certainly  wrong  3  for  as 
much  as  nothing,  in  the  ordinary  or 
natural  Courfe  of  Things,  can  be  a 
prefent  Motive  to  us  but  by  exciting 
in  us  fome  Thought,  which  Thought 
we  cannot  but  be  confcious  of,  and  by 
Confequence^  cannot  but  have  fome 
H  2  Idea 
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Essay  Idea   of  the  Objed:  by  which    it  was 
I.       excited. 

U^V^^  Thefe  Inftances  prove  clearly,  that 
we  have  likewi/e  a  Power  of  Self-de- 
termination in  other  Cafes,  tho'  it  is 
not  fo  ufually  or  readily  exerted,  be^ 
caufe  contrary  to  Reafon. 

But  when  our  own  Senfations  both 
internal  and  external  (or  both  Con- 
fcioufnefs  and  Experience)  concur  to 
allure  us  of  the  Reality  of  a  Self- 
determining  or  Self-motive  Power 
within  us,  it  muft  be  the  utmofl  De- 
gree of  Obftinacy  to  deny  it  for  no 
other  Reafon,  than  becaufe  fome  Dif- 
ficulties may  be  ftarted  not  eafy  to  be 
explained.  'Tis  well  known,  there 
are  Difficulties  in  the  Nature  of  all 
Motions  whatfoever;  yet  certainly 
none  but  an  Humourill:  would  with 
an  Air  of  Serioufnefs  deny  there  is 
any  fuch  Thing  as  Motion,  in  Con- 
tradiction to  the  plain  Evidence  of  his 

k./  V.  I  1  1  v^  C  . 

Ti.is  Self-determining  or  Self-mo- 
tive Power,  yields  us  a  very  convinc- 
ing Proof  of  the  eliential  Diftincftion 
between  the  Human  Soul  and  its  Bo- 
dv  •,  for  ns  much  as  no  particular  Part 
or  Portion  of  Matter,  that  we  certainly 
know  of,  has  the  Liberty  of  moving  it- 
felf  i  bur  the  fcvcralMafies  of  it  appear 

to 
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to  be  moved  neceffarily,  according  to  Essay 
fix'd  Laws.  And  as  there  is  not  a  Part       I. 
or  Portion  of  Matter  within  the  Com-  ^^v-^^ 
pafsofourObfervation,but  what  is  mo- 
ved Neceffarily  or  by  a  Force  imprefs'd, 
(not  excepting  even  the  Wind  and  the 
Light)  fo  there  is  the  greateft  Reafon 
to  believe  the  fame  of  all  other  Mat- 
ter whatfoever.  Iftherefore  any  Thing 
has  an  inherent  Power  of  determining 
irfelf  to  Motion,   free  from  any  fuch 
Force,  we  cannot  but    have  as  good 
Reafon  to  believe  it  is  a  Subftance  ef- 
fentially  diftindl  from  Matter. 

Sect.  XIIL 
Laftly,  The  Executive  Power  or 
Faculty,  which  immediately  produces 
external  Adlion,  depends  on  the  Vo- 
litive,  and  is  a  Power  of  whofe  man- 
ner of  ading  we  have  no  pofitive  Idea. 
However,  negatively,  we  have  fuffi- 
cient  Reafon  to  think,  that  it  is  not 
always  by  Impreffions  received  from 
Objeds  and  again  communicated,  like 
the  Adlion  of  Bodies  on  each  other. 
For  in  Confequence  of  an  Ad:  of  the 
Will  (which  is  neither  an  Impreffion 
by  Contad:,  nor  the  Effect  of  fuch  an 
Impreffion)  a  Power  is  exerted  on  our 
Bodies,  and  the  Motion  of  our  Bo- 
dies follows  immediately  as  quick  as 

Thoueht, 
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Essay  Thought,  which  manner  of  acSing  by 
I.       Powers  inherent  in  ourfelves,  as  it  is 

^y-^'^^  quite  different  from  that  of  one  Body 
on  another,  fo  it  is  a  fufficient  Proof 
that  the  Principle  of  fuch  Adlion  with- 
in   us  is  fomething  effentially  diffe- 
rent from  Matter  or  Body. 

Thus  we  may  obferve,  that  all  the 
Faculties  of  the  Human  Soul>  {yiz. 
the  Senfitive,  Volithe  and  Executrce) 
yield  fufficient  Proofs,  from  the  man- 
ner of  their  Acftions,  that  the  Soul  is: 
a  Subfiance  effentially  different  from 
and  independent  of  ics  Body  ;  and  by 
Confequence,  capable  of  fubfiftmg  and 
ading  without  it. 

Sect.     XIV. 

But  tho*  the  Human  Soul  is  not  ef- 
fentially dependent  on  its  Body,  yet 
fince  it  depends  efft^nrially  on  the  Will 
of  its  Creator,  how  can  we  be  affured 
that  it  will  not  be  difpoil'd  of  its  Fa- 
culties or  even  reducM  to  nothing  by 
that  Almighty  Power  that  created  it? 
Tho'  it  cannot  properly  die  or  be  dif- 
folved  according  to  the  natural  Courfe 
of  Thin;is,  becaufe  it  is  of  a  Nature 
that  is  Simple  or  Uncompoundedi  yet 
its  natural  Immortality  can  be  no  Se- 
curity againfl  Annihilation. 
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I  anfwer,  That  it  will  not  be  dif-  Essay 
polled  of  its  Faculties,  nor  annihilated  1. 
or  reduced  to  Nothing,  may  be  argu-^^^'v^^ 
cd  from  that  Deiire  and  Hope  of  Per- 
petuity or  perpetual  Exigence,  in  Pof- 
felfion  of  theirnatural  Faculties,  which 
is  infeparable  fram  the  Nature  of  Men  ; 
and  likcwife,  more  ftrongly,  from  the 
Jufticeof  the  Great  Author  of  Nature 
in  Governing  the  World.  For  as  we 
cannot  well  imagine,  in  Confiftence 
with  his  moll:  Perfedt  Wifdom  (and 
I  had  almoft  faid  Veraciry)  that  we 
ihould  be  creared  with  fo  univerfal  a 
Bent  towards  Perpetuity,  if  not  de- 
fign'd  for  it,  fo  neither  can  we,  in 
Confiftence  with  his  moll:  perfedt  Ju- 
ftice,  (even  though  Revelation  were 
filent,)  believe  that  the  unequal  Di- 
ftribution  of  Things  in  the  Prefenc 
State  will  not  be  rectified  in  a  Future 
State;  which,  howev^er,  cannot  be 
unlefs  we  remain  in  PoiTeffion  of  our 
Faculties.  Add  to  this,  that  even 
the  Particles  of  Matter  of  w^hich  Bo- 
dies are  compofed,  remain  in  Being 
after  the  Diffolution  of  the  Bodies  to 
which  they  belong,  and  that  no  Man 
can  prove  that  any  one  Particle  or 
Property  of  that  kfs  noble  Subftance 
will  ever  be  annihikt^td   or  reduced 

to 
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Essay  to  Nothing  :  Which  (hews  how  lit- 
I.       tie  Reafon  there    is    to  fuppofe   the 

s/v^  Annihilation  of  Beings  or  Properties 
of  far  more  noble  Natures;  efpecial- 
ly,  fince  fuch  a  Suppofition  may  feem 
to  argue  Inconftancy  and  Want  of 
Beneficence;  which  are  inconfiftent 
with  the  Supreme  Perfcdlion  of  the 
Great  Author  of  Nature- 


THE      j 
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The  Second  EfTay, 

Of  the  Humane  Soul  compared  with 
the  Souls  of  Brutes, 


Sect.     I. 

S  fome  Species  of  BnueEs^AY 
Animals   ieem    to  make      H. 
near  i\pproaches  to  the  .^/'^/-nj 

Perfection  of  Human 
Nature,  fo  there  arc  o- 
thers  which  appear  to  be  very  little 
removed  from  the  Nature  of  Plants. 
But  whatever  the  Degrees  of  Perfec- 
tion may  be  between  fome  Sorts  of 
thofe  Animals  and  others;  yet  if  they 
haveSenfationsof  Objedts,  in  fome  de- 
gree, like  thofe  of  the  Human  Soul, 
'tis  clear  from  what  has  been  obferv'd, 
that  the  very  meaneft  of  them  are  ac- 
tuated by  fomething  above  the  Power 
and  Capacity  of  Matter. 
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Tho'  it  doth  not  appear  that  the 
Senlitive  Faculty  in  Brutes  is  capa- 
ble of  Reflex  Adls,  or  at  leafl,  of 
Forming ,  by  the  means  of  them, 
clear  and  dillindt  Ideas  of  Internal 
Objedls;  yet  we  can  have  little  Rea- 
fon  to  doubt  but  they  have,  many  of 
them,  very  diftindl  and  lively  Senfati- 
ons  oi €XternalO\i]tQi^^  or  that  they  even 
excel  Men  in  thefe  refpeds.  A  Dog 
by  his  Smell  will  fingle  out  his  Ma- 
fter  among  Thoufands  of  others,  and 
by  the  fame  means  will  find  his  Home, 
though  many  Miles  oflf.  A^ultures 
and  Ravens  will  Scent  a  dead  Carcafe 
feveral  Miles.  A  Hart  will  hear  the 
leaft  Noife,  and  an  Eagle  fee  a  very 
minute  Objed:  at  a  great  Diftance. 

And  as  the  external  Senfations  of 
fome  Animals  are  allow'd  to  be  very 
quick  an  lively,  fo  their  Mejnories 
(to  fpeak  in  the  ufualPhrafe)  are  ob- 
served to  be  very  tenacious. 

But  then,  it  feems,  they  cannot 
corredl  the  Errors  of  their  Senfations, 
any  more  than  improve  their  Senfo- 
ries  by  artificial  Helps.  And  the  Ideas 
they  retain  or  revive  are  but  few; 
and  fuch  Ideas  as  they  have,  relate 
chiefly  to  their  own  Subfiftence  and 
Prefervation,  or  elfe  to  the  Propa- 
gation of  their  refpeftive  Kinds.    And 

as 
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as  for  their  other  Ideas,  they  are  (as Essay 
we   are  ufed  to  exprefs  it)  eafily  de-     II. 
faced,    if    not    deeply    imprefs'd    by  ^^V^ 
Blows  or   other  Severities   or  Allure- 
ments. 

But  by  the  wonderful,   and,  I  had 
almofl    faid,      Divine     Invention    of 
Speech  and  Letters,    for  the  Ufe  of 
which  Men    are    peculiarly  framed, 
our  Memories  are  qualified   to  be  as 
fo     many    Magazines    or   Repofito- 
ries  of   the  Productions   of    Nature. 
We  carry  the  Univerfe,    as   it  were, 
within  ourfelves,  together  with  all  the 
Periods    of  Time,    and  Diftance   of 
Place.      So   that,    retiring   into   our- 
felves, we  can  view  not  only  our  own 
Original,  but  that  of  the  World.     We 
can  become   Speculators  of  the  Revo- 
lutions of  paft  Ages,    and  the  Policies 
of  the  moft  early  and  remote  Nations. 
We  can,  as  it  were,  defcend    to  the 
Center  of  the  Earth,  furvey  thofe  dark 
(or  at  leaft  hidden)  Regions,  and  from 
thence  mount  up  again  to    the    Sur- 
face,   take   a  View  of  the  Varieties 
it    contains,    and   thence  direcfl    our 
Courfe  towards  the  Regions  of  Light, 
and  lofe  ourfelves  in  thofe  Spaces  of 
which  we    can    never    conceive    an 
End.     And  thefe  our  Ideas  of  Things 
are   oftentimes  fo    lively,    that  fome 
I  2  have 


Free  Thoughts 

have  been    apt  to   imagine   the   Soul 
was    prefent    wherever     it    bent  its 

Thouehcs. 

Sect.     II. 

I}?h:igination  or  Phantafie,  gives  us 
like  wife,  in  fome  refpeds,  a  confi- 
derable  Advantage  over  the  moft  per- 
fect of  Brutes.  Tliis,  wlien  cilrecled 
by  Reafon ,  works  in  a  furprizing 
manner  on  the  Ideas  furnillied  by 
Memory,  either  by  abilrading,  or 
compounding  them  to  an  almoft  in- 
finite Variety.  By  means  of  this  we 
form  general  Ideas,  which  ferve  as  the 
common  Standards  of  every  Species  of 
Beings  in  the  known  World,  to  affift 
us  in  the  Search  of  Truth.  By  this 
we  do,  as  it  were,  even  create  new 
Worlds,  inhabited  by  Variety  of  new 
Species  of  Beings,  and  fo  furnifli  a- 
greeable  Scenes  for  our  Amufcmenc 
and  Diverfion.  When  under  dole 
Confinement  this  doth,  as  it  were, 
fet  us  at  Liberty,  it  conveys  us  to  the 
Elyjian  Field?,  and  places  us  amoiig 
the  Shades  of  Heroes.  Nav,  it  even 
revives  for  us  the  famous  Men  of  An- 
tiquity, or  elie  anridares  our  own 
Exiflence,  and  caufes  us  to  live  in  ihe. 
firft  Ages  of  the  World.  And  fuch  Is 
the  Beauty  of  the  Scenes  and  Images 

which 
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which  Human  Imagination  prefents,  Essay 
that,    like    fome    curious    Pieces    of     11, 

Painting,  they  feem  to  excel  even  ^-^v^^ 
Nature  itfelf;  and  the  Pleafures 
they  give  have  uiually  more  of  Rap- 
ture, tho'  far  lefs  of  Solidity,  than 
thcfe  that  proceed  from  the  Difcove- 
ries  of  Reafon.  This  is  the  Caufe 
that  Men  of  flrong  Imaginations,  by 
the  Mufick  of  Words  added  to  the 
Painting  of  Ideas,  have  always  govern- 
ed the  Multitude,  who  like  Chil- 
dren, were  ever  taken  with  gaudy 
Colours  and  empty  Sounds  more  than 
with  the  folid  Subflance  of  Things. 
And  becaufe  Im^agination  was  equally 
vigorous,  even  v/hen  Reafon,  for  want 
of  Cultivation  or  Improvement,  was 
very  weak  and  languid,  thence  it  pro- 
ceeded that  Superftition  made  more 
early  ProgreiTes  than  rational  Reli- 
gion, and  extravagant  Flights  and  Pa- 
radoxes were  of  greater  Antiquity 
than  folid  Arguments  :  The  rather, 
becaufe  Poetry  (among  the  Greeks  at 
lead)  was  more  ancient  than  Philofo- 
phy,  and  was  look'd  upon  by  the  cre- 
dulous People  as  the  Efrecl  of  Divine 
Infpiration.  And  even  in  the  pre- 
fent  Age,  tho'  Reafon  has  been  culti- 
vated to  fo  great  a  Degree,  Men  ftill 
fufier    themfelves    to    be    too    much 

fwayed 
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Essay  fvvay'd   by  Imagination,    partly  thro* 
II.      Indolence    or    an   Averfion   to   ftridt 
•^^'v^^  Reafoning,    and  partly  through  Pre- 
judice and  an  ungenerous  Fear  of  be- 
ing  thought    lingular   in   their  Opi- 
nions. 

Though  Imagination  cannot  fur- 
nifh  fuch  an  agreeable  Variety  to  the 
Brutes  as  to  Men,  for  want  of  a  fuf- 
ficient  Stock  of  Ideas,  yet  in  fome 
few  particular  Cafes,  the  EfFedts  pro- 
ceeding from  it  under  the  Notion  of 
Injiindl,  are  very  wonderful. 

Something  has   been   already    faid 
concerning  the  Competition  between 
Reafon  in  Men  and  Inftind:  in  Brutes. 
Inftindl  is  thought  to  be  nothing  elfe 
but  a  ftrong  Bent  or  Biafs  of  the  Ima- 
gination or  Phantafie,  neceifarily  in- 
clining thofe  Animals  to  perform  cer- 
tain Acftions  tending  to  their  Prefcr- 
vation  and  to  the  propagating  of  their 
refpedtive   Kinds.     But   if  this  be  a 
true   Defcription    of  Inflind:,      then 
thofe  few  Adtions  which  proceed  from 
it,    how    regular    foever,    can  be  no 
Proofs   of  the  fuperiour  Perfection  of 
Brute  Animals;      becaufe   performed 
neceifarily,     without   either    Contri- 
vance   or  Freedom  of  Choice.     Yet 
thus    it  appears   to  be  from  Experi- 
ence. 
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ence.  For  tho'  Birds  build  their 
Nefts  or  Bees  their  Combs  with  great 
Convenience  and  even  Nicety,  yet 
they  feem  to  perform  thefe  Actions 
neceffarily  inthe  fame  invariable  man- 
ner. 

The  Produdlions  of  Reafon,  being 
the  Effedts  of  Liberty  and  Contri- 
vance, are  not  only  almoit  infinite  in 
Number,  but  greatly  diverfified,  tho' 
fometimes  tending  to  the  fame  End. 
Men  are  continually  inventing  new 
Models  of  Buildings,  while  each 
ftrives  to  build  either  more  commo- 
dioufly  or  more  flately.  But  the  Pro- 
dudlions  of  Inftin(ft  in  brute  Animals 
of  the  fame  Kind  are  not  only  few 
in  Number,  but  invariable  and  unim- 
proveable  :  Which  fufficiently  fhews 
the  Imperfection  of  thofe  Animals, 
and  how  little  their  moft  regular  Ac- 
tions differ  from  the  regular  Motions 
of  fome  inanimate  Bodies. 

Sect.     III. 

Intuition,  (the  firft  Sort  of  Compa- 
rative Senfation)  which,  as  we  ob- 
ferved,  is  the  Perception  of  the  A- 
greement  or  Difagreement  of  two 
Ideas  by  imm.ediate  Com.parifon,  is  a 
Senfation  common  to  Men  and  Brutes. 
For  Brutes  (as  we  have  Reafon  to  be- 
lieve) 
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Essay  lleve)  are   able   to  difcern  fomewhat 
II.     of  the    Agreement  or  Difagreement 

sy^^^r^  of  the  Ideas  of  fuch  Things  as  make 
Impreffions  on  their  Senforics.  For 
Example,  a  Dog,  by  immediate  Com- 
parifon,  may  perceive  that  a  Man  is 
not  a  Horfe  or  a  Hare. 

This  we  may  conceive  to  be  the 
lowefl:  Degree  of  Intuicion.  But  as 
for  the  Intuition  by  which  the  Con- 
nexion of  Terms  and  Propofiticns 
is  known,  'tis  what  the  Brutes  are  as 
incapable  of  as  they  are  of  Speech 
and  Reafon.  And  both  thefe  Degrees 
of  Intuition  are  fufficiently  diflin- 
guifned  from  that  moft  perftcfl  Intui- 
tion whereby  the  Deity  views  the  Ef- 
fences  of  all  Beings,  and  from  that 
very  extenfive  Intuition  whereby  fu- 
periour  Created  Beings  may  be  fup- 
pofed  immediately  to  view  the  Truth 
of  Things  which  are  either  out  of 
the  Sight  of  Reafon,  or  elfe  not  to 
be  difcerned  by  us  v/ithout  the  arti- 
ficial Perfpedtives  of  long  Trains  of 
intermediate  Ideas. 

Sect.     IV. 
Reafon  (which  we  have  obferved  to 
be  the   Principle  of  the  other  Sore  of 
Comparative  Senfation)  is  that  which 

makes 
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makes  the  chief  Diftlndlion  between  EssAr 
Men  and  Brutes.  II. 

As  various  Ideas  occur  to  our  w^"V^ 
Minds,  it  often  happens  that  the  A- 
greement  or  Difagreement  of  fome 
Ideas  cannot  be  difcovered  by  imme- 
diately comparing  them  together. 
In  this  Cafe,  as  was  obferv'd,  we 
make  ufe  of  fome  intermediate  or 
middle  Idea  or  Ideas  as  a  common 
Meafure  whereby  to  find  the  Agree- 
ment or  Difagreement  fought.  Juft 
as  we  meafure  two  diftant  Mountains, 
and  difcover  the  Equality  or  Inequa- 
lity (/.  e,  the  x^greement  or  Difagree- 
ment) of  their  Proportions  by  means 
of  a  Quadrant.  Which  Operation  is 
caird  Reafoning;  and  it  fuppofes  this 
Truth,  that  whatever  Things  agree 
with  a  Third,  muft  likewife  agree  a- 
mong  themfelves. 

That  Brutes  have  not  this  Degree 
of  Perception  or  Senfation,  may  be 
inferr'd  not  only  from  their  Inability 
to  vary  their  moft  regular  Adlions  (al- 
ready fpoken  of)  but  likewife  from 
their  Incapacity  to  diftinguifli  the 
Beauties  of  Painting  and  Muiick^ 
both  which  confift  chiefly  in  Propor- 
tions. For  from  thence  it  appears, 
that  tho'  they  may  diftinguifh between 
any  two  particular  Ideas,  yet  they  can- 
K  not 
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not  form  general  Rules  with  regard 
to  the  Agreement  or  Difagreement  of 
any  Ideas ;  /.  e,  they  cannot  form 
Rules  of  Proportion.  Confequently, 
they  can  have  no  Notion  of  Religion 
or  Laws  (which  are  no  other  than 
general  Rules  of  Proportion  with  re- 
lation to  Acftions)  any  more  than  of 
Painting  or  Mufick. 

Mufick  is  no  Mufick  to  any  but 
an  intelligent  Ear,  and  Painting  {hews 
no  Beauty  but  that  of  the  Colours,  to 
an  unintelligent  Eye.  Some  of  the 
brighter  Colours  may  indeed  attract 
the  Eye  of  a  Brute;  but  the  Figures 
they  compofe,  are  either  quite  difre- 
garded  by  him,  or  elfe  miftaken  for 
the  Things  they  reprefent.  Thus  like- 
WMfe  the  fmoother  Notes  may  tickle 
his  Ear,  but  their  Compofition  and 
Harmony  give  him  no  Delight,  but 
for  the  moft  part  affright  him  ;  unlefs 
render'd  familiar  to  him  by  Ufe,  or 
made  agreeable  by  the  cuftomary  Al- 
lurements of  Feeding  or  Sleeping,  to 
which  Mufick  may  fometimes  ferve  as 
a  Call  or  Signal.  The  Reafon  is,  he 
has  not  the  Capacity  of  perceiving 
the  regular  Variety  of  Sounds,  and 
the  proportionable  Agreement  of  long 
and  fhort  Notes;  having  no  Notion 
of  the  Time,  which  is  their  common 

Meafure. 
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Meafure.     The  like  may  be  faid  oFEssay 
Painting.  II. 

Dolphins,  I  confefs,  have  been  faid  ^>^V"^ 
to  be  naturally  delighted  with  Mu- 
fick  or  Harmony  j    but  this  may  per- 
haps be  juft  as  true  as  the  Fable  of 
Arion^     which    was    built    upon  it. 
Some  Birds  indeed   feem  to   imitate 
Mufick  by  their  Warblings :    But   it 
maybe  obferv'd,  that  their  wild  Notes 
have  little  or  nothing  of  what  is  pro- 
perly call'd  Mufick  i  andbefides,  they 
are  not  of  their  own  compofing,  but 
are   as   natural  as  either  Crowing  or 
Cackling.     And  as  for  artificial  Tunes 
which  they  may  have  learn'd,    it  can- 
not be  perceived  that   they  are  more 
delighted  with  them  than  with   the 
Notes  that  are  natural  to  them,  or  any 
other  Notes  or  Sounds.   For  whatever 
Fondnefs  they  may  feem  to  have  of 
learning  fuch  Tunes,    yet  that  is  no 
more  a  Proof  of  any  Rational  Delight 
they  take  in  them,  than  the  Forward- 
nefs  of  a  Parrot,    or  any  other  Mock- 
Bird,  to  learn  and  imitate  the  harfheft 
Noifes,  proves  there  is  any  fuch  De- 
light in  them. 

The  Want   of  the  Knowledge  of 

Proportions  in  Brutes  may  be  further 

exemplified  in  Dogs,  feme  of  the  more 

perfect  Animals.      For  tho'  we  may 

K  2  believe 
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Essay  believe   a  Dog  can  very  well  diflln- 
II.      gulfh  his  Mafler  from  another  by  his 

^.^'V^O  Sight,  when  his  jMafler  is  prefent  in 
Company,  yet  when  his  Mafter  is  not 
prefent,  he  cannot  diftinguidi  another 
from  his  Mafter  fo  well  by  his  Sight, 
but  goes  Smelling  from  one  to  ano- 
ther, and  finds  the  Difference  between 
them  and  his  Mafter  by  his  Nofe  : 
Which  is  a  Proof  that  he  has  no  fix'd 
Notion  of  the  Difference  of  Features 
and  bodily  Proportion  between  his 
abfent  Mafler  and  another  Man  j  hav- 
ing not  the  Capacity  to  compare  them 
with  a  third  Thing  as  a  commonMea- 
fure  of  both  -,  to  do  which  is  the  Work 
of  Reafon.  'Tistrue,  Things  of  dif- 
ferent Bulk  and  Form  are  fufiiciently 
diflinguifhed  by  any  Brute  Animal, 
when  the  Difference  is  greats  but 
even  then,  the  Diftindlion  is  made  ei- 
ther by  the  different  ImprefTions  that 
ftrike  his  external  Senfories^  or  elfe  by 
imm.ediate  Comparifon;  but  not  by 
Comparifon  with  any  third  interme- 
diate Idea,  as  a  Meafure  of  the  Dif- 
ference between  them. 

And  as  Brute  A.nimals  want  the 
Capacity  of  Reafoning,  fo  they  want 
the  Ufe  of  Speech  (1  mean  difciirfive 
Speech)  which  is  the  Inftrum.en:  and 
Interpreter  of  Reafon.     This  proceeds 

not 
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not  purely  from  Defed  in  theirOrgans,  Essay 
but  from  an  abfolute  natural  Incapaci-  IL 
ty.  For  the*  feveral  Sorts  of  Birds  very^^-'-v^^ 
readily  learn  to  fpeak  articulately,  and 
Beafts  in  general  have  a  Sort  of  na- 
tural inarticulate  Language,  by  which 
they  exprefs  their  Paffions  and  In- 
clinations, yet  (whatever  may  be 
reported)  we  have  good  Ground  to 
believe  they  never  become  capable  of 
Difcourfe  in  the  natural  Way  ;  with- 
out which  even  articulate  Speaking  is 
no  more  a  Proof  of  Reafon  than  the 
Whiftling  of  the  Winds.  And  it  was, 
as  fome  think,  from  this  Obfervation 
of  the  neceffary  Connedlion  between 
the  Ufe  of  difcurfive  Speech  and  Rea- 
fon, that  the  Greeks  exprefs'd  them 
both  by  one  Word,  viz,  My^-. 

But  tho'  the  Ufe  of  difcurfive  Speech 
is  certainly  a  very  noble  Qualification, 
and  a  wonderful  Advantage  -,  yet  it  is 
not  the  chief  or  only  Thing  (as  fome 
would  infinuate)  that  fets  Men  above 
the  Brutes.  This  is  clear  from  the 
Cafe  of  fuch  Perfons,  who  being  born 
deaf  and  wanting  the  Benefit  of  Dif- 
courfe by  Words,  become  the  Inven- 
tors of  a  great  Variety  of  other  Signs, 
by  v/hich  they  difcourfe :  Which 
clearly  demonfl:rates,  that  Mankind, 
even    without   the    Ufe  of    Speech, 

would 
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Essay  would  have  been  much  more  perfed:, 
II.     fociable,  and  improvable  than   any  of 

\y'~^^n^  the  Brutes. 

Belides,  fuppofing  that  articulate 
Speech  was  an  human  Invention,  it 
muft  have  been  contrived,  and  brought 
to  fome  Perfedlion  before  Men  could 
receive  any  confiderable  Improvement 
by  it  in  regard  toKnowledge  in  general, 
and  Reafoning  in  particular.  But  the 
bare  contriving  of  a  Language  by 
framing  or  compofing  Words  to  fig- 
nify  Ideas,  was  a  clear  Proof  of  a  vaft- 
]y  greater  Capacity  than  that  of  the 
moil  perfedl  Brutes,  even  antecedent- 
ly to  the  mention'd  Improvement  by 
fuch  Language  or  Speech. 

But  Speech  is  not  the  only  Inftru- 
ment  of  Reafon ;  there  are  likewife 
Letters  or  CharaBers^  by  the  means 
of  which  the  Weaknefs  and  Imper- 
fedtion  of  our  Voice  and  Hearing 
r.re  provided  againft,  and  our  Speech, 
tho*  confifting  of  fleeting  Sounds,  is, 
as  it  were,  fix'd  and  rendered  vifible. 
This  is  ftill  a  greater  Proof  of  the 
Pre-eminence  of  the  Human  Soul. 
For  tho'  all  Nations  have  fome  Speech 
or  other,  yet  fome  of  them  want  the 
Benefit  of  the  moft  noble  Arts  of  Wri- 
ting and  Printing,  which,  as  it  were, 
give  Vifibility   to    Speech,    where  it 

cannot 
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cannot  be  heard.     By  thefe  Arts  it  is  Essay 
that  the  Soul  of  Man  confers   a  Sort     H. 
of  Immortality  on  itfelf,  even  in  the  -'^"v^*-' 
prefent   State,    befides  the  Immorta- 
lity it  may  expedt  in  a  State  that  is 
future.     By  thefe  it  reafons  and  com- 
municates its  Difcoveries  to  fucceed- 
ing  Ages,    even  v^hen  its  Body  is  re- 
duced to  Duft.     But  Brutes  adl  with 
no  View  to  Immortality. 

Some  Adtions  of  Brutes  are,  how- 
ever, obferved  to  bear  a  near  Re- 
femblance  of  the  Effedls  of  Reafon. 
A  Dog  will  privately  hide  a  Bone  in 
the  Earth,  to  be  referv'd  againft  the 
Time  when  Hunger  prelTes  him.  The 
Ants  will  gnaw  the  Grain  which  they 
lay  up  for  their  Provifion,  to  prevent 
its  fhooting  or  growing.  The  Bees 
will  make  their  Cells  in  a  Hexahedri- 
cal  Figure  with  great  Exadlnefs.  The 
Tunnies  form  their  Shoals  in  the 
Shape  of  a  Cube,  the  more  eafily  to 
keep  together,  and  the  more  readily 
to  fleer  their  Courfe  to  any  Side.  And 
(not  to  forget  what  approaches  near- 
er to  the  Pradlice  of  Men)  the  Bevers 
are  faid  to  build  themfelv^s  Houfes 
with  convenient  Apparrments,  and  to 
make  Slavesoffuch  of  their  own  Kind 
as  they  can  mafter.  Yet  all  thef^ 
Actions  (how  regular  foever)  are  mere- 
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ly  the  EfFedls  of  Inftind:,  difpofing 
them  to  feek  the  Neceflaries,  and,  in 
fome  Degree,  Conveniences  of  Life ; 
for  their  conftant  Uniformity  or  Inva- 
riatenefs  fufficiently  diflinguifhes  them 
from  the  Works  of  Reafon.  They 
perform  them  without  Teaching  or 
Contrivance,  and  whoever  fhall  go  a- 
bout  to  inftrudt  them  how  to  improve 
thofe  natural  Adlions,  may  as  well 
pretend  to  teaeh  the  Thiftle  to  bear 
Lillies  or  Rofes. 

And  as  for  fuch  Adions  of  Brutes 
as  proceed  not  from  any  Inftind:  or  na- 
tural Bent  of  their  Phantafies,  but 
are  taught  them  by  Men,  we  know 
they  are  taught  them  by  the  means 
either  of  Severities  or  Allurements, 
which  work  upon  their  Imaginations, 
but  not  by  the  Inftrudions  of  Reafon. 

Their  other  regular  Actions,  which 
proceed  neither  from  Inftind  norDif- 
cipline,  may  be  compared  with  fome 
common  Actions  of  our  own,  which 
are  often  regular  enough,  tho'  per- 
formed, without  any  previous  Rea- 
foning  or  prefent  Attention,  merely 
by  means  of  the  natural  Connection 
of  our  Ideas.  Thus  the  Ideas  of  the 
Degrees  of  Difiancc  are  io  naturally 
conneded  together,  that  if  we  have 
Occafion  to  come  at  a  Thing  out  ot 

our 
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our  Reach,  we  need  no  Reafoning  toEssAv 
convince  us  of  the  Neceflity  of  taking      H. 
the  Advantage  of  a  Stool  or  Ladder  w^\^v^ 
to  bring  us  nearer  to  it.     And  accord- 
ingly WQ  find  that   Brutes  very  readi- 
ly make  ufe  of  the  fame  Helps,  when 
in  their  Way. 

Upon  the  whole, there  appears  to  be 
hoNeceffity  to  fuppofe  any  nobler  im- 
mediate Principle  ofan;^  oftheAd:ions 
of  Brutes  than  Phantafie  or  Imagina- 
tion. And  as  their  Adlions  proceed 
immediately  from  Phantafie  and  fen- 
fual  Appetite,  fo  they  tend  immedi- 
ately to  the  Gratification  of  that  lefs 
noble  Appetite.  Whereas,  Men,  when 
under  the  Condudt  of  Reafou,  act  fre- 
quently with  a  higher  View  and  from 
nobler  Inclinations.  They  feek  not, 
like  the  Brutes,  the  Food  of  the  Bodv 
and  the  Gratification  of  their  external 
Senfes  only.  Their  Appetite  of  Know- 
ledge often  excites  their  Induftry  in 
the  Purfuit  of  Pleafures  of  which  the 
Brutes  have  no  Tafl:e  or  Relifli.  In 
Search  of  thefe,  they  meafure  the 
Earth  and  furvey  the  Heavens;  they 
inquire  into  all  Parts  of  the  Vifible, 
and  even  the  Invifible  World;  tho* 
not  always  with  Succefs  equal  to  their 
Endeavours. 
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Sect.     V. 

AnotherFaculty  of  the  HumanSoul 
we  have  obferv'd  to  be  the  Volitive 
Power  or  the  Will ;  which  when  it 
regards  deliberate  Adion,  includes  a 
Self-determining  Power,  from  whence 
proceeds  free  Election  or  Choice.  The 
Self-determining  Power  has  been  much 
magnified  by  fome  Philofophers. 
They  call'd  it  the  Imperial  Faculty, 
and  boafted  that  by  his  Liberty  of 
Choice  a  Wife  Man  was  capable  of 
excelling  even  Jupiter  himfelf,  who, 
they  faid,  was  Good  by  pure  Neceffity 
of  Nature,  whereas  a  Wife  Man  was 
Good,  or  Benevolent,  by  Choice. 

But  tho'  our  Self-determining  Pow- 
er, as  it  imports  a  Freedom  from 
Conftraint,  implies  Perfection,  yet, 
as  it  infers  a  Poffibility  of  adling  dif- 
agreeably  to  Reafon  (which  Poffibili- 
ty  is  the  only  Source  of  evil  Adlions) 
it  imports  Imperfedtion.  This  may, 
however,  be  faid  to  be  fuch  Imper- 
fedion  from  which  no  Intelligent  and 
Free  Agent,  which  is  not  perfectly 
Wife  and  Good,  can  be  naturally 
exempted. 

Liberty  of  Choice  makes  another 
very  confiderable  Difference  between 
the  Human   Soul  and  the   Souls  of 

Brutes. 
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Brutes.     The  Ufe  of  Speech  among  Essay 
Men  is  Free  (for  nothing  is  more  ar-     II. 
bitrary  than  the  forming  or  choofing  ^-^"v^^ 
of  Words)  but  the  Language  of  Brutes 
is  not  taken  up  freely,  but  proceeds 
from  a  neceflary  Impulfe  of  their  re- 
fpedlive  Natures. 

Befides  this,  as  the  Brutes  have  no 
Notion  of  Proportion,  fo  by  Confe- 
quence,  they  have  no   Notion  of  E- 
quality  or  equal  Proportion.     Hence 
it  is,    that    tho*  equal  Objedts  offer 
themfelves,  they  confider  them  not  as 
equal,  but  are  driven  by  a  blind  Appe- 
tite  towards  one  or  the  other,  with- 
out determining  concerning  the  pro- 
portionable Goodnefs,  Fitnefs  or  Va- 
lue.    So  that  the  Want  of  Reafon  in 
Brutes   cannot   confift   with    Liberty 
of  Acflion  ;  for  as  much  as  it  excludes 
what  is  properly  calFd  Choice  :  But 
Men,  can  deliberately  choofe  or  re- 
fufe  Things   of  known   equal     (and 
even  unequal)  Value.     Which  (hews 
(as  we  before  obferv'd)  that  there  is, 
together  with  Reafon,    a  Self-deter- 
mining Principle  in  Man,  capable  of 
exerting  itfelf  by  its  own  native  Force, 
without    being     compelled    by    the 
Strength  of  Phantafie  or  fcnfual  Ap- 
petite,   or  excited  by  the  Impreffions 
of  external  Objeds. 

L  2        Confequently, 
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EssAV^  Confequently,  as  Men,  by  means  of 
11.      their  Reafon,    are   qualified    for  the 

L^^VNj  Knowledge  of  the  Supreme  Being 
and  his  Laws,  fo  by  means  of 
their  Self-determining  Power  and 
Freedom  of  Choice  they  are  ca- 
pable of  Virtue  and  Vice,  Re- 
wards and  Punifhments.  And  hence 
it  proceeds,  that  Men,  by  the  right 
or  wrong  Ufe  of  their  Reafon  and  Li- 
berty (or  Freedom  of  Choice)  are  ca- 
pable of  much  greater  Happinefs  or 
Mifery  than  the"  Brutes.  But  of  this 
we  fhall  treat  at  large  in  the  Fourth 
EJay. 

Sect.     VL 

The  Third  and  laft  Faculty  of  the 
Humane  Soul  is  the  Executive  Power. 
But  as  this  admits  of  little  or  no  Va- 
riety, and  is  common  both  to  Men 
^nd  Brutes,  it  cannot  be  obferv'd  to 
make  any  remarkable  Difference  be- 
tween them. 

The  foregoing  Refledlions,  as  they 
feem  in  fome  fort  to  exalt  the  Hu- 
man Nature,  fo  they  tend,  at  the 
>fame  time,  to  deprefs  Human  Vani- 
ty. For  they  teach  us  to  think  our- 
felves  the  loweft  Clafs  of  Intellec- 
tual Beings,  fo  little  diflinguifh'd  (as 

to 
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to  Appearance)  from  the  moft  per-  Essay 
fed   of  Brutes,    that  we  are  forced     II. 
to  labour  to  convince  fome  even  of  ^*^^v^^ 
our  own  Species,  (who  judge  by  Ap- 
pearances only)  that  the  Diftindion 
is  in  any  refped  confiderable. 


The 
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The   Third    EfTay. 


Of  the  fuppojed  Pra-exijient  State 
of  Souls, 


Sect.     I. 

H  E  Pythagoreans  and  Pla- 
tonijis,    and,    in  general, 
all  the  more  ancient  Pa- 
gan   Philofophers,    who 
held   Souls,    both   Senfi- 
tive  and  Rational,  to  be  Subftantial 
and  Immortal,  were  of  Opinion,  that 
they  eternally  prae-exifted,  either  fin- 
gly  or  in  their  firft  Principle,    from 
which   chcy  were  fuppofed   to  have 
been  taken  :  For  Nothing  comes  out  of 
Nothing   was  their  conftant    Maxim. 
And    even      fome   Chriftian  Philo- 
fophers    (who  hold   not    their  Ma- 
xim)   have   from    them  derived   the 
Opinion  of  a  Prsexiftence,  tho*  they 
fappofe  it  not  to  have  been  Eternal, 


but  date  it  from  the  Creation. 


Thefe 


concerning  SOULS. 
Thefe  Chriftian  Philofophers  are 
ufed  to  argue,  that  it  is  not  only  un- 
reafonable  to  fuppofe  a  Generation  of 
Souls,  but  impious  to  imagine  the 
Divine  Creative  Power  conftantly 
to  attend  on  the  Generation  of  Bo- 
dies by  furnifhing  and  infufing  new 
created  Souls,  even  on  the  Commif- 
fion  of  Whoredom  or  Inceft  -,  and 
likewife  that  it  is  extremely  abfurd  to 
think  that  Souls  (  which  are  fuch 
Noble  Beings)  are  junior  to  every 
Atom  of  Duft.  They  therefore, 
with  tliQ  P/atoni/is,  believe  that  Souls, 
both  Rational  and  Senfitive,  always 
co-exifted  with  Matter,  being  cloath- 
ed  with  thin  aerial  Bodies  or  Vehi- 
cles, before  their  Defcent  into  grofs 
terreftrial  Bodies. 

Was  there  no  other  Opinion  in 
Competition  with  this  Dodlrine  of 
the  Praeexiftence  of  Souls,  but  only 
that  of  their  Propagation  by  Genera- 
tion, one  might  eafily  incline  to  the 
Side  of  Prae-exiftence.  But  the  com- 
monly received  Opinion  of  the  new 
Creation  of  Souls  feems  to  be  more 
eligible  than  either,  notwithftanding 
the  mentioned  Objeftions  againft  it. 

As  for  thefe  Objediions  againft  the 
Doftrine  of  Souls  being  newly  crea- 
ted, drawn  from  the  Impiety  of  fup- 

pofmg 
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Essay  pofing  the  Divine  Power  always  to 
III.    attend  on    natural   Generation,    and 
from  the  Abfurdity  of  imagining  the 
Nobler  Beings  to   be   Junior  to  the 
Bafer;  they  may  eafily  admit  of  An- 
fwers.     For  we  may  as  well  fay,  'tis 
a  Difparagement  and  a  Defilement  to 
the  Sun  to  fhine  on  a  Dunghill,  as  that 
it  is  unbecoming  the  Deity  tofurnifh 
Souls  on  the  mentioned  Occalions.  For 
as  the  Sun  doth  not  fully  its  natural 
Brightnefs  by  following    its    natural 
Courfe    and   darting    its   Rays  on  fo 
vile  a  Thing  as  a  Dunghill,  fo  neither 
doth   the  Deity  debafe  the  Purity  of 
his  Nature  by  new  Creations  and  In- 
fufions  in  the   Cafes    of  Whoredom 
and    Incefl.     For    he    adls   only  ac- 
cording to  the  Original  eftabllflied  Or- 
der of  Nature,  tho'  the  Perfons  con- 
cern'd  in  thofe  Crimes  act  contrary 
to  their   Obligations.       Add  to   this, 
that   the  Opinion  of  the   Infiifion  of 
Souls  long  fince  created  is  as  liable  to 
to  the  Charge  of   Impiety  as   this  of 
the  Infufion    of  Souls  newly  created. 
Yet  the  one  or  the  other  mufl  be  repu- 
ted the  Truth,  unlefs  we  imagine  that 
Prae-exiftent  Souls  choofe  rhemfelves 
Bodies  without  the  lead  Dependence 
on  the  Divine  Difpofal. 


^*s 
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As  for  Souls  being  Junior  toMat-EssAV' 
ter,  there   is  no  more    Abiurdicy   in     IIL 
fuppofing    it,    than  in  fuppofing    the  ^->r"w» 
Houfe  to  be  bulk  and  furnilli'd  before 
the  Introdudlion  of  the  Inhabitant. 

Sect.     IT. 

But  befides  thefe  Objecftions,  there 
are  feveral  xA^rguments  produced  in 
favour  of  the  Opinion  of  Prs-exift- 
ence.  For,  fay  thefe  Chriftian  Flato- 
nifts,  Human  Souls,  after  their  Union 
with  grofs  organical  Bodies,  are,  as 
it  were,  confined  or  imprifoned,  and 
condemn'd  to  receive  their  Ideas  of 
external  Objedls  through  the  narrow 
Windows  of  the  Senfories-,  and  fome- 
times  even  to  live,  as  it  were,  in  Dark- 
nefs  by  the  flopping  up  of  thofs  Scfi- 
Jories.  And  as  a  Malefactor  in  a  Jail  not 
only  has  a  very  limited  Profpecl,  but 
is  often  offended  bythe  Noifcmenefs  of 
the  Place,  fo  are  Souls, fay  they,  while 
thus  embodied,  not  only  confined  buc 
fubject  to  be  wrought  upon  by  thedii- 
orderly  Motions  of  the  Animal  Spirits, 
and  to  be  rendered  incapable  of  exert- 
ing fome  of  their  noblefl  A6ts,  by  rea- 
fon  of  internal  Defedts.  The  Seeds  of 
Difeafes,  which  they  often  bring  into 
the  World  together  v/ith  their  Bodies, 
expofe  them  to  the  acuteft  Pains,  and 
M  to 
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to  the  growing  Anguifh  of  many  lin- 
gering Diflenipers;  in  which  a  great 
Part  of  the  Unhappinefs  of  Life  con- 
fifts.  But,  fay  they,  how  are  the  Im- 
prifonment  and  Torture  of  an  Inno- 
cent even  without  his  Confent,  re- 
concileable  to  the  Notion  of  a  moft 
Jufl:  and  Good  Being,  who  governs 
the  World?  Were  it  not  therefore  bet- 
ter, continue  they,  to  fuppofe  that 
Souls  are  thus  punifh*d  not  for  the 
Faults  of  others,  but  for  Crimes  of 
their  ov»^n,  committed  in  a  Prae-ex- 
iilent  State? 

But  to  this  may  be  anfvver'd,  that 
our  Bodies,  tho'  they  are  in  fome  re- 
fpeds  Impediments,  yet,  when  right- 
ly difpofed,  they  are  fufficiently  con- 
venient Habitations  for  our  Souls. 
And  as  for  theDiforders  and  Pains,  to 
which  Human  Souls,  while  embodied, 
are  fubjedl  -,  Are  not  the  Souls  even  of 
Brutes,  which  are  fuppofed  by  thefe 
Philofophers  to  have  like  wife  prae- 
exifted,  liable  to  much  the  fame  In- 
conveniences? Are  not  the  Souls  of 
Brutes,  tho'  Incapable  of  Crimes  or 
immoral  Actions,  fliut  up  likewife  in 
grofs  organical  Bodies? 

Were  it  not  therefore  better  to  con- 
clude that  the  prefent  embodied  State, 
is  a  State  for  which  the  Souls  both  of 

Men 
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Men  and  Brutes  were   originally  de-  Essay 
fign'd  by  the  Great  Author  of  Nature,      III. 
and  that  the  Inconveniences  they  are  ^"V^^ 
fubjecl  to,    are,  at    leaft,  equall'd  by 
the  Pleafure  they  at  prefent  enjoy,   or 
elfe  that  they  may  be  more  than  com- 
penfared   by  other  Pleafures  in  a  fu- 
ture State  ? 

Sect.     III. 
But   the  Fondnefs  of  fome  People 
for   this    Opinion    of   Prs-exlftence, 
has  put  them  upon  attempting  a  more 
dired    Proof      Whether  the    World 
was  from  Eternity,  or  whether  it  was 
created  by  an  All-wife,  Almighty  and 
moil:  Beneficent  Being,   'tis  plain,  fay 
they,  that  in  either  Cafe,   Souls  muft 
be  fuppofed    to    have    exifted  before 
they  entered    into  organical   Bodies. 
For  if  the  World  was  from  Eternity, 
they  could  not  but  be  from  Eternity 
likewife;  as  being  no  Effedls  of  any 
Concretions,  Combinations  or  Modi- 
fications of  Matter,  but,  at  leaft,   as 
fubftantial  Parts  of  the  World  as  Mat- 
ter   itfelf     If   on  the  contrary,    the 
World  was  not  eternal,  but  created  by 
fuch  a  Being  as  beforemention'd,   'tis 
moft  reafonable   to  fuppofe   him    to 
have  created  Souls  as  early,    at  leaft, 
as  Matter  3  fince  to  fuppofe  fo,  is  moft 
M  2  fuitable 
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Essay  fultable  to  his  Goodnefs.     For,  conti- 
III.      nue  they,  if  it  was  good  for  Souls  to 

^-^Z^^"  be  at  all,  then  the  fboner  they  were 
the  better  3  but  the  Goodnefs  of  God 
could  not  but  incline  him  to  the  bet- 
ter Side. 

With  the  Eternity  of  the  World  we 
have  nothing  here  to  do  :    For  thefe 
are  fuppofcd  to  be  Chrijiiati  Platonijis^ 
and  to  believe  a  Creation.    'Tis  there- 
fore the  laccer  p;irt  of  the  Argument^ 
relating  ro  the  earlier  or  later  Creation 
of  Souls,    which  concerns  us  at  pre-    I 
fent.     The  Perfecft  Goodnefs  of  the    i 
DivineNaturc,  fay  they,  could  not  but    ! 
determine   the  Great  Creator  to  pro-    ■ 
duce  Souls,  at  leait,  as  early  as  Matter  :   ,; 
But  how  doth   this  appear  ?  Was  he  \ 
not  All- fu flic ient  and  perfedlly  Free  as  \ 
well  as  Good  r  Did  his  Goodnefs  ex-  \ 
elude  Indetermination  in  every  Cafe  ?  \ 
To  have  created  nothing  but  inani-   • 
mate  Matter  would  indeed  have  been  \ 
unworthy  his  Perfecl  Wifdom  as  well  \ 
as   his  Goodnefs.     But  fmce  Matter  j 
was  defigned  to    furnifh    Habitations  [ 
for  Souls,    was  it  not  more  fuitable  \ 
to   his  Wifdom     (as   we  hinted  elfe-  | 
where)    firll:   to  prepare  the   Habita-  -, 
tions,  and  then  to  introduce  the  In- 
habitants ?  cr  could  the  Production  of  ! 

Soul^  , 
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Souls  a  few  Years  (or  even  fome  thou-  Essay 
fands  of  Years)  fooner  or  later  make     III. 
any  confiderable  Difference   with  re-^^-^v^*^ 
gard   to  the   Exiftence  of  Immortal 
Unperifhable  Beings? 

To  conclude  :  As  the  Proofs  of  the 
fuppofed  Prse-exiftent  State  of  Souls 
are  very  defedtive,  fo  there  lies  a  very 
great  Objedtion  againft  it.  For,  it 
may  be  faid,  if  Human  Souls  exifted 
in  another  embodied  State  before  they 
cnterM  the  groffer  Bodies  they  now 
inhabit,  how  comes  it  that  they  have 
not  fo  much  as  a  general  Remem- 
brance of  their  Prae-exiftence  in  that 
Stare  j  efpecially  fmce  the  Idea  of 
Exiftence,  attended  with  the  general 
Ideas  of  Happinefs  or  Unhappinefs, 
depends  not  on  the  Body,  but  is  fix*d 
and,  as  it  were,  riveted  in  the  Soul ; 
being  preferv'd  in  our  Sleep,  and  even, 
in  Apoplexies,  Catalepfies,  and  other 
Difeafes  of  the  Brain,  in  which  if  we 
at  any  time  imagine  we  had  forgot 
ourfelves,  as  v/e  exprefs  it,  yet  fome 
time  or  other  it  is  found  th?t  the  Soul 
was  ftill  awake  and  confcious  not  only 
of  its  Exiftence,  but  of  its  State  and 
Circumflances  r 


The 
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The   Fourth    ElTay. 


Of  the  future  States  of  Souls, 


Sect.     I. 

^' HAT  the  Human  Soul  will 
be  capable  of  Senfation 
both  Internal  and  Exter- 
nal, and  likewifeof  its  o- 
ther  Affections  and  ot  Lo- 
cal iVIotlonj  after  the  Death  of  its  Body, 
hath  been  fhewn  in  the  Firji  EJfay, 
The  manner  of  its  E^r^r;^^/ Senfation 
afcer  Death  in  a  feparate  Scare,  may- 
appear    from    the  following   Reflec- 

tiOfTS. 

That  it  is  not  properly  the  Eye  that 
fe^s,  or  the  Ear  that  hears,  or  the  Hand 
€H-  any  other  Part  of  the  Body  that 
feels  (as  Epicurus  held)  but  that  the 
Soul,  which  is  feated  in  the  Brain, 
fees,  hears  and  feels  by  the  means  of 
ijxc^fe, Members,  is  plain  from  what  has 

already 
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already  been  obferv'd.  'Tis  tberefofe  'Essay 
no  lefs  plain,  that  if  any  of  thdfe  Mem-  IV. 
bers  by  means  of  which  Seeihgj  Hear-  --^'-^v'-^ 
ing  or  any  other  Senfariclb^is'^tfftorm*d, 
were  feparated  or  cut  off  from  the 
Body,ve\  if  the  ufual  ImpreHiotisfrofii 
Obi^'fts  were  contiiiued  fo  as  id  affedt, 
as  tormerly,  the  Extrtriiitie^'^of  tile 
Nerves  which  once  joined  to  thofe 
Members,  the  Soul  would,  even  with- 
out the  help  of  thofe  Members,  have 
the  fame  Sensations  as  ufual.  Accord- 
ingly we  find,  that  after  cutting  off 
an  Arm  or  Leg,  the  Patient  fome- 
times  feels  the  Cold  as  if  it  were  in  Ms 
Fingers  or  Toes.  From  hence  we  fn^y 
infer,thar  tho'  all  the  Members,N^rW?, 
and  even  all  other  Parts  cf  the  -Body 
were  cut  oft  from  the  -Brain, -^t  [f  i;ke 
Spirits  in  the  Brain  were  ftill-a'ffe^-^id, 
or  wrought  upon  in  the  ufual  Wanner, 
the  Soul,  whofe  Seat  is^amoi^g  thoSs 
Spirits,  might  ftill  have  rfee  fatr¥e  Se>i- 
fations.  And  finally,  by  the  f^me  me- 
thod of  arguing,  if  the  grofi'^r  Sdb- 
flanceevenof  theBrain  itfelf  were  dif- 
folv'd,  yet  if  the  Spirits,  or  any  other 
fubtile  Particles,  were  ft  ill  capable  of 
being  wrought  upon  by  Objedts  andof 
aiFefting  the  Soul  as  ufual,  the  Scxil 
tho  feparate  from  the  Body,  might,  by 
their  means,  be  capable  of  its   ufual 

Seu^ 
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Essay  Senfations.  And  this  is  true  not  only 
IV.     of  Rational,  but  of  Senfitive  Souls. 

But  fome,  perhaps,  will  fay,  If  the 
Soul  in  a  feparate  State  can  have 
Senfations  of  furrounding  Objeds 
without  the  Help  of  the  external  Or- 
gans of  Senfation,  how  comes  it  that 
it  is  not  at  prefent  fenfible  of  the 
Structure  and  Situation  of  that  part 
of  the  Brain  wherein  it  refides? 

To  this  I  anfwer:  As  the  Eye  h 
the  nobleft  of  the  external  Organs  or 
Senfories,  fo  from  the  Structure  of  it, 
we  may  form  fome  Idea  of  the  Defign 
and  Contrivance  of  Nature  in  fram- 
ing the  common  Senforie  in  the  Brain, 
which  is  the  Seat  of  the  Soul. 

In  the  Structure  of  the  Eye,  Na- 
ture had  plainly  two  leveral  Ends  or 
Defigns  in  View.  One  was  the  pre- 
venting any  wrong  Tind:ure  of  the 
Images  form'd  in  the  Bottom  of  it  by 
the  Rays  of  Light.  The  other  was 
the  preventing  of  any  thing  that  might 
draw  off  our  Attention  from  thole 
Images.  The  firft  of  thefe  Ends  is 
gain'dby  means  of  the  whitifh  Colour 
of  the  Tunicle  on  which  the  mention- 
ed Images  are  delineated  ;  which  pre- 
ferves  the  Purity  and  Diilindtion  of 
Colours  in  the  Images. 

Iii 
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In  like  manner,    to  prevent  (as  it  Essay 
feems)  any  fuch    wrong  Tindlure  of    IV. 
the  Images  or  Signatures  in  the  Brain,  ^'"V"*^ 
its  inward  Surface  bordering  on  the 
Cavities,  where   is  the  Place   of  the 
common  Senforie   is  whice,  and  of  a 
Texture  moft  capable  of  ail  Impref- 
fions. 

As  for  the  other  End  or  Defign  of 
Nature   in  the  Structure  of  the  Eye, 
viz.  the    preventing  any   thing    that 
might  divert  or  draw  off  our  Atten- 
tion from  the  Images  form'd  in  it,   'tis 
iufficiently  obcain'd,   chiefly  by  means 
of  the  Blacknefs  of  the  Uveous  Tuni- 
cle,  which,  as  it  reflects  not    any  of 
the  Rays  which  pafs  into  it,   is  not  ac 
all  perceiv'd  by  us  while  it  tranfmits 
the  pure  Images   of   Objevfls  to   the 
Bottom  of  the  Eye. 

in  like  manner,  to  prevent  any 
thing  that  might  turn  off  our  Atten- 
tion from  the  fuppofed  Images  in  the 
Brain,  'twas  neceffary  that  its  inward 
Surface  fhould  be  unperceiv'd  by  the 
Soul.  To  render  it  thus  unperceiv'd, 
Nature  (as  it  feems)  contriv'd  the  Ca- 
vities or  hollow  Spaces  of  the  Brain  fo 
anfractuous  or  intricate,  that  the  Rays 
or  Lines  of  the  Animal  Spirits,  which, 
by  reafon  of  their  perpetual  inteftine 
Motion,  naturally  reflccl  from  the  in- 
N  ward 
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Essay  ward  Surface  of  thofe  Cavities,    are 
IV.    either  broken  or  elfe  fo  weak  or  con- 

<^'-\^^^^  fufed  that  they  cannot  reduce  them- 
felves  to  a  Point  in  fuch  Numbers  as 
are  fufficient  to  caufe  any  confiderable 
Perception  of  that  Surface  in  the 
Soul :  Whereas,  on  the  contrary,  the 
Images  of  Objedts  are  fuppofed  to  be 
fo  minute  that  comparatively  few 
Rays  of  thofe  Spirits  may  produce  a 
Senfation  of  them.  iAnd  tho'  the  Soul 
has  Power  over  the  Spirits,  to  move 
them  more  ftrongly  in  ftreight  Lines 
againft  the  Surface  of  the  Cavities, 
yet  this  Power  appears  to  extend  but 
to  few  of  thofe  Spirits  at  once.  For 
if  it  extended  to  all  or  any  confidera- 
ble part  of  the  Spirits,  the  Soul  would 
have  it  more  in  its  Power  to  ftill  or 
compofe  their  Fludluations,  caufed  by 
violent  Paffions,  and  not  be,  as  it  were, 
overborn  by  them,  as  of  ten  happens. 
But  however  this  may  be,  'tis  moft 
clear  from  what  has  been  obfervM  both 
in  this  and  the  former  £^jj,  that  un- 
bodied Souls  are  ftill  capable  not  only 
of  Local  Motion,  but  of  Senfations 
both  internal  and  external,  and  likewife 
of  other  Affed:ions  5  tho'  it  feems,  they 
cannot  either  retain  or  revive  the  par- 
ticular Senfations  of  external  Objects, 
and  therefore  cannot  have  any  parti- 
cular 
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cular  Remembrance  of  thofe  Objects;  Essay 
as  was  likewife  obferv'd.  IV, 

Sect.     II. 

But  to  render  the  Dependence  of 
the  particular  Remembrance  of  exter- 
nal Objedls  on  a  fitly  difpofed  Body  ftill 
more  evident,  I  fhall  proceed  to  an- 
fwer  an  Objedtion  or  two. 

It  may  be  faid,  Cannot  a  Soul , 
when  flrip'd  of  its  Body,  fee  without 
an  Eye  and  hear  without  an  Ear? 
Why  then  may  it  not  remember  with- 
out the  Brain  or  any  bodily  Subftance 
equivalent  to  the  Brain  ? 

I  anfwer,  In  Seeing  and  Hearing 
the  Soul  is  only  attentive  to  the  Im- 
preiTions  which  the  Eye  and  Ear  re- 
ceive from  the  Objedts  of  thofe  Senfa- 
tions,  which  differs  little  from  its  being 
purely  Paflive.  But  in  the  reviving 
Senfations  caufed  by  thofe  Objedts 
(which  produces  what  we  call  Remem- 
bering) we  are  confcious  that  it  adts 
vigoroufly  on  its  Inftruments  the  Spi- 
rits, and  by  them  on  the  Brain.  There- 
fore tho'  the  Soul,  when  ftrip'd  of  its 
Body,  may  very  well  be  conceiv'd,  by 
hare  Attention,  to  acquire  Senfations 
of  external  Objedts  without  the  Help 
of  its  Eye  or  Ear,  yet  it  cannot  be 
fuppofed  capable  of  reviving  the  par- 
N  2  ticuiar 
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Es^AY  particular  Senfations  of  thofe  Objcds 

IV.       or   of  rcmembring  them)    without 

v-'^'^/^-  tlie   Inftrumentaliiy    of   the  Brain   or 

fomething  equivalent. 

Befides,  As  the  firfl  Senfations  of 
Objcdls  depend  on  the  Prcfcnce  of 
the  Obieds ,  and  tliei  cfore  ceafe  as 
foon  as  they  are  removed ;  fo  the 
particular  Remembrance  of  Cbjedls, 
\vliich  depends  on  their  Ideas  revived 
by  the  means  of  the  Brain,  mufl  like- 
wife  ceafe  when  the  Brain  is  remov'd, 
and  nothing  elfe  is  capable  of  fupply- 
ing  the  Want  of  it.  For  we  have 
proved  that  thofe  Ideas  are  not  inhe- 
rent in  the  SouL 

But  if  this  be  h,  may  it  be  fa  id, 
what  Notion  can  we  have  of  the  Me- 
mory of  Intelligent  Beings  of  a  fupe- 
riorRank? 

I  anfwer  :  'Tis  not  unreafonable  to 
think  that  all  Inielligent  Beings  (the 
Uncreated  Being  only  exxepred)  are\na- 
turally  Souls,  and  that  they  were  crea- 
ted to  inhabit  and  aduate  Bodies  (as 
was  theOpinion  of  many  of  theFathers, 
?.nd  even  of  the  Second  Nicene  Coun- 
cil) which  Bodies,  tho'  more  refined 
than  the  human  Body,  we  m.ay  rea- 
fonably  believe  are  fo  difpofed  as  to 
ferve  as  Inflrumcnts  not  only  of  ex- 
ternal Senfation   but  of  Memory;    as 

well 
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well   at  leaft  or  much  better  than  our  Essay 
groffer  Bodies.  IV. 

To  luppofe  there  are  many  Species  ^^nr^ 
of  Intelligent  Beings  gradually  fur- 
mounting  each  other  between  the  Hu- 
man Soul  and  the  Great  Uncreated 
Being,  is  very  fuitable  to  the  Analogy 
of  Nature,  and  that  Regularity  which 
is  to  be  obferved  in  all  ics  Works.  We 
find  a  vaft  Variety  of  Species  gradually 
defcending  between  the  Soul  of  Man 
and  the  Soul  of  the  leaft  perfedt 
Brute;  and  why  fliould  we  think  it 
unreafonable  to  fuppofe  a  great  Varie- 
ty of  others  gradually  afcending  be- 
tween the  Human  Soul  and  the  Su- 
preme Being  ? 

Sect.     III. 

Having  thus  cleared  our  Way,  we 
may  now  proceed  to  confider  what 
becomes  of  the  Souls  of  both  Men 
and  Brutes  after  the  Death  of  their 
Bodies. 

Some  People  who  were  very  well 
inclined  to  admit  of  the  Immortality 
and  Perpetuity  of  the  Souls  of  Brutes, 
hue  found  themfelves  fo  perplex'd 
how  to  difpofe  of  them  in  the  future 
State,  that  they  have  been  at  laft  temp- 
ted to  affert  either  that  they  were  dif- 

folved 
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Essay  folved  or  diiripated,  or  elfe  annihila- 

IV.  ted  or  reduced  to  Nothing. 
Ky\r^  But  as  for  their  DiJJoIution  or  DiJ/t- 
paiicn^  it  cannot  be  fuppofcd,  if  they 
are  Senfitive  or  Thinking  Beings. 
For  we  have  proved,  that  fuch  Be- 
ings are  not  a  Compofuion  or  any 
thing  refulting  from  a  Compofuion  or 
Temperament  of  their  Bodies. 

Thofe  who  allow  Senfation  to  the 
Souls  of  Brutes,  and  yet  contend  they 
are  either  a  Compofuion,  or  elfe  the 
Refult  of  the  Compofuion  and  Tem- 
perament of  the  Parts  of  their  Bo- 
dies, do  in  effe^ft  deprive  themfelves  of 
the  main  Argument  (derived  from  the 
Nature  of  Senfation)  which  proves 
that  the  Humane  Soul  is  a  diftindt 
Subftance  from  the  Body.  For  if  Sen- 
fation be  the  Refult  of  a  Compofuion 
and  Temperament  of  Parts  in  Brutes, 
w^hy  not  in  Men  r  This  the  famous 
Des  Cartes  was  fo  well  aware  of  (as 
was  like  wife  Fereira  before  him)  that 
rather  than  allow  any  Senfation  to 
Brutes  (lo  which  he  was  not  difpofed 
to  grant  Immortalirv)  he  chofe  to  re- 
duce them  to  the  Srare  of  mere  Ma- 
chines, or  infenfible  Pieces  of  Clock- 
work. It  likewife  defer ves  to  be  con- 
fidercd,  that  the  Writers  who  have 
moft  confidently  pretended   to  prove 

the 
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the  Soul  of  Man  to  be  nothing  diftind: Essay 
from  his  Body,  and  therefore  Mortal,     IV. 
have  chiefly    grounded    their    Confi-  v^'^V'^ 
dence    on    the  Analogy,    or   Rcfem- 
blance   that  there  is  between  the  Sen- 
fations  and    Actions    of    Brutes   and 
thofe  of  Men,  together  with  the  com- 
mon Opinion  that  the  Souls  of  Brutes 
are  not  effentially  diftindt  from  their 
Bodies,    but  are  diffolv'd  or  diffipated 
at  Death. 

As  for  the  Annihilation  of  the  Souls 
of  Brutes,  it  cannot,  perhaps,  be  pro- 
ved to  be  abfolutely  inconfiftent  with 
Reafon.  For  what  Abfurdity  can 
there  be  in  fuppofing  a  Thing  to  be 
Annihilated  when  it  has  fully  ferv'd 
the  End  of  its  Creation  ?  But  for  ought 
with  any  Certainty  appears,  the  End 
or  Defign  of  their  Creation  might 
not  extend  beyond  the  prefent  Scene 
of  Things.  Yet  fince  they  are  Sub- 
ftances,  or  as  real  Parts  of  the  Crea- 
tion as  any  others,  'tis  more  probable 
they  will  be  continued  in  Being,  for 
Reafons  given  elfewhere.  *  *P-55j5^' 

Sect.     IV. 

In  anfwer  to  the  Query,  How  will 
the  Souls  of  Brutes  be  difpofed  of,  in 
cafe  they  are  continued  in  Being  ? 
It  might  perhaps  be  fufficient  to  fay, 

That 
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Essay  That  the  great  Alithor  of  Nature  who 
IV.     gave  them  Bemg,  will,   if  he  incline 

^^^'V^^  to  continue  it,  difpofe  of  them  in  fuch 
Manner  as  is  perfectly  agreeable  with 
his  Wifdom  and  Goodnefs  :  But  to 
gratify  an  innocent  Curiofity,  it  may 
not  be  amifs  to  attempt  a  more  par- 
ticular Anfwer. 

We  have  obferv'd  that  it  is  by 
means  of  that  Part  of  the  Body  call'd 
the  Brain  that  Souls,  in  the  Prefent 
or  Natural  State,  Remember,  by  re- 
taining and  reviving  the  Ideas  and 
Senfations  of  Things.  Confequently, 
when  feparate  from  their  Bodies,  they 
may  be  fuppofed  to  be  not  only  in  a 
Preternatural  but,  in  fome  Refpedls, 
an  Imperfedt  State.  It  has  likewife 
been  obferv'd,  that  merely  Senfitive 
Souls,  being  Irrational  and  Neceffary 
Agents,  cannot  be  accountable  for 
their  Adlions ;  and  therefore  cannot 
reafonably  be  fuppofed  to  be  referved 
for  Rewards  or  Punifhments  on  ac- 
count of  any  Adtions  done  in  the  pre- 
fent State. 

From  thefe  Premifes  it  may  not  be 
unreafonable  to  conclude,  that  fince' 
to  be  embodied  is  their  natural  State, 
or  their  State  of  Perfecftion,  and  fince 
no  Reafon  can  be  affign'd  for  their  re- 
maining unbodied,  they  will  there- 
fore 
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jort   pais  from  one  Mortal  Cornipti- Essay 
ble  Body  to    another,      till   it    fliall     IV^ 
pltafe    the   Great    Creator    to    uiiite   >''^v"^ 
them  to    Incorruptible   Bodies    (tho* 
rot  by  way  of  a  Refur  reel  ion)  and  to 
place  them  in  fome  Final  Siate  fuired 
to  their  refpedtive  Natures^  agreeably 
to  the  feeming  Import    of  that  moft 
remarkable  Text,  Rom.  viii.  21.   Be- 
caufe  the  Creature  ttj'elf  alfo  frjall  be 
delivered  jrorn  the  Bondage  of  Corrupt 

Whatever  may  be  thought  of  this 
Text,  it  muft  be  allowed,  that  the 
ConCiderations  above,  render  fuch  a 
Suppoficion  highly  probable.  But  as 
for  the  Cafe  of  Human  Souls,  'tis  noc 
only  probable,  but  certain,  that  bs- 
iiig  P>.eafonable,  and  therefore  Ac- 
countable Beings,  they  will  be  ad- 
Judged  by  the  moft  Juft  Governor  of 
the  World  either  to  Rev/ards  or  Pu- 
niihments,  according  to  the  Nature 
or  their  refpedlive  Actions. 

The  Pythagorean  Tranfmigration 
of  Human  Souls  from  one  Animal 
Body  to  another,  was,  I  confefs,  de- 
fign'd  as  an  Expedient  to  falve  the 
Honour  of  the  Divine  Juft  ice  by  Re- 
wards and  Punidiments  even  in  tlie 
prefent  State  of  Things.  But  the  Ex- 
pedient falls  vaftlv  fhorc  of  the  De- 
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fign.  For,  befides  that  the  moft  de- 
Ipijable  and  hateful  Animals  are  capa- 
ble of  enjoying  more  fenfual  Pieafure 
than  can  well  be  fuppofed  confiftent 
with  a  State  cf  Punifhinent,  it  may 
very  reafonably  be  queried,  V/hat  Pu- 
nifliment  can  it  be  to  the  Souls  of 
bad  IVIen,  who  delight  to  adl  the 
Parts  of  Wolves,  Foxes,  Swine  and 
Serpents  In  Human  Shape,  to  pafs  in- 
to the  real  Bodies  of  thofe  Animals, 
and  to  ad:  over  the  fame  Parts  in  the 
proper  Shapes?  And  what  Happinefs 
can  it  b^  to  the  Good  and  Vir- 
tuous, who  fuffer  at  prefent  by  the 
Cruelty,  Rapacity  and  Subtilty  of 
wicked  Men,  to  pafs  into  the  Bodies 
of  Sheep,  Doves  and  fuch-like  inno- 
cent and  defencelefs  Creatures,  and 
become  again  liable  to  the  fame  Ca- 
lamities ? 

Sect.     V. 

As  for  the  State  of  final  Rewards 
and  Punifliments,  which  we  oppofe 
to  the  imaginary  State  of  Tranfmigra- 
tion;  it  feems  not  to  be  neceflary  ei- 
ther in  point  of  Reafon  or  Scripture, 
to  fuppofe  that  it  commences  imme- 
diately after  the  Separation  of  Soul 
and  Body  :  But  it  feems  very  agreea- 
ble to  Both,    to   think    that  Human 

Souls, 


concerning    SOULS,  99 

Souls,  when  the  Scene    ihall   change  Essa^/ 
to  their  Final  State,    will  be  fix'd  at     IV. 
once   in  that  State,  according   to  the  '^^"^-^ 
different  Natures  of  their  refpecllve 
Acftions.     Confequently,  the  Opinion 
of  an  Intermediate  or  Middle  State  of 
Humane  Souls  between  their  Sepera- 
tion  from   their  Bodies  and  their  Fi- 
nal State,      of  Rewards    or    Punifh- 
ments,     neither  feems   to  be   unrca- 
fonable  nor  unfcriptural. 

Som.e  Peculiar  Favourlres  of  Hea- 
ven have  indeed  (according  to  the 
Scripture  Account )  been  put  into 
immediate  Pollclli'^n  of  iheir  Final 
Kappinefs  :  But  the  Scriptures  give 
us  no  fufficient  Ground  to  think  io  of 
the  Souls  of  all  other  Virtuous  IVIen. 
On  the  contrary,  t*  e  Fin.il  State  of 
iHumane  Souls  is  every  wiiere  decla- 
red to  be  confequent  en  the  General 
Judgment. 

The  Apoftate  Angels  are  likewife 
faid  to  be  rejervd  in  Chains  of  Dark- 
nejs  to  tie  Judg'mentof  the  Great  Day : 
Wh-ch  is  certainly  a  Figurative  £x- 
preilion  ;  being  an  Alluiion  to  a  Scare 
of  Imprifonment  in  dark  Dungeons, 
where  Prifoners  are  kept  in  Chains 
till  Judgment  is  paft.  And  the  Im- 
prifonment or  Confinement  even  of 
ihofe  Evil  Spirits,  is  reprefenttd  to 
O  2  be 
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Essay  be  neither  fo  clofe  nor  fo  ftrid  as  to 
IV.     deprive  them  of  all  Liberty :  So  that 

^-''"V"^^  even  the  Devils  appear  to  be  in  a 
Middle  State,  notwithdanding  that 
Hell  is  faid  to  have  been  prepared 
for  them  in  particular.  After  the 
fame  Manner  may  the  Souls  of  wick- 
ed Men  be  like  wife  fappofed  to  be 
confined  till  the  General  Judgment : 
For  'tis  faid,  that  Judas  went  to  his 
Flcice^  viz.  of  Confinement^  and  we 
read  of  the  Spirits  in  Prijbn. 

'Tis  like  wife  not  unworthy  our 
Notice,  that  whereas  'tis  faid,  there  is 
7?icre  y^y  among  the  Angels  in  Heaven 
over  one  Sinner  that  repent eth^  than 
ever  Ninety  a?id  nine  Juji  Perfons  that 
need  no  Repentance^  there  is  no  Men- 
tion made  of  the  Saints  rejoicing  on 
fuch  an  Occafion  ;  which  'tis  rcafo- 
nable  to  think  would  not  hav(^  been 
omitted,  if  all  the  Saints  (or  Virtu- 
ous Hum.ane  Souls)  fince  the  Creation 
had  been,  immediately  en  the  Death 
of  their  Bodies,  tranflated  into  the 
Heavenly  Maniions.  'Tis  further  re- 
markable, that,  on  the  contrary.  A- 
braha?n,  by  whole  Bo/ cm  St.  Aujiin 
fuppofes  the  Intermediate  or  Middle 
State  of  Kappinefs  to  be  meant,  is 
faid  to  be  ignorant  of  us, 

Befides 
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Befides  the  Teftlmony  of  St.  Ju-  Essay 
fin,    we    have    the    almoft  univerfal     IV. 
Confent  of  the  other  Fathers    (which  -'^'V^ 
may  be   look'd  upon  as  the  General 
Tradition   of    the    Chriftian  Church 
from  theearliefl:  Ages)   on  the  Side  of 
an  Intermediate   State.      For   as    the 
Learned  Monfieur  Daille  in  his  Trea- 
tife  De  iijii  Patru?n  obferves,  the  ma- 
jor Part  of  the  ancient  Fathers  were 
of  Opinion  that  Heaven  was    not  to 
be  opened  till  the  Day  of  Judgment. 
Nor    was   this  fo  general  Confent  of 
theirs  (as  he  further  obferves)  contra- 
didled    by    any    Declaration    of   the 
Church    for  the  Space   of  Fourteen 
hundred  Years  ^    nor  did  any  of  the 
later    Fathers    pretend  to  refute  this 
Opinion  ^.      We  may  add,  that  the 
ancient  Jeivs    (according  to   Dr.  Po- 
cock)  fuppofed   the  Happinefs  of  de- 
parted Souls  to  be  imperfedl  till  the 
General  Judgment,    and  their  Refi- 
dence  to  be,  not  in  Heaven,  but   in 
a  Place    which    they    called     Para^ 
dife. 

Sect.     VI. 

As  to  the  Nature  and  Circumftances 
of  the  Intermediate  State  of  Humane 

Souls 

*  Dallaeus  de  Ufu  Patrum,  p.  107.  Par.  IL 
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Souls  there  have  been  very  different 
Conjedtures. 

Some  have  imagin'd,  with  thePAz- 
to7iills,  that  the  Soul,  when  feparated 
from  it's  Grofs  Body,  w^ould  be  cloath- 
ed  with  a  thin  Aerial  Body,  which 
they  thought  was  neceffary  to  qualify 
it  for  External  Senfation  and  Motion, 
neither  of  which  could,  as  they 
thought,  agree  to  a  purely  Immate- 
rial Being,  when  flrip'd  of  a  Body. 
But  this  is  a  pure  Notion  of  Paganifm, 
and  is  far  from  being  countenanc'd  by 
the  Chriftian  Revelation.  For  that 
Divine  Revelation  fays,  not  that  we 
fhall  be  cloath'd  with  refined  and  im- 
mortal Bodies  before  the  Refurredti- 
on  3  but  that  then  we  fhall  be  made 
like  the  Angels,  or  adorn'd  with  Spi- 
ritual or  Angelical  Bodies. 

Others,  who  were  likewife  of  Opi- 
nion, that  Souls  were  perfedly  Im- 
material (or  had  nothing  in  common 
with  Bodies)  finding  that  the  Scrip- 
ture reprefents  the  Space  between 
Death  and  the  Refurredion  as  a  Na- 
ked or  Unbodied  Stare,  and  at  the 
fam^e  time  concluding  that  Immaterial 
Souls  could  neither  receive  Senfations 
from  nor  aft  upon  Matter  or  Bodies 
without  the  Help  of  Bodies,  have 
thought  that  the  Intermediate  State 

of 
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of  Souls  was  a  State  of  pure  Infenfi-  Essay 
bility  and  Inadlivity,  and  have  com-  IV. 
pared  it  to  2i  Sleep,  But  this  feems,  "-''"^^''"^ 
however  to  be  no  neceflary  Confe- 
quence  of  their  Opinion  of  the  Soul's 
Immateriality.  For  whenever  our 
Souls  have  Senfations  of  External 
Things  even  in  the  Prefent  State, 
they  have  them  not  (according  to 
thefe  Gentlemen)  through  the  In- 
ftrumentality  of  their  Bodies,  (which  - 
cannot  adt  on  what  is  purely  Imma- 
terial) but  derive  them  from  the  im- 
mediate Operation  of  the  Divine 
Power,  which  caufes  them  to  be  fo 
or  fo  affected  according  as  their  Bo- 
dies receive  fuch  or  fuch  Impreflions 
from  other  Bodies.  But  why  might  not 
Senfations  have  been  fuppofed  to  be 
immediately  excited  in  Soulsby  theDi- 
vine  Power  as  well  when  without  Bo- 
dies as  when  cloathed  with  Bodies, 
which  (according  tothefePhilofophers) 
contribute  nothing  to  Senfatlon  ? 

But  that  Souls  when  ftrip'd  of  Bo- 
dies, are  ftill  (without  any  fuch  Ope- 
ration of  the  Divine  Power;  as  capa- 
ble, or  rather  more  capable,  of  Ex- 
ternal Senfations  and  other  A6lions 
and  Paffions  than  before,  was  fhewn 
in  the  Firft  Effay.  The  only  Imper- 
fedlion  of  Souls  in  the  Unbodied  State 

feems 
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feems  to  be  the  Want  of  a  particular 
Remembrance     of   external    Objecfls, 
proceeding  from  an  Inability  to  revive 
Paft  Senfations :    On  which  Account 
they  are  faid  in  Scripture  to  be  igjio- 
rant  of  us.     Their  Ideas  or  Thoughts 
of  External   Objeds,     and   all  their 
Schemes    and    Imaginations    form'd 
on  thofe   Ideas,    and  the  Particular 
Knowledge     refulcing     from    thence, 
perijh  and  ceaje  (as  the  Scripture  fays, 
Ecclef.   ix.  5.  and    i  Cor.  xiii.  9,    10.) 
together   with  the    Manner   of  their 
Senfation  of    fuch  Objedts ;     fo  that 
what  Remembrance   they   have  with 
Relation  to  t'lofeObjedls  of  Senfe,muft 
be  fuppofed  to  confift  purely  in   Ge- 
neral Notions  of  Things  and  Adions. 
Thus,  they  may  ftill,  in  a  greater  or 
leffer  Degree,  preferve  a  General  No- 
tion of  their  paft  Condudl  while  em- 
bodied, of  the  good  Ufe  or  Abufe  of 
their  Liberty,    or  of  their  Obedience 
or  Dlfobedience  to   the   Divine  Laws. 
And  'tis  Refledion  on  thefe   that   we 
may  conceive  moft  frequently  to  em- 
ploy  their   Thoughts.      So  that    the 
chief  Happinefs    or  Unhappinefs  of 
Souls  in   the  Intermediate  ^tate  muft 
(as  well   as  in  the  Final   State)  refult 
from  the  Confcioufnefs  of  their  Good 
or  Bad  Condud   in  the  Prefen:  State. 

Next 
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Next    to    this,    we   may  conceive  Essav 
their  Employment  to  CGnfifl:  in  Spe-     IV. 
dilation,     For  being  deprived  of  the  ^~v^ 
Memory  of  Corporeal  Things,  their 
Thoughts,  we  may  believe,  are  turn- 
ed,   of  courfe,    towards    Intelledual 
Objeds.  They  contemplate  the  Nature 
of  the  Deity,  of  themfelvcs,  and  pro- 
bably of  innumerable   Species  of  Be- 
ings invifible  to  us.     And  this  may  be 
another    Source  either  of  Happinefs 
or  Unhappinefs,  according  as  they  are 
differentiy  qualified. 

Such  an  Intermediate  State  is  fuffi- 
ciently  diftinguifh'd  from  the  imagi- 
nary 'Purgatory  of  the  Pagans  and  Ro- 
manij}i>,  and  it  would  be  a  Difparage- 
ment  to  any  Man's  Underftanding  to 
fufpedt  it  favour'd  that  groundlefs  O- 
pinion.  Befides,  who  doth  not  fee 
that  the  immediate  Admiffion  of  the 
Souls  of  Saints  or  Holy  Men  into 
Hea'/en  and  the  Detention  of  fo  ma- 
ny others  in  Purgatory,  are  Dodtrines 
receiv'd  and  entertained  by  a  certain. 
Church  with  a  View  to  fecular  Inte- 
refl? 

V/hat  has  been  obferved  concern- 
ing an  intermediate  State,  fecms  in- 
deed to  deftroy  the  Credibility  of 
the  uiual  Stories  of  the  Apparitio?is 
of  departed  Souls,-  which  ^Apparitions 
are  Gcmmonly  fa  id  10  proceed  from  a 
P  Defire 
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Essay  Defire  in  thofe  Souls  to  fettle  feme  or 
IV.      other    fecular  Affair  j    of  which  Af- 

^-^■^v*^  fairs  we  have  feen  Reafon  to  think 
departefi  Souls  have  no  particular 
Knowledge  or  Remembrance.  If 
therefore  Apparitions  at  any  time 
happen,  they  muft,  it  feems,  be  fup- 
pofed  (in  ordinary  Cafes  at  leaft)  to 
be  caufed  by  fome  other  Intelligent 
Beings;  perhaps  by  condenfing  their 
fubtile  Bodies,  and  fo  rendring  them 
vifible.  And  this  is  the  more  proba- 
ble, if  it  be  Fadl,  that  the  Forms  or 
Shapes  of  fome  Perfons  have  been  feen 
before   their  Death. 

Sec  t.     VII. 

I  am  not  unfenfible  that  though  an 
Intermediate  State  of  Souls  is  favour- 
ed both  by  Scripture  and  Reafon, 
and  likewife  by  the  Voice  of  Antiqui- 
ty,  yec  there  are  fome  Texts  or  Paf- 
fages  in  Scripture  which  are  com- 
monly thought  to  oppofe  it. 

'Tis  objeded.  That  in  the  Revela- 
tions we  read  oithe  Souls  ujider  the  AU 
tar  i?2Heave7i,  who  continually  cry  for 
Vengeance  on  their  cruel  Perfecutors. 

But  this  is  plainly  a  figurative  Ex- 
preffion,  and  can  fignify  no  more  than 
that  theSufferingsof  Good  Men  in  the 
Caufe  of  Truth,  are  had  in  continual 
Remembrance  by  God.  It 
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It  may  likewife  be  urged,  That  we  Essay 
read  in  the  fame  myftical  Book  of  an     IV. 

innumerable   Multitude  of  all  Nat: 072s  ^^OT^sJ 
and    T'ongues  in   the   heavenly   Man- 
fions. 

But  as  this  is  only  a  Prophetical 
Viiion,  there  can  nothix^g  be  inferred 
from  the  particular  Reprefentations 
which  it  contains.  Otherwife  ,  we 
might  infer  there  ate  Armies  in  Hea- 
ven riding  on  lijbite  Horfes^  as  is  faid, 
Chap,  X.  ver.  14. 

But,  mayitbefaid,  The  noted  Pa- 
rable of  the  rich  Man  and  the  Beggar, 
fpeaks  of  an  immediate  Tranilation 
of  Souls  either  to  Heaven  or  Hell  af- 
ter Death. 

To  this  I  anfwer,  'Twas  the  Opi- 
nion of  St.  Aujlin^  as  was  before  ob- 
ferved,  that  by  Abrahanis  Bofom, 
which  is  mention'd  in  this  Parable  and 
fuppofed  by  many  to  fignify  Heaven, 
nothing  elfe  is  meant  but  the  Inter- 
mediate Stare  of  Happinefs.  So  that 
by  A/^i;  QT  Hades ^  which  is  here  op- 
pofed  to  Abrahatn^^  Bofom,  and  which 
ourTranflators  have  taken  the  Liberty 
to  render  Hell^  he  muft  have  under- 
ftood  no  more  than  an  Intermediate 
State  of  Mifery;  and,  confequently, 
'tis  moft  probable,  that  h^j  Flames  and 
P  2  Torment 
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Essay  I'ormcnt  he  underftood  Self-tormcnt- 
IV.     iiig  or  Remorle  of  Confcience. 

'^-'"v-^^      But  fuppofing  Heaven  and  Hell  to 
be  here  meant  3    yet  as  this  is  but  a 
Parable,  the  Defign  of  it  was  not   to 
teach  any  Point   of  Speculation,  but 
only  to  inculcate  what  we  call  xhtMo- 
ral,  or  LefTon  which  relates  to  Prac- 
tice.    The     Opinion    which    fome  , 
without    Ground,    imagine   to   have 
prevailed    at  that    Time    among  the 
yews,  concerning  the  Immediate  Paf- 
fage    of    Souls    either  to   Pleaven  or 
Hell,   is  indeed  contrary  to  the  clear- 
eft  Hints    that   are  given   in  the  O/d 
T^ejtamejit  with   reference   to  the  Fu- 
ture State  3    particularly  to   the  two 
Noted  Texts,    Job    ix.  25.  and  Dan, 
xii.   2,  3.      Yet   fince   that   Opinion 
may  be  faid  to  have  yielded   as  good 
a  Foundation  for  the  Moral,   which 
our    Saviour  had     in    V'ievv%     as   the 
Truth  could  have  done,      he    might 
here,  as  on  other  Occafions,    accom- 
modate hisDifcourfe  to  the  Capacities 
of  the  People,  and  diredl  their  Prac- 
tice without  contradicting  their  Opi- 
nion.    The  rather,  bccaufe  their  fup- 
pofed  Opinion,    tho'  Erroneous,  dif- 
fered from  the  Truth  but  in  the  Cir- 
cumflance  of  Time,  by  only  anteda- 

tinc£ 
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ting  the  Happlnefs  and  Mifery  of  the  Essay 
Final  State ;  which  was  a  Matter  of     IV. 
little  or  no  IiTiportance.    Accordingly,  ^^^^'V^^ 
the  Learned   have   long  fince  agreed, 
that  not  the  Circumftances  and  Inci- 
dents, but  the  main  Scope  cr  Defign 
of  Parables  is  to  be  attended  to. 

The  Words  of  our  Saviour  to  the 
penitent  Thief  on  the  Crofs,  are  like- 
wife  quoted  on  this  Occafion,  z'iz.  Ti 
Day  jhalt  thou  be  with  ?ne  in  Faradife, 

But  there  is  no  Difficulty  in  this. 
For  it  muft  be  fuppofed  that  our  Sa- 
viour fpoke  to  the  Thief  in  a  manner 
fuitable  to  his  Apprehenfion.  He  muft 
therefore  be  allow'd  to  have  made 
ufe  of  the  Word  Paradife  in  theSenfe 
wherein  it  was  then  ufed  among  the 
yc'-ws.  But  Paradife,  according  to 
the  Ufe  of  the  Word  even  at  that 
Time,  fignified  not  Heaven,  but  an 
Intermediate  State  of  Happinefs  ^. 
'Tis  likewife  certain,  that  the  Soul 
of  our  Saviour  himfelf  is  not  faid  to 
have  afcended  into  Heaven  till  fomc 
confiderable  Time  after  his  Crucifi- 
xion. The  Soul  of  the  Thief  was 
therefore  with  the  Soul  of  our  Savi- 
our in  the  Intermediate  State  of  Vir- 
tuous and  Penitent  Souls  j  which  State 

was 

*  PccocI-:.  Not.  mi fc.  cap.  6.   p.  176. 
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Essay  was  very  fitly  term'd  Faradife  and  A- 
\W  brahatns  Bofom  (by  way  of  Allufion 
v^^'V'^-  to  a  Pleafant  Garden  and  a  Delicious 
Feaft)  as  being  a  State  of  Happinefs, 
though  not  the  Final  State  of  Re- 
wards. 

'Tis  further  objected,  that  the  A- 
poftle  Faul^  Phil.  i.  23,  and  in  ano- 
ther Place,  declares  his  Defire  to  de^ 
part,  or  to  be  abjhit  from  the  Body,  and 
tobe  prefent  with  Chriji, 

In  anfwer  to  this  it  might  be  fuf- 
ficient  to  fay,  that  the  Expreflion  to 
be  prefent  with  Chriji  may  fignify  no 
more  than  to  be  in  the  Cuftody  and 
under  the  more  Immediate  Protection 
of  Chrift.  For  in  fuch  a  Scnfe  the 
Words  of  Chrift  himfelf,  when  expi- 
ring on  the  Crofs,  have  been  gene- 
rally and  with  Reafon  underftood, 
viz.  Father,  into  thy  Hands  I  cotnmend 
my  Spirit',  forafmuch  as  it  doth  not 
appear  that  his  Soul  was  receiv'd  into 
the  Glorious  Prefence  of  God  till  after 
his  vifible  Afcenfion  into  Heaven. 

But  not  to  feem  to  have  Recourfe 
to  a  Figure  without  fufficient  Reafon, 
1  iliall  humbly  offer  the  following  Re- 
fledlions. 

The  Planet  Mercury,  as  being  the 
neareft  of  all  the  Planetary  Chorus  to 
the  Sun,  may  be  faid  to  be  moil  im- 
mediately 
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mediately  prefent  with  that  glorious  Essay 
Body.  Yet  this  doth  not  hinder  but  IV. 
that  Venus,  the  Earth  and  the  other  ^-^^^'^^ 
Planets  may  likewife,  in  a  proper 
Senfe,  be  faid  to  be  prefent  with  it, 
as  partaking  of  itsLight  and  Influence, 
tho'  in  a  Icfs  Degree,  and  at  a  greater 
Diftance.  Let  us  now  fuppofe  the 
upper  World  to  be  divided  into  two 
Regions  or  Orbs,  one  of  which  may 
be  termed  the  Final  or  Heavenly,  the 
other  the  Intermediate  or  Paradiiiacal 
State  of  Souls.  Let  us  further  fuppofe 
the  Glorified  Body  of  Chrift  (agreea- 
bly to  Rev,  xxi.  23.)  to  be  as  a  Sun 
diffufing  Light  and  Influence  on  both 
thefe  Orbs  or  Regions,  tho*  in  une- 
qual Degrees  and  at  unequal  Di- 
ftances.  On  this  Suppofltion,  *tis 
clear,  that  the  Inhabitants  of  both 
thefe  Regions  may  very  properly  be 
faid  to  be  prefent  with  him,  becaufe 
they  all  partake  of  his  Light  and  In- 
fluence. 

This  Hypothefis  is  very  agreeable 
to  the  Opinion  of  Divines  of  mofl: 
Denominations  i  who  allow  that  the 
Glorified  Body  of  Chrift,  as  at  his 
Transfiguration,  fo  now  in  his  State 
of  Exaltation  efpecially,  is  very  lu- 
minous. 


But 
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But  fome  will  further  fay,  Did  not 
the  Protomartyr  Stephen  fee  the  Hea- 
"J ens  opened,  &c.  A^s  w\\.  ^6.  and  did 
he  not,  when  expiring,  cry,  Lord 
"J ejus  recerce  my  Spirit  ? 

I  anfwer,  What  Stephen  faw,  was  in- 
deed a  Reprefentation  of  the  Heaven- 
ly Glory,  for  the  llrengthcning  of  his 
Faith  againft  his  approaching  Martyr- 
dom :  But  no  Man  needs  fuppofe  it  was 
an  Opening  of  Heaven  in  order  to  his 
immediate  Reception  there.  And  as 
for  his  dying  Words  (which  are  like 
thofe  of  our  Saviour  on  the  Crofs) 
they  only  cxprefs  the  actual  Strength 
of  his  Faith  and  Confidence  in  Chrift, 
for  whofe  Caufe  he  fuftered;  and 
they  need  not  be  fuppofed  to  fignify 
any  more  than  this,  ^-ciz,  *'  I  commit 
*'  my  departing  Soul  to  thy  Care,  to 
*'  be  refcrv'd  to  the  Enjoyment  of 
**  that  Heavenly  Glory,  for  which 
"  thou  haft  encouraged  me  to  hope.  " 

*Tis  likewife  objeded,  That  Solo- 
7?jon(^\^,  Ecclef,  xii.  7.  Then  Jl:all  the 
Dujt  return  to  the  Earth  as  it  uas,  and 
the  Spirit  to  God  that  gave  it. 

But  as  this  Text  fpeaks  of  the  Souls 
of  All  Men,  both  Good  and  Bad, 
without  Exception  ;  and  as  returning 
to  God,  in  a  proper  Senfe  {i.  e.  enter- 
ing into  Heaven)  can  import  no  lefs 

than 
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than  their  entering  into  a  fixed  State,  Essay 
therefore  if  it  prove  any  thing  to  the     IV. 
prefent  Purpofe,  it  mufi:  be  this,  viz»  .^-\^n- 
that  the  Souls  of  the  Wiclced,  as  well 
as  of  the  Good,  are  received  into  Hea- 
ven immediately  after   Death,    to  be 
eternally  happy  in  the  Beatifical  Pre- 
fence  of  God.     But  this  is  too  abfurd 
and    impious  to  be  imagined.      The 
Text  then  can  import  no  more  than 
this,  that,  after  Death,  the  Souls  of  all 
Men,  both  Good  and  Bad,  remain  in 
the  Cuftody  and  at  the  Difpofal  of 
their  Great  Creator. 

'Tis  therefore  a  figurative  Expref- 
fion  :  And  it  may  not  be  impertinent, 
on  occafion  of  what  has  been  here 
and  elfwhere  faid,  to  obferve,  that 
the  explaining  in  a  proper  Senfe  the 
figurative  Expreffions  of  the  Scriptures 
(which,  according  to  the  Genius  of 
the  Hebre'j:  Language,  abound  with 
them)  has  been,  in  my  humble  Opi- 
nion, the  Original  of  moll  Errors  in 
Divinity. 

It  muft  indeed  be  confefs'd,  that 
it  is  fometimes  difficult  to  diftinguilh 
the  figurative  from  the  proper  Senfe  ; 
efpecially  if  we  are  led  by  Intereft 
or  Prejudice,  and  rejedt  the  AiTiftance 
that  Reafon  offers.  But  in  the  pre- 
fent Cafe,  Intereft  alone  feems  to 
(^  have 
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Essay  have  got  the  AfcendantofReafon.  For 
IV.     whereas  the  Dodrine  of  an  Interme- 

^^-^'^v^  diate  State  had  prevailed  above  Four- 
teen hundred  Years  without  any  con- 
fiderable  Oppofition,  it  was  at  laft 
condemn'd,  in  the  Fifteenth  Age,  by 
the  Popilh  Council  oi  Florence^  which 
decreed,  "  That  the  Souls  of  Saints 
"  were  immediately  received  into 
^*  Heaven,  and  admitted  to  the  Vi- 
"  fion  of  God. "  And  it  is  by  this 
Decree  that  the  whole  Fabrick  of  the 
moil  profitable  RomiJJo  Superftitions, 
with  regard  to  the  Saints,  is  fupport- 
ed  J  fuch  as  Cananizations, Invocation, 
Image- worlliip,  Reliques,  Pilgrima- 
ges, meritorious  Vows,  &c. 

Sect.     VIII. 

When  the  whole  Human  Race  fhall 
hcve  fully  adled  their  feveral  Parts  on 
the  Stage  of  this  inferiour  World,  'tis 
perfedly  agreeable  not  only  to  Chri- 
ftianity  but  to  Reafon,  to  think,  that 
a  general  Day  or  Time  of  Account 
will  come,  when  every  Man,  in  the 
mod  folemn  and  awful  manner,  will 
be  judg'd  according  to  his  Works. 

As  for  the  Opinion  of  a  particular 
Judgment  to  be  pafs'd  on  every  Man 
immediately  after  Death,  'tis  humbly 
conceiv'd  to  have  no  manner  of  Foun- 
dation 
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dation  either  in  ScJipture  or  Reafon,  Essav 
and  to  be  no  other  than  a  Shift  which     IV. 
fome  People  have  btren  reduced  to  in  '^-^v"^^ 
Defence  of  what  appears  to  be  an  er- 
roneous Opinion;     I  mean,    the   im- 
mediate Tranllation  of  Humane  Souls 
either  to  Heaven,  Hell  or  Purgatory. 

S  E  C  T.       IX. 

But  if  feparate  Souls  are,  as  we  late- 
ly obferv'd,  in  a  preternatural  and  im- 
perfedt  State,  as  having  no  particular 
Remembrance  of  many  of  their  Acti- 
ons in  the  prefent  State,  for  want  of 
a  Power  to  revive  the  Senfations  of 
corporeal  or  bodily  Objedls ;  which 
Power  depends  on  their  Union  wich 
Bodies;  'tis  farther reafonable  to  con- 
clude, that  before  the  General  Judg- 
ment, they  will  (agreeably  to  the 
Chriftian  Revelation)  be  again  cloath- 
ed  with  Bodies,  and  furnilh'd  with 
the  Means  of  reviving  the  necefTary 
Senfations..  Thefe  Bodies  the  Chri- 
ftian  Revelation  fays  will  con/llT:  of 
the  fame  individual  Subltance  with 
their  former  Bodies,  rais'd  by  the  Di- 
vine Power,  but  refined,  and  in  all 
refpects  fo  difpofed  as  to  be  more  ca- 
pable of  airiftlns;  the  Soul's  Opera- 
tions. By  the  Kelp  of  thefe  refined 
or  fpiritual  Bodies  (as  it  is  not  unrea- 
Q,  2  fonable 
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Essay  fonable  to  think)   the  Remembrance 
IV.     of  the  minuteft  Adions  and  Circum- 

*^^-v^>^  fiances  of  Adtiors  will  be  revived, 
and  all  Men  wmII  be  readily  brought 
to  conftfs  the  Equity  of  the  Sentence 
of  the  Great  Judge :  For  his  Sentence 
will  need  no  other  Evidence  to  juilify 
it  but  the  TelUmony  of  every  Man*s 
own  Confcience. 

One  natural  Reafon  for  uniting  Ku- 
mane  Souls  to  their  former  Bodies, 
rather  than  to  others,  may  (as  we 
elfewhere  obferved  ^)  be  drawn  from 
the  il:roiig  Inclination  they  may  ftill 
be  conceived  to  liave  to  thcfe  Bodies, 
Vvhich  Jiiclination,  b?ing  Natural, 
will  not  be  fruftrated.  But  the  chief 
Rtafon  for  fucb  Reunion  is  furniih- 
ed  by  the  Chriltian  Revelation  itfelf, 
and  is  to  this  EfFedt.  Bodily  Death 
being  one  of  the  evil  Confequences  of 
theFirft  Sin,  and  aSaviour  being  fent 
to  make  not  only  fufficient  but  abun- 
dant Reparation  for  all  the  Evils  oc- 
cafioned  bv  that  Sin,  it  was  very  fit 
and  necefiary  that  he  fhould  bring  a- 
bout  the  Reunion  and  Rtlurreclion  of 
Elumane  Bodies. 

But  Wi.at   Bounds    can   be    fet  to 

humane   Curiofity  ?    Some   will  here 

enauire    What  will  be  the  Srrudure 

'       '  of 

*  Cbr:,rin?i  KeUglon  founded  on  R(afo?i  p.  137 
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of  thofe  refined  Bodies  at  the  Refur- 
re6tion,  and  by  what  Ligainents  will 
their  Parts  be  held  logerher  ? 

To  this  I  anr-vver  by  another  {>iie- 
ftion :  Who  perfedly  knows  the  Struc- 
ture of  our  prtrfent  grofier  Bodies,  or 
can  tell  us  how  the  Sublcance  of  their 
very  Ligaments  is  fo  cloicly  and  ftrong- 
ly  conneded  or  held  together? 

Befides,  tho'  we  fhould  fuppofe  the 
Humane  Body  at  the  Refurred:ion, 
with  regard  to  the  Subtility  and  Loof- 
nefs  of  its  Particles,  to  refemble  Air 
or  Flame,  yet  it  may  not,  like  them, 
be  capable  of  Diffipation.  A  faint 
Image  of  fuch  a  fubtile  Body  we  have 
in  the  invifible  Particles  of  the  Load- 
ftone ;  which,  notwlthitanding  the 
Oppofition  they  meet  with  from  other 
Bodies  in  palling  continually  through 
the  Poles  of  the  Stone,  are  not  eafily 
either  obftruded  or  difiipated,  tho* 
we  have  no  Idea  either  of  the  Caufe 
of  their  Motion,  or  of  the  Bands  that 
hold  them  together. 

But  fince  the  Scriptures  determine 
nothing  concerning  this,  we  are  at 
Liberty  to  imagine  fome  Connexion 
between  certain  Parrs,  at  lead,  of  thofe 
refined  or  fpiritual  Bodies:  The  ra- 
ther, becaufe  on  this  Hypothefis,  it 
may  more  eafily  be  conceived   how 

the 
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Essay  the  fuppofed  Images  of  pafs'd  Objefts 
IV.     may  be  borh  imprefs'd  and  preferv*d, 
v/^^r^  and   confequently,     how    Senfations 
may  be  revived  and  retained. 

Sect.     X. 

TheFinaland  mod  Important  State 
of  Humane  Souls,  which  follows  the 
General  Judgment,  cannot  but  deferve 
our  greateft  Attention.  The  Thoughts 
of  this,  tend  not  only  to  gratify  our 
Curiofity,  but  to  render  us  Wifer  and 
Better.  In  the  prefent  State  we  are 
like  Travellers :  The  greateft  Happi- 
nefs  and  Unhappinefs  lie  before  us; 
and  it  behoves  us  to  be  very  follicitous 
about  the  Ways.  For  not  the  Plea- 
fantnefs  of  a  Way,  but  the  End  of 
the  Journey  is  chiefly  to  be  regarded. 
The  Way  to  Happinefs,  as  we  all 
ought  to  know,  is  Obedience  to  the 
Laws  of  the  Supreme  Governor; 
the  Way  to  Unhappinefs  is  the 
Reverfe.  The  right  Choice  will,  at 
once,  be  our  higheft  Wifdom,  and 
trueft  Intereft. 

What  Reafon  teaches  with  regard 
to  the  Unhappinefs  of  the  Final  or 
Laft  State,  is  no  more  than  this,  ''oiz. 
that  it  will  be  moft  juftly  proportioned 
to  the  Demerits  of  the  Diibbedient.  But 
as  for  the  Happinefs  of  that  State, 

Reafon 
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Reafon  doth  not  proportion  it  to  any  Essay 
Merits  of  the  Virtuous   or  Obedient,    IV. 
but  to  the  Beneficence  of  the  Great  -^'"V"^ 
Author  of  Nature,  who    is  an  over- 
flowing Fountain  of  Goodnefs. 

Sect.     XL 

This  Account  that  Reafon  gives, 
is  indeed  a  very  general  one  3  and 
therefore  as  People  are  not  wont  to 
reft  fatisfied  with  Generals,  Imagina- 
tion has  been  fet  at  work  (  I  mean  a- 
mong  the  Pagans)  to  invent  parti- 
cular Defcriptions. 

The  moft  noted  Defcriptions  of  the 
Happinefs  and  Unhappinefs  of  a  fu- 
ture State  of  Humane  Souls,  accord- 
ing to  the  prevailing  Opinions  of  Pa- 
ganifm^  are  given  by  thofe  two  great 
Poets  Homer  and  Virgil, 

Homers  Defcription  is  very  plain, 
and  agreeable  to  the  Simplicity  of  that 
early  Age.  He  fuppofes  the  Humane 
Soul  to  be  nothing  but  refined  Matter, 
capable  of  Pleafure  by  feafting  on  the 
Steam  of  the  Blood  of  Sacrifices,  and 
likewife  of  all  the  Variety  of  Tor- 
ments from  Inftruments  of  Torture  in 
a  future  State. 

Virgil  difpofes  of  departed  Souls 
(after  their  receiving  Sentence  from 
the  Infernal  Judges)  either  in  a  Sort 

of 
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Essay  of  Purgatory,  or    in  Tartarus,  or  in 

IV.  the  Elyfian  Fields. 
U"V>J  The  Pains  and  Purifications  of  his 
Purgatory  are  defcribed  as  of  fhort 
Duration  :  After  which  the  purified 
Souls,  having  fpent  a  Thoufand  Years 
in  Elyfium,  and  drunk  of  the  River 
Lethe  or  Oblivion,  are  faid  by  him  to  re- 
turn to  live  in  other  Bodies  upon  Earth. 
The  Punifhments  of  Tartarus  he 
reprefents  as  eternal,  and  as  confifting 
in  all  Kinds  of  Torture. 

TheHappinefs  of  the  Elyfian  Fields 
he  defcribes  by  plcafant  Groves,  Songs, 
and  all  fuch  diverting  Exercifes  as  the 
happy  Souls  affedted  moft  in  the  pre- 
fent  Life. 

The  Opinion  of  eternal  Punifh- 
ment  in  a  future  State,  is  pretended 
by  the  Poet  Lucretius  to  have  been 
the  Original  of  all  Religion.  Which 
feems  to  argue  it  to  have  been  both 
very  Ancient  and  General.  But 
whether  fuch  Punifhment  was  gene- 
rally fuppofed  to  be  the  Demerit  of 
every  Offence,  or  only  of  fome  more 
flagitious  Adions,  may  be  doubted. 
Virgily  'tis  certain,  inflicts  eternal  Pu- 
nifliments  on  none  but  the  open  Con- 
temners of  the  Gods,  Betrayers  of 
their  Country,  and  other  Offenders  of 
the  firft  Rank  :   The  lefler  Offenders 

he 
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he  fends  to  be  bleach'd  in  the  Winds,  EssA^ 
to  be  wa(h*d  in   a  vaft  Gulf,  or  elfe    IV". 
to  be  refined  by  Fire  in  his  Purga-  ^"V^ 
tory. 

This  Poet  fuppofes  the  Earth  to  be 
extended  like  a  Floor ;  of  which  he 
conceives,  the  Heaven  (the  Seat  of 
the  Gods,  and  of  fo  much  of  the  De- 
mi-Gods  as  was  Divine)  to  be  the 
Roof  Under  this  Floor  he  fuppofes 
a  vaft  Hollow,  divided  into  feveral 
Apartments,  in  which  he  pl.ices  not 
only  Tartarus  or  Hell,  but  Purgatory, 
and  the  £/)^J/2  Fields,  or  the  Sears  of 
Happy  Souls.  Tartarus  he  reprefents 
to  be  as  a  Fortification  moated  round 
with  a  Lake  of  Fire,  andencompafs'd 
with  a  triple  Wall,  fupported  by  Pil- 
lars of  Adamant,  not  to  be  demolifh- 
ed  by  the  united  Force  of  all  the  Gods. 
Within  this  Place  he  fuppofes  a  vaft 
Abyfs,  funk  twice  as  deep  below  the 
Surface  of  the  Earth  as  the  Heaven' 
is  raifed  above  it  -,  which  Abyfs  he 
makes  the  Scene  of  the  moft  dread- 
ful and  durable  Torments., 

Though  this  vvhole  Defcription  is 
purely  Imaginary,  as  to  Particulars, 
yet  in  the  General,  'tis  fo  far  founded 
on  Truth,  as  it  fuppofes,  what  Rea- 
fon  upon  the  moft  folid  Grounds  ad- 
mits^ "-siz,  Tnat  it  will  hereafter  be- 
R  weir 
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well  with  the  Good,  and  ill  with  the 
Bad,  in  a  juft  Proportion  to  their 
Condud:  in  the  prefent  Life.  It  was 
likewife  fo  far  beneficial  to  Mankind, 
at  that  Time,  as  it  ferved  to  deter 
from  Vice  and  recommend  Virtue, 
and  as  it  reprefented  to  the  difcern- 
ing  Eye,  in  the  particular  Accounts 
of  thofe  Imaginary  Future  Punifh- 
ments,  the  real  and  natural  Confe- 
quences  of  Vice  even  in  the  prefent 
State.  Thus  when  the  Earth-fprung 
Giants,  who  attempted  to  fcale  Hea- 
ven, were  faid  to  be  funk  below  all 
others  in  the  vaft  Abyfs,  it  ferved  to 
remind  Men,  that  a  Fall  naturally 
follows  Pride  and  Ambition,  and  that 
the  higher  one  afpires  to  undeferved 
Honour,  the  lower  he  maybe  plung'd 
into  Shame  and  Contempt.  The  like 
Morals  might  alfo  be  drawn  from  the 
Fables  of  Tantalus^  Ixim^  Sifiphus 
and  others. 

Sec  t.  XII. 
Though  the  Books  of  the  Jewijh 
Religion  contain,  as  we  believe,  a 
Divine  Revelation,  yetwe  find  in  them 
no  very  particular  Defcriptions  eith§r 
of  the  Final  State  of  Happinefs  or  of 
Punifliment;  and  the  fliort  Hints  they 
give  are  plainly  figurative. 

Topbet 


concerning    S  0  UL  S.  123 

Tophet  is  faid  to  have  bttn  prepared  Ess  ay 
of  Old,  and  is  defcribed  as  a  Place  of    IV, 
Torment  by  Fire.     'Tis  likewife,  faid  'v^^V^J 
that  they  that  turn  ?nany  unto  Righteouf- 
nefs,JJ:all  fiine  as  the  Stars,  and  that  the 
Wicked,  at   the  Refurredtion,  JJ:all  a- 
wake   to  Ska?ne  and  everlajting  Con- 
tempt,  Dan.  xii. 

But  *tis  well  known,  TiOphet  or  the 
Valley  of  Hinnotn  (from  whence  the 
Tikn-JL  or  Gehenna,  which  fignifies  Hell 
in  the  Nev)  lejlament,  is  derived) 
was  the  Place  where  Children  were 
facrificed  by  Fire  to  the  Idol  Moloch, 
Thedreadful  Solemnities  of  thatPlace, 
were  therefore  ufed  as  a  fit  Emblem 
or  Figure  of  the  Final  State  of  Punifh- 
ment. 

'Tis  likewife  certain,  that  the 
Brightnefs  of  Stars,  being  what  fo  a- 
greeably  ftrikes  the  Eye,  can  be  no 
unfit  Emblem  of  Future  Exaltation 
and  Glory. 

Shame  and  Contempt,  fince  they 
cannot  be  fuppofed  to  have  any  Place 
in  the  Final  State  of  Punifhmenr,  muil 
alfo  be  look'd  upon  as  Figurative. 
Yor  Shame  is  too  nearlv  allied  to  Mo- 
defty  and  Repentance  to  gain  Admit- 
tance among  thofe  whomDefpair,  and 
the  Cuftom  of  Sinning  muft  be  fuppo-  - 
fed  to  have  hardened  to  the  laft  De- 
R  S  gree. 
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Essay  gree.     And  zs  for  Confempt,  itcan  p;or 
IV.     perl y  have  no  place  wich  thofe  who  be- 

^"V'^-^  ing  in  the  lame  State  of  Unhappinefs, 
can  have  no  temptation  toexercife  any 
Contempt  of  others;  which  can  pro- 
ceed from  nothing  but  Difference  of 
Stare  or  Circumltances,  or  fonie  Ine- 
quality either  real  or  fuppofcd.  And 
to  imagine  that  either  the  Divine  Be- 
ing or  Good  Spirits  fhcuid,  in  a  pro- 
per Sence,  contemn  the  unhappy  Suf- 
ferers, would  be  to  attribute  that  to 
tl»em  which  is  very  unworthy  of 
them.  For  Contempt  is  nearly  allied 
to  Pride  and  Infolencc. 

Therefore  thofe  Ideas  of  Final 
Happincls  and  Unhappinefs,  which 
are  given  us  by  the  Jei./JJ:  Revelation, 
being  only  Figurative,  can  import  no 
more  than  that  General  Dictate  of 
Reafon  aforementioned,  viz.  It  will 
be  well  with  the  Good  and  ill  with 
the  Bad  in  a  iuft  Proportion;  (at  lead) 
to  their  Condudl  in  the  prefent  State. 

Sect.   XIII. 

The  Mahometan  Account  of  the  fu- 
ture Happinefs  and  Unhappinefs  of 
Humane  Souls,  if  micant  in  a  proper 
Senfe,  is  very  Grofs  and  Senfual,  end 
is  confefs'd,  even  by  Aviccnna^  a  no- 
ted Mahometan  Philofopher,  to  be  far 

from 
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from  agreeable  to  the  Dictates  of  Rea-  Essay 
ibn.     The  Happinefs   of  the  Future     IV. 
State,    according    to   that  pretended  ^"^^^^ 
Revelation,  confifts  in  the  Enjoyment 
of     Magnificent      Palaces,     Flowery 
Fields   and   beautiful    Gardens  plant- 
ed with  Trees  of  Gold  bearing  mod 
delicious   Fruit ;    as   likewife  in   the 
Pleafures  of  Feafting   and   the  Con- 
verfation  of  beautiful  Virgins  in  Sha- 
dy Groves  and  by  the  Sides  of  purling 
Streams.     The  Account  of  the   Un- 
happinefs  and  Mifery  of  that  State  is, 
that  the  Wicked   fliall  be  tormented 
with  Fire   and    fcalding   Water    and 
flung   by  Serpents  bigger  than  Camels ; 
and  that   v/hcn   burnt  and  turned   to 
Coals,    they  fliall  be  rais'd  again  for 
frefli  Torments. 

We  need  only  remark  here,  that 
the  Mahomet a7i  Account  of  Future 
Punifliment  by  Fire  is  partly  taken 
from  the  Letter  of  the  preceding  De- 
fcriptions.  For  'tis  well  known  that 
Mahomet  borrow'd  moft  of  his  Doc- 
trines from  the  more  Ancient  Schemes 
of  Religion. 

Sect.    XIV. 

We  may  now  proceed  to  confider 
the  Accounts  of  the  Final  State  of 
Happinefs  and  Mifery  afforded  us 
'     '  by 
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Essay  by  Chrijlianity,  the  cleareft  and  fiill- 
IV.     eft,  though  not  the  kft  Inftitution  of 

^-^"NT^  Religion. 

Though  neither  the  Old  nor  the 
New  Teftament  Ipeaks  fo  clearly  of 
any  Particular  Abodes  of  Souls  in  an 
Intermediate  State,  yet  Heaven  and 
Hell  are  very  plainly  reprefented  as 
particular  Places  of  Abode,  not  as 
States  only.  The  New  Teftament 
eipecially  is  very  exprefs  in  afferting 
a  Diftindion  of  Places  in  the  Final 
State  :  And  in  this  it  has  the  Suftrage 
of  Reafon.  For  agreeable  Society  is 
certainly  a  very  confiderable  part  of 
Happinefs,  and  Company  that  is  dif- 
agreeable  very  much  enhances  Mife- 
ry.  Which  Reafon  is  likewife  equally 
ftrong  to  prove  a  Diftindion  of  Places 
even  in  the  Intermediate  State,  if  any 
fuch  State  be  admitted. 

The  Place  of  Final  Happlnefs  is 
generally  agreed  by  Chriftians  to  be 
the  JEmpyrean  Heaven,  beyond  the 
Fix'd  Stars.  But  the  Place  of  Mifery 
is  difputed  ;  only  it's  Situation  is  a- 
greed  to  be  fomewhere  beneath  or  be- 
low. 

As  for  the  Duration  of  the  State  of 
Final  Happincfs,  though  we  have  the 
greateft  Reafon  to  fet  afide  Merit,  yet 
no  Man   can  make  any  Difficulty  to 

believe 
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believe  it   will  be  Eternal :  For   lure  Essay 
no  Man  will  feek  to  abridge   the   Di-     IV. 
vine  Goodnefs.     Bat  as  to  the  particu-  --^v"^ 
lar  Kinds  of  Happinels  in    that  State, 
we  are  much  at  alofs:  And  no   won- 
der,  fince  the  Chriftian  Revelation  it- 
felf  tells  us  that  the  Glory  of  the  Fi- 
nal State  of  Happinefs  is  a   thing  yet 
to  he  reveaVd^  and  that  it  doth  not  yet 
appear  "uh^t  ^we  fball  he.  From  whence 
we    may  cor^clude   that  the   Prefenc  / 

State  affords  no  Ideas,  or  at  leaft,  none 
that  are  adequate  to  the  Fruition  of 
that  State.  Accordingly,  'tis  faid,  Est 
hath  not  feeu,  nor  Ear  beard,  neither 
hath  it  entered  into  the  Hem-t  0/^  Man 
to  conceive  the  things  that  God  hath  pre^ 
pared  for  thofe  that  love  him.,  io  that 
what  the  fame  Revelation  tells  us  elfe- 
where  of  Crowns,  Palms  of  ViBory, 
Rivers  of  Pleafure,  and  the  like,  can 
be  only  Figurative.  And  certainly  the 
Vifion  of  the  Face  of  God,  which  the 
Chriftian  Revelation  fpeaks  of  as  the 
Perfedlion  of  Celeftial  Happinefs , 
muft  likewife  be  own'd  to  be  no  more 
than  Figurative. 

Yet  this  laft  Expreflion,  as  we  may 
obferve,  has  a  Tendency  to  diredt  us 
to  place  the  Perfe6tion  of  Future 
Happinefs  in  Intellectual  Pleafures. 
For  feeing  the  Face  of  God,   though 

Figurative, 
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Essay  Figurative,  can   import  no  lefs   than 
IV.      this,  that  we  fhall  hereafter  enjoy  a 

^^"'WJ  much  clearer  Knowledge  of  the  Na- 
ture of  God  than  at  prelent. 

But,  probably,  as  the  Notions  of 
Mahomet  with  regard  to  Future  Hap- 
pinefsare  too  grols  and  fenfua!,  fo,  on 
the  contrary,  the  Notions  of  fome 
Chriftian  Divines,  who  place  the  Ce- 
leftial  Happinefs  purely  in  Contem- 
plation and  Praife,  are  too  much  re- 
fined. For  as  both  our  External  and 
Internal  Senfations  have  been  obferv'd 
to  proceed  from  one  and  the  fame  Per- 
ceptive Faculty,  'tis  not  unreafonable 
to  think  that  the  Perceptive  Faculty, 
in  it's  full  Latitude,  will  be  gratified 
in  everv  fuitable  Manner,  even  to  the 
iitmoft  Extent  of  our  prefent  regular 
Wifiies  and  Defires.  And  not  only 
fo,  but  that  it  will,  as  we  before  ob- 
ferv'd,  be  gratified  with  other  Senfa- 
tions which,  at  prefent,  we  know 
nothing  of.  And  as  Affedtions  follow 
Senfations,  no  doubt  but  they  will  be 
like  wife  fatisfied  ,  in  all  innocent 
Manners,  with  agreeable  Company 
(not  excluding  that  of  our  former 
Friends)  as  well  as  with  the  moft  a- 
greeable  Obiects;  which  feems  to  be 
meant  by    the  Expreiiion  of  Sitting 

d(ywn 
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Jown    ^s:ith    Abraham,    Isaac    andEssAY 
Jacob  i?2  the  Kingdom  cfHeaien.  IV, 

It  may  here  be  queried,  Whether  >^vr^ 
Knowledge,  and  the  Intelledlual  Plea- 
fure  it  yields,  will  in  the  Final  State 
ofHappinefs  be  at  once  brought  to 
the  utmoft  Perfedtion,  according  to 
the  feveral  Capacities,  or  whether  ic 
will   gradually  increafe. 

In  anfwer  to  this,  it  may  be  ob- 
fcrved,  That  our  Knowledge  confifls 
not  merely  in  an  Infight  into  the  Na- 
tures, but  moftly  in  a  View  of  the 
Relations  and  Dependences  of  Things. 
But  a  bare  fuperficial  Profpe(fl  of  the 
mutual  Dependences  of  the  Almigh- 
ty's V/orks  of  Wifdom  and  Power 
(fetting  afide  a  thorough  Infight  into 
their  feveral  Natures)  would  probably 
be  too  large  to  be  diftindlly  taken  at 
once  by  any  created  Being.  That 
therefore  which  may  be  more  per- 
fiedly  acquired  by  Degrees,  will  not 
(as  we  have  Reafon  to  believe)  be  lefs 
perfe(ftly  i-nfus'd  at  once.  And  this 
is  the  rather  to  be  believ'd,  becaufc 
we  are  told  there  are  Things  ivhich 
eve^  the  Angels  defire  to  look  into.  Our 
Happinefs  therefore  will  very  proba- 
cy be  io  far  from  being  inconfiftenc 
with  Increafe  of  Knowledge,  that  i-c 
wiiir partly  rcfuU  from  it.  But  if  thig 
S  be 
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be  true  with  regard  to  the  Knowledge 
of  the  Creator's  Works,  how  much 
more  muft  it  be  fo  with  regard 
to  the  Knowledge  of  the  Nature  of  the 
Great  Creator  Himfelf  r  Increafe  of 
Knowledge  is  therefore  very  confif- 
tent  with  all  the  Happinefs  that  Hu- 
mane Nature  in  its  moft  exalted  State 
is  capable  of.  We  fhall  indeed  be  made 
Perfeci  (as  the  Scripture  fays)  but  we 
fhall  ilill  be  Men.  'We  fhall  fee  God 
as  He  is,  but  fo  as  the  Eyes  of  our 
Minds  are  capable  of  Viewing  Him. 

What  has  been  obferv'd  of  the  par- 
ticular Defcriptions  of  Heaven  or  the 
Place   of  Final  Happinefs,  may  like- 
wife  be  remark'd  of  thofe  of  the  Place 
of  Final  Mifery;  which  Mifery  is  like- 
wife  reprefented  as  of  eternal  Dura- 
tion. The  Defcriptions,  of  it  are  figura- 
tive, and  taken  from  fuch  Things  as 
the  prefent  State  affords.     The  mod 
fhocking  Ideas  we  are  acquainted  with 
are  excited,  to  deter  us  from  Sin,  the 
greateft   of  Evils.     We    read   of  the 
Worm  that  never  dies,  and  of  unquench- 
able Fire,     But  the  Idea  of  Fire,  be- 
ing taken   from  the  Elementary  Fire 
in  the  Valley  of  Hinnom^  and  joined 
with  the  Idea  of  Worms,    which    is 
plainly  Figurative,  wc  may  very  rea- 

fonablf 
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fonably  be  fuppofed    to  be    likcwife  Essay 
Figurative.  IV. 

We  read  indeed  of  Elementary  U^^V'^J 
Fire,  which,  at  the  Second  Coming 
of  Chrift,  will  devour  or  dejiroy  the 
Wicked,  2  Pet.  ii.  12.  Heb.  x.  27.  But 
this  appears  to  be  meant  of  Fire  which 
will  deftroy  the  Bodies  of  fuch  wick- 
ed Men  who  fhall  be  found  alive  at 
that  Time,  but  not  of  eternal  Fire. 
Some  ancient  Fathers  held  indeed  a 
Fire  of  Tryal,  for  manifefting  the 
Works  of  all  that  fhall  have  lived 
upon  Earth  both  Good  and  Bad, 
grounding  their  Opinion  on  i  Cor, 
iii.  13.  explain'd  by  Mark  ix.  4,  9, 
Every  one  fiall  be  faked  ^ivith  Fire, 
and  every  Sacrifice  Jhall  be  failed  with 
Salt.  But  as  they  phaded  no  Tradi- 
tion for  this  Interpretation,  we  have 
the  more  room  to  think  they  took 
in  a  literal  Senfe,  what  was  meant  on- 
ly in  a  figurative.  For  befides  that 
Salt,  which  is  here  join'd  with  Fire, 
cannot  bear  a  proper  Senfe,  it  muft 
be  allow'd  that  Fire,  though  a  very 
proper  Inftrument  to  try  Metals,  is 
a  very  unfit  one  to  try  the  Hearts  or 
Confcicnces  of  Men. 

To  conclude,  All  that  we  can  with 

Reafon  infer   from    the  Defcriptions 

of  the  Final  States  of  Humane  Souls, 

S  2  is. 
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Essay  is,  that  it  will  be  well  with  the  Good 

IV.     in  fuch  manner  as  fuits  the  Goodnefs 

^^'^'v'-"^  of  God,  and  ill  with  the  Bad  in  a  jufl: 

Proportion  to  the  Demerits  of  their 

Crimes. 

As  for  the  Demerits  of  Crimes,  we 
have    fpoken    of  them    in    a  former 
Treatife;    for  which  Reafon  we  fhail 
be  brief.     What  is  proper  to  be  here 
added  feems  to  be  this.    'Tis  reafona- 
ble  to  think  that  the  greater  Demerit 
of  an  Offence  (confider'd  without  re- 
gard to  Civil    Inftitution)    doth   not 
proceed  from   the  greater  Quality  of 
the  Perfon  offended  (for  that,  infomc 
Cafes,  may  make  it  lefs,  as  it  renders 
him  lefs  capable  of  fuffering   Detri- 
ment)   but   from   the  greater    Perfo- 
nal  Obligations  of  the  Offender,   and 
from  the  greater  Senfe  he  had  of  his 
Obligations  at   the  Time  he  commit- 
ted the  Offence.     Accordingly,  an  Of- 
fence againft  a  mean  Perfon  to  whom 
1  have  particular  Obligations,  is  great- 
er than  an  Offence  againft  a  Prince  to 
whom  1  have  none  but  what  I  have 
to   the    reft  of  Mankind   in  commpn 
And  an   Offence  at  a  Time    when  I 
have  a  lively  Senfe  of  any  Favour  or. 
Obligation,  is    plainly  more  aggrava- 
ted than  when  the  Sefifeof  it  is  worn 
off. 

If 
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If  therefore,  (by  parity  of  Reafon)  Essay 
Offences  committed  againft   the   Di-      IV. 
vine   Being  are  concluded  to  be  the  ^^^w^^-' 
moil  heinous  of  all  others,     it  prcH 
ceeds  not  immediately  from  the  Per- 
fetftioH  of  his  Nature  (for  that  renders 
him  incapable  of  receiving  or  fuffer- 
ing  any  Detriment)  but  from  the  Na- 
ture   of    our    Obligations    to    Him ; 
which   are  certainly    the    greateft  of 
any. 

Confequently,  whatever  pofitivePu- 
niiliment  there  maybe  intheFinalState 
ofMifery,  it  will  be  duly  proportion- 
ed to  the  Obligations  of  the  Offend- 
ers, and  to  their  Senfe  of  thofe  Obli- 
gations to  the  Divine  Being.  Which 
Obligations  and  their  Senfe  of  them, 
fince  they  will  appear  to  have  been 
very  different  (as  well  as  the  Fa6ts 
committed)  therefore  the  Degrees  of 
pofitivePunilliment  we  mull  fuppofe 
will  be  no  lefs  different. 

But  tho'  the  Degrees  will  be  dlffc- 
tent,  yet  the  Duration  of  the  Punifn- 
ments  may  be  the  fame.  For  certainly 
fhe  Grea,?  Judge  of  the  World  may 
juftly  exclude  all  thofe  from  Happi- 
nefs  for  ever,  who  knowingly  adt  con- 
trary to  the  Duties  on  the  Perform- 
ance of  which  their  Happinefe  was 
jttftly  fufpended. 

AN 
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S    the   Chrijiian   Revela-        . 
tion  firft  brought  Life  and       \ 
Im?nortality  to  lights    or        j 
yielded   the    cleareft  and       I 
moft   convincing  Proofs 
of  the  Humane  Soul's    Immortality 
and  Reunion  to  an  Immortal  Body,       j 
fo  the  JewiJJ:)  Revelation  gave  us  the       I 
firft  Notice  of  our  entire  Dependence,       1 
with  refped  to  Exiftence,     Life  and       . 
Immortality,    on  One  Eternal,  Inde-       \ 
pendent  Source  of  all  Things.  In  both 
Cafes,  Revelation   has  taught  us    to 
foar  to  a  Pitch   above  the  fublimeft 

Speculations 
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Speculations  of  mere  Philofophy,  by  Essay 
encouraging  us  in  an  unwearied  Search      V. 
after  the  rational  Proofs  of  thefe  two  ^^^"w^^^ 
moft    important    Dodtrines,    of   the 
Truth  and  Certainty  of  which  it  had 
given  us  fuch  previous  Affurance« 

Tho'  fomething  hath  been  already 
faid  in  a  former  Treatife,  with  re- 
fpe<fl  to  our  Dependence  on  One  E- 
tcrnal  Being  as  our  Creator,  yet  the 
Bounds  I  had  then  prefcribed  to  my- 
felf,  being  too  r.arrow,  'tis  hoped  it 
will  be  forgiven  me,  if  1  here  refume 
and  enlarge  on  a  Subject  which  is  the 
very  Bafis  of  true  Religion.  In  fo  do- 
ing I  fhall  be  forced  to  omit  that  ve- 
ry popular  and  copious  Argument  ta- 
ken from  the  Signatures  or  Tokens  of 
Wifdom  and  Defign  to  be  obferv'd  in 
the  Stru<^ure  of  the  Univerfe,  not  on- 
ly becaufe  it  has  been  fufficiently 
treated  of  elfewhere  *,  but  chiefly  be- 
caufe it  doth  not  immediately  afFe<3: 
the  moft  numerous  Sedl  of  Unbeliev- 
ers i  I  mean  the  Spinojijls. 

Creation  may  fignify  the  Produ<ftion 
cither  of  a  new  Form  or  of  a  new 
Subftance, 

That  the  World  received  a  new 
Fcr?n^  or  that  it  was  form'd  out  of  a 
Chaos  or  indigefted  Heap  of  Matter 

bjr 

♦  Impart ioi  Enquiry,  p.  74,  l^c. 
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EssAy  bv  a  moft  Wife  and  Powerful  Caufe, 
V.       was    generally   believ'd   by   the  more 

'^-'^'^V^^  Ancient  Greeks  and  others,  who  it 
fecnis  receiv'd  that  Do<5trine  by  Tra- 
dition from  the  mod:  early  Ages.  And 
even  fuch  among  the  Greeks^  who  de- 
nied the  Exiftcnee  of  any  fuch  Caufe 
were  notwithftanding  (many  of  them) 
convinced  that  the  prefent  Form  of 
the  Unlverfe  was  not  Eternal,  tho' 
they  afcrib'd  it  to  Chance-,  which  was 
p.o  Caufe,  but  a  mere  Notion  made 
up  of  BlindBefs  and  Impotence. 

Argument     I. 

Of  this,  the  Poet  Lucretiin  is  an 
unexceptionable  Witnefs,  who  tho' 
a-n  Atheiftical  Atc7mft,  argues  from 
the  late  Beginmvg  of  Hijlcry,  that  the 
prefent  Form  or  Figure  of  the  Worid 
had  a  Beginning. 

The  Greeks,  *tis  confefs^d,  from 
whofe  Hiftories  Lucretius  takes  his 
Argument,  are  allow'd  to  have  been 
none  of  the  moft  Ancient  Nations ; 
their  Hiftorical  Period,  according  to 
FarrOy  beginning  but  with  the  lirft 
reviv'd  Olympiady  which  wasnor  till 
the  World,  according  to  Mofes's  Ac- 
count, was  about  Three  thoufand 
Years  old.  Some  indeed  allow  that 
Uieir  Hiftorical  Period  began  about 

two 
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tv/o  Centuries  earlier,  ijiz.  at  the  De-  Essav 
ftradlion   of  T'rov^  which   was   about     V. 
Two    thoufand   eight   hundred  Years '^-^^-'^ 
later  than    the  Mofaick  Epocha. 

Buttho',  according  io  x.\\q  Mofaick 
Account,  theAge  of  the  World  is  little 
fhort  of  Six  thoufand  Years  which 
Account  is  not  only  much  earlier  than 
any  credible  Account  of  Time  to  be 
met  with  in  the  Grecian  Hiftories ; 
but  goes  higher  than  the  Hlltori  s  of 
mod  other  Nations)  yet  how  fhort  is 
the  Space  of  Six  thoufand  Years  ! 

Ic  muft  indeed  be  confefs'd,  that 
three  feveral  Nations  have  pretended  . 
to  a  much  earlier  Account  of  Time 
than  even  this  of  Mofes-,  viz.  the  Af- 
fyrians,  the  Egyptians  and  the  Chi- 
nefe.  But  the  Vanity  of  their  Preten- 
iions  may  appear  from  the  folio /ving 
Obfervations. 

That  the  Pretenfions  of  the  Affy- 
rians  were  vain  may  be  concluded 
from  hence,  That  Calijihenes  go- 
ing with  Alexander  the  Great  to  the 
Conqueft  of  Perfia^  and  being  dehred 
by  Arijiotle  to  fearch  into  the  Anti- 
quities of  Babylon  preferv'd  by  the 
Chaldeam  (who  were,   at  that  Time,  3 

a    Sort    of   Babylo?2ip    Philofophers) 
writ  back,  That  after  the  moft  dili- 
gent Enquiry,  he  could  find  no  Ac- 
T  count 
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Essay  count  of  above  One    thoufand    nine 

V.       hundred  and  threeYears;  which  Years 

U^YVJ  appear  to  have  bsgun  with  Ninus  the 

Son    of  Belus  their  firfl  King  *,    a- 

greeably  to  the  Mojaick  Account. 

As  for  the  Account  of  the  ^gyp- 
tians,  we  are  alTur'd,  that  it  did  not 
exceed  the  Chaldean  Account  above 
Sixty-feven  Years.  'Tis  likewife  cer- 
tain, they  were  a  People  guilty  of  ex- 
treme Vanity,  and  infinitely  addidled 
to  Fables  :  And  their  Hiitory,  pub- 
liflied  by  Mejietho  and  pretending  to 
fo  great  Antiquity,  made  its  firft  Ap- 
pearance (as  well  as  the  Chaldean 
Hiftory  of  Berofu^')  at  or  near  the 
Time  of  Ptolomy  Philadelphus,  when 
the  Old  Tejlament  was  tranilated  in- 
to Greek^  and  was  probably  forged 
( in  part  at  leaft )  in  Oppofition  to 
the  Mojaick  Account  of  Time. 

As  for  the  Chinefe  Account,  the 
Difference  between  that  and  the  Ac- 
count of  Mcjes  y  has  been  fufficiently 
adjufted  by  allowing  for  the  Diffe- 
rence of  the  Years,  and  it  has  been 
found  to  extend  no  farther  than  Four 
thoufand  odd  hundred  Solar  Years 
backward.  'Tis  likewife  not  well  to 
be  fuppofed  that  either  the  Chaldeans^ 

Egyptians^ 

*  Vid.  Loc.  Calillhenis  ap.    SImpl.  &  AriH.  2 do. 
de  Coelo. 
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Egyptians  or  Chinejey  if  they  had  made  Essay 
Aftronomical  Calculations    fo   many      V. 
Thoufands  of  Years  as  they  precend,  ^^""V"^ 
could  have  remained  fo  long  ignorant 
of  the  true  Theory  of  the  Planetary 
Motions,  and  of  the  exadt  Method  of 
calculating  Eclypfes. 

But  if  the  Hiftories  and  Polity  of 
thefe  moft  Ancient  Nations  were  of 
fo  late  Originals,  what  can  it  fo  rea- 
fonably  be  afcrib'd  to  as  to  the  late 
Original  of  Mankind  and  of  this  Ter- 
reflrial  Frame  of  Things? 

ArGUMExNT      II. 

Add  to  this  the  late  Invention  of 
Writing  and  Chronology  ( without 
which  Hiftory  could  not  well  be  pre- 
ferved  or  diflindly  underftood)  toge- 
ther with  the  lat€  Beginning  of  all 
other  ufefiil  Arts  and  Sciences,  and 
it  will  ftill  amount  to  a  ftronger  Proof 
of  the  late  Formation  of  this  Terre- 
ftrial  Globe. 

As  for  the  Art  of  Writi7ig\  'tis 
highly  probable  that  Mojes  was  the 
firil  Introducer  of  Letters  as  well  as 
the  firft  Writer  of  Hiftory.  This 
feems  to  be  confirm'd  by  the  general 
Report  of  Hiftorians,  who  agree  that 
from  Phcvnicia  Letters  were  original 
derived.  Accordingly,  thtGreeks  call'd 
cheirLecterS;  t3/nV,e«  T^Juu.-jAi  Fhcsni- 
T   2  cian 
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Essay  cian  Letters,    becaufe  firfl  introduced 
V.     among  them   by  Cadmus  a  Plcejucian 

y^/^^r-^  or  Canaamte\  who  is  fuppof-d  to  have 
borrowed  them  from  the  "Jews. 

As  for  Chronology,  *tis  certain  that 
the  greateft  Part  of  the  World  were 
long  ignorant  of  it  :  Or  if  they  had 
any  Notion  of  it,  it  was  fliewn  in 
reckoning  by  Months  or  elfe  by  Years 
arbirrarily  compofed  of  more  or  few- 
er Months.  The  firft  Computation 
of  the  Chaldeans  and  Egyptiatts  was  by 
lingle  Months,  and  afterwards  by 
Years  of  four  Months  each  ^.     The 

rnvS^'^^^^^^  Year    corfifted    fiift    of    ten 

ms.  '  Months,  and  afterwards  of  twelve. 
The  Chinefe  firft  reckoned  fingle 
Months,  as  did  the  Arabicns,  Ame- 
ricans and  others,  till  the  Revolutions 
of  the  Sun  (or  rather  of  the  Earth) 
became  better  underftood.  But  that 
was  not  till  very  late.  The  firll  who 
reduced  the  differing  Computations 
of  Time  to  any  tolerable  Regularity 
and  Exa6tnefs,  was  Meton,  who  in- 
vented the  fam.ous  Period  of  nineteen 
Years,  calld  the  Golden  Number, 

The  Names  of  the  reputed  firft 
Inventors  of  moft  other  Arts  and  Sci- 
ences are  not  only  prefcrv'd,  but  are, 
many  of  them  frefii  in  the  Memories 
of  the    grateful    Part   of  Mankind: 

And 
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And    the   Progrefs  and  gradual  Im-  Essay 
provement   of  all  uieful  Knowledge      V. 
may  be  traced  in  Hiftory  within  the  --'^'^r^^ 

Compafs  of  Six  thoufand  Years. 

Argument  III. 
Add  to  this,  the  Gradual  Increafc 
of  Mankind^  and  it  will  further  corro- 
borate the  Allercion  of  the  late  For- 
mation of  this  Terreftrial  Globe.  It 
has  been  obfervM,  that  the  Number 
of  Mankind  (notwithftanding  the  or- 
dinary Cafuauies  of  Wars,  Famines, 
Peftilence  and  other  Calamities)  is 
ufually  doubled  in  the  Space  of  three 
or  four  Hundred  Years.  Examples 
may  be  produced  of  fa ch  Increafe  out 
of  ihQ yeixijh,  Grecian  and  Ro?nan  Hi- 
florics.  But  admitting  an  Increafe  of 
but  one  Perfon  in  an  Age,  the  Increafe 
of  Mankind  in  an  eternal  Series  of 
Ages,  m.ufl:  have  been  fo  great  as  not 
only  to  have  overflock'd  the  Earth, 
but  (could  aPaflage  have  been  found) 
to  have  replenifh'd  all  ^he  habitable 
Parts  of  the  Univerfc,  tho'  it  had  been 
Millions  of  times  more  ex-enlive  than 
it  is :  For  the  greateft  imaginable  Ex- 
tenfion  bears  no  Proportion  to  a  fup- 
pofed  actually  infinite  Increafe. 

Some  will  here  have  recourfe  to  uni- 
venal  Deluges  for  reducing  the  Num- 
bers 
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Essay  bers  of  Mankind  from  time  to  time. 
V.      But  as  thefe  cannot  be  fuppofed  with 

^^y^'s/^^  out  a  miraculous  Interpofuion  of  fomc 
Power  fuperior  to  Nature,  in  orderei- 
ther  to  the  bringing  on  or  carrying  off 
the  Waters,  and  of  a  Providence,  in 
order  to  the  Prefervation  of  fome  of 
the  Humane  Race  from  fo  general 
Calamities  \  fuch  a  Suppofition  can 
be  of  no  Service  to  the  Caufe  of  our 
Adverfaries. 

A  R  G  U  M  E  N  T       IV. 

As  Mankind  gradually  increafe  m 
Number,  fo  Mountaim  gradually  De- 
creafe  both  in  Bulk  and  Height : 
Which,  if  it  be  not  a  further  Proof 
of  the  late  Original,  is  at  leafl,  a 
good  Argument  againfl  the  Eternity 
of  the  prefent  Form  of  the  Earth, 

Certain  Hills  and  Mountains  fa- 
mous in  Hiftory,  are  obferved  to 
have  been  higher  and  bulkier  than 
at  prefent;  and  the  fame  may  be  con- 
cluded in  fome  Degree  of  all  others^ 
Their  Decreafe  both  in  Bulk  and 
Height,  may  be  afcrib'd  partly  to 
the  Force  of  the  Winds,  and  part- 
ly to  the  Wafliing  of  the  Rains  and 
Torrents,  which  wear  their  Tops  and 
Sides,  and  carry  down  (Quantities  of 
Earth,  and  fometim.es  vait  Rocks,  in- 
to 
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to  the  Vallies.  It  may  likewife  haveEssAV 
happen'd  through  rhc  Decay  of  the  V. 
Texture  of  the  Materials  of  which  -^"V^ 
they  confift.  For  vaft  Slices  of  the 
Alps  and  other  rugged  Mountains, 
have  been  known  to  fall  off  merely 
by  their  own  Weight  (as  happen'd  ac 
theDeftrudion  of  the  Town  oi  Pleurs 
near  CbavennesJ  without  any  perceiv- 
able external  Caufe  -,  which  could  be 
afcrib'd  to  nothing  but  an  internal 
Decay.  Now  thefe  Gaps  and  Hol- 
lows in  the  Sides  of  Mountains,  and 
the  Diminutions  made  on  their  Tops, 
are  never  fiU'd  up  or  repaired  by  any 
internal  Principle  of  Growth,  as  far 
as  can  be  obferv'd.  But  if  fo,  then 
the  Caufes  having  been  always  the 
fame,  the  Mountains  in  a  Succef- 
fion  of  infinite  Ages,  mufl  have  been 
entirely  levell'd.  Which  fmce  it  hath 
not  happen'd,  we  may  firmly  con- 
clude, that  the  prefent  Form  of  this 
Globe  of  the  Earth  was  not  from 
Eternity. 

To  thefe  Arguments,  which  re- 
gard the  Earth  only,  I  fhall  add 
two  others  -,  one  of  which  regards  the 
whole  Solar  Syftem,  the  other  the 
entire  vifible  Univerfe. 

Argument 
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Essay  ' 

Y  Argument      v. 

U^^ysij  No  poffible  Addition  can  render 
any  Number  adually  infinite  or  abfo- 
lutely  Great,  /.  e.  fo  Great  as  to  make 
it  Abfolutely  ImpolTible  or  Contradic- 
tory for  it  to  become  Greater.  An 
Actually  Infinite  Number  is  therefiDre 
too  Abfurdto  be  fuppofed.  Yet  fijppof- 
ing  an  Adtually  Infinite  or  Abfolutely 
Great  Number,  it  would  be  flill  more 
palpably  Abfurd  to  fuppofe  it  to  be  ex- 
ceeded by  another  Number. 

But  both  thefe  Abfurdities  muft  be 
believed,  if  we  fuppofe  the  Prefenc 
Form  or  Frame  of  the  Solar  Syftem 
to  have  been  from  Eternity.  For  In- 
ftance.  The  Revolutions  of  the  Pla- 
net Saturn  about  the  Sun,  each  of 
which  is  performed  in  the  Space  of  a- 
bout  Thirty  Years,  muft,  if  from  E- 
ternity,  have  been  Adually  Infinite  in 
Number,  notwithftanding  that  con- 
tinual Additions  are  made.  But  the 
Revolutions  of  the  Moon  about  the 
Earth,  each  of  which  is  performed  in 
Twenty  eight  Days,  muft,  if  from 
Eternity  too,  have  been  vaftly  greater 
in  Number  than  the  Revolutions  of 
Saturn  ;  and  fo  one  xA.dually  Infinite 
or  Abfolutely  Great  Number  muft 
have  vaftly,  nay  Infinitelyj  exceeded 

another 
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another,  contrary  to  what  was  before  Essav 
obferv'd.  V. 

If  it  be  faidj  that  the  Revolutions  '^y-\r-^ 
oi  Saturn  have  not  been  more  in  Num- 
ber (though  greater  Additions  have 
been  eternally  made  to  them)  than 
thofe  of  tht  Moon:  I  anfwer,  This, 
to  fay  no  more,  is  very  abfurd,  and  a 
moft  fruitlefs  ilttempt  to  change  the 
very  Nature  of  Number,  which  con- 
fifts  in  being  Proportionable  and  In- 
creafeable  by  Addition. 

But  if  there  can  be  no  a(flually  In- 
finite Number,  and  if,  fuppoiing  fuch 
a  Number,  it  cannot  be  exceeded  by 
any  other  Number,  it  follows,  that 
the  prefent  Form  or  Frame  of  the 
Solar  Syftem,  and  the  Planetary  Mo- 
tions could  not  be  from  Eternity. 

Argument  VI. 
Laftly.  If  the  Form  of  the  entire 
vifibleUniverfe  was  Eternal,  it  wasabfo- 
lutely  Neceffary,  or  it  was  abfolutely 
Impofiible  it  (hould  have  been  other- 
wife  than  it  was  and  is.  For  Eter- 
nity and  abfolute  Neceffity,  with  re- 
gard both  to  Exillence  and  Eilence, 
are  the  very  fame.  But  what  was  ab- 
folutely Neceffary,  or  fo  Neceffary  as 
to  render  it  Impoffible  for  it  not  to 
have  beeUj  or  been  other  wife  than  it 
U  was 
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was  and  is,  mufl:  both  have  been,  and 
flill  be  abfolutely  Unchangeable.  Biic 
fince  our  Experience  will  not  fuffer 
us  to  afcribe  fuch  Unchangeablenefs 
to  the  Form  of  the  Vilible  Univerfe, 
confequently,  we  ought  not  to  afcribe 
to  it  Eternity  or  abfolute  NecefTity. 

Not    to    repeat    the    mentioned 
Changes  in  the  Surface  of  this  Globe 
of  the  Earth,  which,  had  they  been 
gradually  increafmg    from  Eternity, 
would  have  quite  altered  the  Form 
of  it,  'tis  certain  thai  even  that  glori- 
ous Body  which  is  as  the  Soul  of  this 
whole  Planetary  Syftem,  has  not  been 
ixt^  from  remarkable  and  almoft  fa- 
tal Changes  i    Changes    that  cannot 
with   the  leaft  Colour  of  Reafon  be 
pretended    to   have  proceeded   from 
Perfedlion,  but  which  evidently  im- 
ported Imperfeftion.     Such  was  that 
Change  that  happened  about  the  time 
of  the  Death  of  "Julius  Ccefar  (men- 
tioned by  Pliny)  when  both  its  Light 
and  Heat  were  fo  debilitated,  for  the 
Space  of  almoft  a  Year,  that  the  Stars 
werefeen  at  Noon-day,  and  the  Fruits 
of  the  Earth  were  fcarce  ripened.  And 
fuch  another  Change  in  the  Sun  is  re- 
corded to  have  happenM  in  the  Reign 
of  the  Emperor  Jujiinian. 

Whether 
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Whether  thefe  Pk^enomena  proceed-  Essay 
€d   from  Evaporations   from  its  own     V.  _ 
Body,  or  from  fome  other  Caufe,  'tis  ^^^V*"^ 
certain  that  furprizing  Changes  hap- 
pened in  that  great  Luminary.     And 
confidering  the  Number  and  BIgnefs 
of  its  Macules  or  Spots,  which  in  all 
Probability  are  not  natural,  but  have 
grown  by  Degrees  on    its  Surface,  it 
needs  not  feem  flrange  that  fome  have 
been  apprehenfive  that,    in  time,   it 
will  be  totally  cover'd  with  a  thick 
Cruft,  to  the  utter  Deflrudtion  of  our 
Planetary  Syflem. 

Add  to  thefe  Changes  in  the  5z/;/, 
the  total  difappearing  of  divers  of  the 
Fix'd  Stars  after  having  been  vifible 
manyx\ges:  Which,  whether  it  hap- 
pened through  the  Incruflation  of 
their  Surfaces  or  otherwife,  affords  a 
fufticient  Proof  that  the  Form  of  the 
Heavenly  Bodies  is  imperfetft  and  fub- 
jedl  to  Change,  and  that  therefore  it 
hath  not  been  from  Eternity.  The 
undoubted  Confequence  of  which  is, 
that  (ilace  Cha^ice'vii  nowentirely  out  of 
the  Queiiion)  they  v/ere  formed  by 
fome  Eternal  Being  ;  who  neceffa- 
rilv  pc^lTefTed  the  Perfection  of  Li-^ 
berry,  cr  the  Pov/er  of  acting  difcre- 
tioniilly,  with  regard  to  other  Beings, 
wiiiiouc  any  Change  in  Himfelf, 
U  ^  whofe 


14S  An  Effay  on  Creation. 

Essay  whofe   Nature    it    was    ever    to  be 
V.     Self-adive. 

Sect.     II. 

This  leads  us  direcftiy  to  the  Confi- 
deraiion  of  the  other  Notion  of  Crea- 
tion, '■ciz,  that' of  the  Production  of 
a  new  Subflance. 

By  the  Creation  or  Produdlion  of 
a  new  Subftance,  or  of  a  new  Subjed: 
of  peculiar  Attributes,  no  more  is 
meant  than  this  :  That  whereas  from 
Eternity  there  v/as  nothing  but  the 
Divine  or  Abfolutely  Independent 
Being,  Ele  by  the  free  Exercife  of 
his  Abfoiurely  Independent  Power 
caus*d  Something  which  was  not  be- 
fore to  Be. 

In  coiiiiderin^  this  Notion  of  Crea- 
tion, we  may  regard  it  either  as  PoJ- 
fible  or  Certain. 

The  Pcfjibility  of  the  Creation  or 
Producftlon  of  a  New  SLbltance  (or 
a  Ne-.v  Subiedt  of  peculiar  Attributes) 
may  .-appear. 

Firft,  from  the  Creation  or  Pro- 
duction of  New  Forms  or  Modes,  al- 
reavdy  demonflrated.  For  if  ir.efe  are 
not  mere  Nothings,  then  Something 
was  newly  created  when  tliey  v/ere 
produced.  Thus  when  the  ivkcn  finl 
began  her  Ciicuit  about  the  Earth  (for 

we 
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we  have  proved  it  could  not  be  fromE-  Essav 
ternity)  a  New  Motion  was  created  or      V. 
produced,  which  was  Something  that  >^''"V^ 
was  not  before.    And  thus,  even  now, 
when  the  Particles  of  Wood  become 
Flame,  fomething    is   produced   that 
was  not.     But  if  Creation  is  not  im- 
poiTible  or  repugnant  in   a  lefs  De- 
gree 5    it  may  not  be    impoflible  in  a 
greater  Degree. 

Secondly,  From  the  Exiflcnce  of 
an  Eternal  Being. 

That  there  is  Something  which  was 
from  Eternity,  is  one  of  the  mod  evi- 
dent Truths  in  Nature.  To  deny  it 
would  be  to  affirm  the  groffeft  Abfur- 
dity,  'VIZ,  That  Something  began  to 
be  without  any  Caufe  at  all. 

Now,  it  is  certain  that  every  Thing 
that  exifts  (or  is)  muft  have  either  a 
Caufe  or  at  leaft,  aReafon  or  Support 
of  its  Exiftence  or  Being.  But  as  a 
Caufe  that  beftows  Exiftence  (if  there 
be  any  fuch)  muft  include  in  itfelf 
Power,  fo  muft  a  Reafon  or  Support 
of  Exiftence  include  or  imply  Pov/- 
er.  Thus  lays  Seneca,  (tho*  a  Pari- 
theifi)  Deus  Jufimet  fe  I'i  fua,  *  i.  e. 
God  fupports  or  fuftains  himfelf  by 


his  ov/n  Power. 


QuKil.  N^r.  Lib.  ri. 


Thereiorc 


C- 
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Essay  Therefore  (by  Seneca  s  Confeffion) 
V.  "  fince  the  Support  of  the  Exiftence  of 
U'^^sjthe  Eternal  Being  muft  be  within 
Himfelf,  He  cannot  but  have  Power 
in  Himfelf.  But  that  Power  of  the 
Eternal  Being  which  is  the  Support  of 
his  Exiftence  ;  may  certainly  be  the 
Caufe  of  the  Exiftence  of  Other  Be- 
ings. For  the  fupporting  or  fuftain- 
ing  of  Exiftence  cannot  but  be  equi- 
valent to  the  beftowing  it. 

This  Power  of  the  Eternal  Being 
which  is  ev^er  Adtive  and  fuftains 
his  Exiftence  hath  difpofed  fome  to 
ftlle  Him  His  oi^n  Caufe,  And  this 
Manner  of  fpeaking  even  Spino/h^  the 
famous  moficvnPantbei/l,  has  thought 
ht  to  conform  to. 

Again,  (  to  draw  another  Proof 
from  this)  when  we  fay  that  the  E- 
ternal  Being  hath  a  Power  of  fup- 
porting or  fuftaining  his  own  Exi- 
ftence, we  fay  that  his  Power  is  Per- 
fed',  or  Abfolutely  Independent  both 
in  Exifting  and  in  Ading.  For  the 
fuftaining  Himfelf  by  his  own  Power 
includes  both  tliefe  Notions  of  Inde- 
pendence. But  when  we  fay,  the 
Eternal  Being  hath  the  Power  of 
Creating  or  Producing  a  New  Sub- 
ftance  from  Noticing,  we  fay  no  more 
than,  as  b.^fore^    that  his  Power   is 

Abfolutely 
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abfolutely  Independent  in  ACi'mg.  For  Essay 
as  it  cannot  be  abiolurelv  Independent      V. 
in  Acting,  if  rhe  Eftt  :c  of  its  A(5ling  ^-'v-^ 
necefTarily  depends  on  any  thing  but 
itfelf,     it  therefore  doth  not  necelTa- 
rily  require   or    depend  on    any  Ma- 
terials  to   adt  upon  :    Which    is    the 
fame    as   to  fay,    it  can  create  from 
Nothing* 

Thirdly,  From  the  Notion  of  a 
Contradidtory,  Repugnant  or  Incon- 
fiftent  Propofitlon.  All  fjch  Propo- 
fitlons  import  Being  and  not  Being, 
Something  and  Nothing,  at  the  fame 
Time  and  in  the  fame  Manner.  But 
if  fo,  then  a  Thing's  not  Being  and 
Being  at  different  Times  is  not  a  Con- 
tradition,  Repugnance  or  Inconfi- 
ftence.  Therefore  the  Creation 
of  a  New  Subftance  from  Nothing  is 
poffible  to  a  Power  that  is  Perfedt,  or 
that  extends  to  every  Adion  that  im- 
plies not  a  Contradiction,  Repugnance 
or  Inconfiftencv. 

Sect.     III. 

Thefe  Arguments  (if  I  miflake  not) 
plainly  demonftrate  xht  Po/ftbility-y  the 
Certainty  of  the  Creation  of  a  New 
Subftance  from  Nothing  will  ap- 
pear. 

i/?,  From 
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I/?,  From  the  Perfedlion  of  the 
Nature  of  the  Eternal  Independent 
Being,  compared  with  the  Imperfec- 
tion of  the  Nature  of  the  Vifible 
Univerfe. 

To  be  able  to  Exift  Eternally  or 
Independently,  or  without  the  Influ- 
ence or  Caufality  of  Another,  is  the 
higheft  Degree  of  Sufficiency.  But 
the  higheft  Degree  of  Sufficiency  can- 
not but  include  the  moft  perfedl  Pow- 
er, and  where  there  is  the  moft  per- 
feft  Power,  there  can  be  no  Defedl 
or  Imperfedion,  becaufe  every  De- 
fed:  argues  Impotence  or  Want  of 
Power. 

But  where  fhall  we  find  the  To- 
kens of  this  moft  perfect  Power  ? 
What  Proof  can  the  Whole  Vifible 
Univerfe  yield  us  of  the  real  Exift- 
ence  of  fuch  a  Power,  otherwife  than 
by  convincing  us  by  its  Defedts  of  its 
abfolute  Inability  to  Exift  but  a  fingle 
Moment  independently  of  fuch  a 
Power  in  fome  Superiour  Being  ?  The 
Paffive  Nature  of  all  its  Parts  ( big 
with  many  other  Imperfections)  is 
fuch  a  Defedt  as  is  diametrically  op- 
pofite  to  the  Nature  of  perfed  Power, 
and  confequently  to  independent  Exi- 
ftence.  If  they  move,  'tis  becaufe  they 
are  moved  ;  For  as  they  cannot  change 

the 
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the  Diredlion   of  their  Motions,  'tis   Essay 
fuiTiciently  plain  that  they  have  nei-       V. 
ther  Power    nor  Liberty    to     move'^^Y^^ 
themfelves.     Could   the  Planets  but 
fufpend  their  Courfes  round  the  Sun 
for  the  Space  but  of  one  of  their  Re- 
volutions,    or    could    a    Stone,   by 
changing   it's  Courfe,  return  to  the 
Hand  that  flung  it,  we   might  have 
Caufe  to  think  they  had  a  Power  of 
Self-motion.     But  as  this  never  hap- 
pens nor    is   even   pretended   to   be 
pofiible  by   ihtHobbiJis  2indi  Spi7ioJiJis 
themfelves,  (who  fuppofe  an  Eternal 
Circulation    of    Motion  )     w^e   may 
conclude  the   Parts  of  Matter,  and 
the  Whole  which  they  compofe,  are 
merely  Paffive  and  Impotent. 

Befides,    if  we   make  an  Analylis 

of  any  particular  Body  or  Portion  of 

Matter,  what  do  we  find  but  a  Heap 

of  Dud  ?     So  that    even    the  Sun, 

Moon  and   all  the  vifible  Stars  may 

juftly  be  reputed  but  fo  many  fmall 

Parcels  of  Duft    fcatter'd   here  and 

there  along  the  vaft  Expanfion  -,  being 

much  lefs  in  Proportion  to  the  Space 

of  the  Vifible  Heavens,  which  they 

feem  almoft   to   fill,  than  the  Fiflies 

are  to  the  Ocean.   For  certainly  they 

are  not  in  Themfelves  more  Noble, 

than  the  Matter  of  which  they  con- 

X  fift. 
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Essay  fift.     They  receive    all  rheir  Greac- 
V.     nefs  and  Beauty  from  their  Compo- 

^^^/"^-^  iicion,  and   fliine    with    Glories   not 
their  own. 

But  if  the  entire  Vifible  Univerfe 
be  fo  mean  and  inconliderc-ble,  what 
fliall  we  think  of  a  fingle  Atom  or 
Particle,  that  hath  fcarce  any  thing 
more  than  Form  or  Figure  to  diflin- 
guifh  it  from  Nothing?  Yet  fuch  a 
diminu  ive,  im.potent  thing  as  a 
fingle  Particle  hath  as  good  a  Claim 
to  Eternal  Exiftence  as  the  Whole 
Syftem  of  Matter. 

From  what  has  been  here  obferv- 
ed  of  the  Impotent  and  Paffive  Na- 
ture of  Matter,  join'd  with  its  other 
Imperfections,  we  may  firmly  con- 
clude that  it  was  not  from  Eternity. 
~^  I.  Becaufe  being  void  of  all  Pow- 
er, it  has  no  Support  of  its  Exiftence 
within  itfeif,  as  an  Eternal  Being 
cannot  but  have  ;  and, 

2.  Becaufe,  being  Imperfect  in 
fo  many  Refpeds,  it  can  be  no  abfo- 
lute  Impoilibility  or  Repugnance  for 
it  to  become  imperfed:  in  other  Re- 
fpecfts :  Which  is  di redly  contrary  to 
the  Nature  of  an  Eternal  or  Necef- 
farily  Exiftenc  Being  ;  for  fuch  a 
Being,  as  it  cannot  bjt  be  Perfed, 
fo  it  cannot  without  an  Abfclute  Re- 
pugnance 
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pugnance  be  fiippofed  ]libje(fl  to  the  Essay 
Poiribility  of  exifting  otherwife  than      V. 
it  adluallv  and  neceffarily  exifts.  s^/^v^s^ 

But  if  Matter  was  not  from  Eter- 
nity, 'tis  certain  that  it  once  began 
to  Be,  or  that  it  was  created  from 
Nothing. 

2.  Anoeher  Proof  of  the  Certainty 
of  the  Creation  of  a  New  Subftance 
from  Nothing,  mav  be  derived  from 
the  adlual  Penetration  of  the  Whole 
Vifible  Univerfe  by  a  Subftance  or 
Nature  that  is  morePerfed:. 

Such  a  Penetration  appears  very 
clearly  from  the  Nature  of  Gravita- 
tion, or  the  Tendency  of  Bodies  to- 
wards fomeor  other  Centre. 

'Tis  certain,  that  the  feveralParts 
of  the  Vifible  Univerfe  do  not  gravi- 
tate, or  tend  towards  their  Centers, 
in  an  exa6l  Proportion  to  the  Extent 
of  their  Surface,  but  only  according 
to  their  folid  Concents  or  real  Bulk,or 
the  Number  of  the  Particles  of  which 
they  confift.  That  this  cannot  pro- 
ceed from  any  neceffary  independent 
Power,  inherent  in  their  Particles, 
is  plain;  becaufe  their  Gravitation 
alwavs  varies  according;  to  different 
Situations,  as  is  well  known.  'Ti§ 
likewife  plain  that  their  Gravitation 
and  its  Variation  being  both  in  ajuft 
X  2  Propor- 
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Essay  Proportion  to  their  folid  Contents  or 
V.      the  Number  of  their  Particles,  can- 

^^"v^^  not  depend  upon  any  Caufe  whofe 
Subftance  and  Power  are  not  every 
where  the  fame,  or  which  doth  not 
penetrate  the  Bulk  of  their  Particles. 
There  is  therefore  fomething  that 
pervades  the  very  Subftance  of  the 
Material  Univerfe,  and  which  pof- 
fcfles,  as  it  were,  its  very  Nature, 
imprefling  and  regulating  the  Natu- 
ral Motions  of  its  feveral  Parts  ac- 
cording to  their  different  Situations. 

But  whence  proceeded  this  Supe- 
riority and,  as  it  were,  Propriety  of 
one  Being  over  and  in  another  ?  Na- 
tures that  are  both  of  them  fuppo- 
i^di  eternal  or  equally  neceffary  with 
Regard  to  Exiflence,  could  have  no 
natural  Inequality  with  Regard  to 
Perfection.  For  the  Eternal  Necef- 
fity  being  fimple,  or  not  diverlified 
by  any  prjE-exiftent  Will,  could  not  be 
the  Foundation  of  Inequality  of  Per- 
fediion  in  divers  Beings.  Confequent- 
]y,  the  lefs  perfed:  Subflance  or  Be- 
ing could  not  be  Eternal  or  Abfolure- 
ly  Neceffary  with  regard  to  Exiflence, 
but  muft  have  once  begun  to  Be,  or 
muft  have  been  created  from  No- 
thing by  the  more  Perfed  and  Supe- 
riour  Subftance. 

Such 
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Such  a  Penetration  farther  appears  Essay 
from  the  Nature  of  Di fiance.  V. 

According  to  the  Ne-jctonian  Philo-  -^or^o 
fophy,  that  vaft   Space  or  Expanfion 
in  which  the  neighbouring  great  Bo- 
dies of  the  Univerfe  move,  is  for  the 
far  greater  Part,  void  of  Matter.    But 
as  that    Space  is  the   Foundation   of 
the  wide  Diftances  between  the  men- 
tioned Bodies,  it  cannot  be  deem'd  a 
pure  Nothing.     For  Bodies  that  have 
Nothing    between   them  cannot  but 
meet  and  coalefce     or  join  together. 
Yet  at  the  fame  Time,  the  mentioned 
Space  or  Expanfion,  though  it  be   a 
Something  fufficient  to  caufc  the  Di- 
ftances  between  thofe  Bodies,    is  ne- 
verrhelefs  no  manner  of  Impediment 
to  their  Motions.      But   what  furer 
Proof  than  this  can  there  be  of  a  Pe- 
netration   of    thofe    Bodies     by    the 
Space  or  Expanfion  ? 

This  All  Pf  netrating  Expanfion  is, 
I  doubt  not,  a  very  great  Reality,  and 
far  from  refembling  a  Shadow  againft 
the  Wall,  as  fome  vainly  fuggefi:.  For 
a  Shadow  is  only  Darknefs  or  a  mere 
Privation  of  Light,  and  has  no  real 
Dimenfions  diftindl  from  thofe  of  the 
Wail  itfelf;  muchlefs  is  it  (as  wasob- 
ferved)  a  pure  Nothing  or  Creature 

of 
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Essay  of  Imagination.     For  certainly  pure 
V.      Noching  cannot  have  Dimenfjons,  or 

U'^V^^be  really  mealurable  by  Miles  or  Se- 
midiameters  of  the  Earth. 

But  if  the  Reality  of  an  All-pene- 
trating or  moft  Perfect  Expanfion  be 
fo  evidently  demonftrable,  it  clearly 
follows,  that  it  cannot  be  unworthy 
the  Idea  of  the  moft  Perfect  of  Be- 
ings ;  for  as  much  as  the  moft  per- 
fed:  Nature  cannot  but  include  what- 
ever imports  Reality  and  Perfedlion, 
in  the  mofl:  perfed:  pofTible  Manner. 

Laffl)\  Such  a  Penetration  appears 
from  the  firm  Cohejion  of  the  Parts  of 
fome  compound  Bodies.  Thus,  when 
a  Fluid  Body  becomes  the  Subftance 
of  a  Plant  or  a  Stone,  its  Particles, 
which  Were  before  In  a  m^anner  loofe 
from  each  other,  become  as  it  were 
cemented  together.  But  by  what 
Cement  ?  *Tis  certain  that  the  Fi- 
gures of  the  minurclt  Particles  ftill  re- 
main the  fame:  And  if  the  Cohefion 
and  Union  of  divers  of  thofe  Particles 
have  form'd  them  into  hooked  Fi- 
gures which  take  hold  of  each  other, 
yet  from  whence  proceed  the  Cohe- 
fion and  Union  of  thofe  minutefl:  Par- 
ticles ?  What  was  and  is  the  Band  of 
their  Union  ?  Was  it  (as  the  Cartefians 

fuppofe 


I 
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fappofe)  nothing  elle  bat  the  mutual  Essay 
Reli  of  thofe  Parcic'es  wImcIi  were  V. 
before  in  Motion?  Buc  Rvll  has  no  ^.^v^^ 
more  Virtue  to  Uiiic-%  tha:i  Motion 
has  to  feparare  :  And  a  very  fmall 
Degree  of  Force  is  fufficient  to  move, 
and,  by  conlequence,  to  A^parate  fuch 
extremely  minute  Particles,  tho'  ne- 
ver fo  profoundly  ac  Reft.  Iiow  is  it 
then  that  they  cohere  and  unite  fo 
firmly  as  not  to  he  feparaced  without 
a  very  great  Degree  of-  Force  r  Is  the 
PrelTure  of  the  external  Air  the  Caufe 
of  it  ?  This  no  Man  will  fav:  For 
then  it  would  follow  that  all  Bodies 
fubjecl  to  an  equal  Prefiure  would  be 
equally  compadl  and  hard  5  and  like- 
wife  that  the  fame  Bodies,  wdien  fub- 
jed:  to  different  Preffures  of  the  Air, 
would  be  more  or  lefs  hard  :  Which 
is  contrary  to  Experience.  It  there- 
fore remains  that  this  firm  Cohefion 
and  Union  of  the  Particles  of  the  Plant 
or  Stone  proceed  from  fome  internal 
Caufe.  But  an  internal  Caufe  of  Uni- 
on muft  be  intimacely  prtfent  with 
every  Part,  and  mutl,  as  it  were,  take 
hold  of  all  the  Particles  that  are  uiii- 
ted;  which  it  caimot  do  wunouc  a 
Penetration  ol  their  Subftance. 

There 
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There  Is  therefore  Something  of  a 
Nature  fuperiour  to  the  Subfl:ance  of 
Bodies  that  contains,  penetrates,  and, 
as  it  were,  poffeffes  its  very  Nature  : 
And  this  can  be  no  other  than  the 
Subftance  of  its  Great  Creator.  For 
as  for  that  Created  Hylarchick  Princi- 
ple, or  Spirit  of  Nature,  fpoken  of 
by  fome  Philofophers,  'tis  reafonable 
to  think  'tis  purely  Imaginary,  be- 
caufe  'tis  abfolutely  Unneceflary. 

3.  Another  Proof  of  the  Certainty 
of  fuch  a  Creation  may  be  form'd 
from  the  real  DiJlinBion  and  Plurality 
of  Behigs, 

Spinoza^  who  held,  That  the  en- 
tire Univerfe  was  full  of  Matter,  and 
that  One  Individual  Infinite  Material 
Subftance  was  the  ALL,  took  away, 
by  confequence,  all  real  Diftindlion 
of  Beings,  and  made  every  thing  a 
Part  of  what  he  call'd  the  One  Infi- 
nite Being.  But  if  Diftance  or  the 
Separation  of  the  Parts  of  Matter  by 
valt  Vacuities,  or  Spaces  void  of 
Matter  be  fufficient  to  demonftrate  a 
Diftinciion  of  Beings,  we  may  reft 
afilired  (according  to  the  Newtonian 
Principles)  that  the  Planets  and  Fix- 
ed Stars  are  Beings  really  diftincl  from 
each  other.     And  if  Diftance,  join'd 

wiih 


An  EfTay  on  Creation, 

with  a  diftind:  Confcioufnefs,  be  fuf- 
ficienc  to  prove  the  fame  Diftindtlon, 
Peter  at  Rome  cannot  be  the  fame  Be- 
ing with  Paul  at  London.  If  there- 
fore there  is  a  real  Diftindiion  and 
Plurality  of  Beings,  from  whence  may 
we  fuppofe  it  to  have  fprung?  Was 
there  a  Free  or  Arbitrary  Caufe,  or 
w^as  there  a  NeceiTary  or  Eternal  Rea- 
fon  of  it  ?  A  NeceiTary  or  Eternal 
Reafon  there  could  not  be  :  For  (ai 
we  have  elfewhere  *  (hewn)  the  Rea- 
fon of  NeceiTary  or  Eternal  Exiftence 
is  no  lefs  than  Almighty  Power  join'd 
with  all  other  polTible  Perferfions ; 
all  which  Perfecftions,  being  Uniform 
and  capable  of  Coexifting  in  One  and 
the  fame  Being,  could,  by  Confe- 
quence,  be  no  Eternal  or  NeceiTary 
Reafon  of  the  Exiftence  of  more  than 
One,  It  therefore  undeniably  follows, 
that  Plurality  of  Beings  was  the  Ef- 
fect of  a  Free  or  Arbitrary  Caufe ;  /.  e. 
the  Refult  of  Creative  Power  in  an 
Eternal,  Free  and  Almighty  Being. 

4.  Another  Proof  may  be  derived 
from  the  Iminortal  Nature  of  Humane 
Eouls. 

Humane  8ouls,  being  no  Compo- 

fitions  or  Refults  of  Compofitions  (as 

was  (hewn   in    the  preceding  EJfays) 

and  being  therefore  not  naturally  dif- 

y  fipable 

*  Sec  FrcSxc  to  Chripan  Religion  founded  on  Riafon, 
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Essay  fipable  or  mortal,  muft  either  have 
V.  been  immediately  created  from  No- 
v^'V^  thing,  or  elfe  muft  have  exifted  from 
Eternity.  If  they  exifted  from  Eter- 
nity, can  it  be  fuppofed  that  none  of 
us  fhould  have  fo  much  as  a  general 
Notion  of  our  exifting  in.  a  former 
State  ?  Though  our  particular  Ideas 
of  external  Objedts  appear  to  depend 
on  the  Brain,  yet  the  Idea  of  Exift- 
ence,  and  even  the  general  Ideas  of 
Happinefs  or  Unhappinefs,  (as  was 
before  obferv'd)  are  fix'd  in  the  Soul. 
If  therefore  our  Souls  were  capable  of 
Perception,  even  without  the  Brain 
or  any  bodily  Organ  from  Eternity, 
how  comes  it  that  we  have  no  Memo- 
ry of  the  State  in  which  they  exifted, 
and  perceiv'd  from  Eternity  ?  If  we 
cannot  give  a  reafonable  Account  of 
this,  'tis  reafonable  to  conclude,  that 
our  Souls  did  not  exift  from  Eternity, 
but  were  created  immediately  from 
Nothing  by  the  Supreme  or  Eternal 
Being. 

5.  The  laft  Proof  ihall  be  taken 
from  the  Principles  of  our  Adverfa- 
ries  themfelves. 

'Tis  well  known,  that  they  fuppofe 
the  Univerfal  Matter  or  the  whole  Sy- 
ftem  of  the  Materials  of  which  the 
Univerfe  confifts  to  be  the  only  Sub- 
ftance^  and  to  be  not  only  without  a 

Free 
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Free  Principle  of  Adlion,  but  even  Essay 
purely  PalTive  in  each  of  its  fup-  V. 
pofable  Parts  -,  and  confequently,  ^-^^V^ 
they  muft  allow  that  Motion  is  but  a 
mere  Paffion  communicated  from  one 
Part  or  Portion  of  Matter  to  another 
in  a  continual  Circulation.  From 
hence  I  argue  thus :  If  Matter  (or  the 
Materials  of  which  the  Vifible  Uni- 
verfe  confifts)  was  the  Onely  Sub- 
ftance  and  from  Eternity,  it  was  ei- 
ther at  Reft  from  Eternity  or  in  Mo- 
tion. If  at  Reji^  it  could  never  have 
begun  to  move  without  a  Free  Prin- 
ciple of  Adtion;  which  is  what  our 
Adverfaries  are  by  no  means  inclin'd 
to  allow  it.  If  in  Motion^  then  it  can 
never  ceafe  to  move.  For  if  Motion 
was  an  eternal  Attribute  or  Affedion 
of  Matter,  it  was  and  is  an  abfolutely 
Neceffary  Attribute  of  Matter.  But 
to  fay,  that  PaiTive  Matter  (as  they 
themfelves  fuppofe  it  to  be)  ever  had, 
and  ftill  has  an  abfolutely  Neceffary 
Connection  with  Motion,  is  to  con- 
found the  Ideas  and  Natures  of  Things. 
For  Paffivenefs  includes  no  more  in  its 
Idea  or  Nature  than  a  Capacity  of  be- 
ing either  moved  or  at  Reft  indiffe- 
rently :  Since  what  is  entirely  Paffive 
is  abfolutely  indifferent  either  to  Mo- 
tion or  Reft.  But  what  was  indiffe- 
rent to  both,  could  have  no  Connec- 
Y  2  tioa 
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Essay  tion  with  either.  If  therefore  Mat- 
V.     ter  was  neither  at  Reft  nor  in  Motion 

U'^'^^  (according  to  their  own  Principles  ) 
from  Eternity,  it  was  not  from  Eter- 
nity,  but  began  to  Be,  or  was  creat- 
ed by  the  Eternal  Being. 

Sect.     IV. 

But  Juftice  requires  that  we  fhould 
confider  the  Objedions  that  have  been 
made. 

Obj,  I.  One  great  Objedion  againft 
the  Creation  of  a  new  Subftance  is  ta- 
ken from  our  Incapacity  to  form  an 
Idea  of  the  Manner  of  it. 

But  this  Objedion  muft  needs  va- 
nifli  when  we  refled  that  tho'  an  Ex- 
iftence  without  Caufe  andBeginning  is 
the  moft  den:jonftrable  Thing  in  Na- 
ture,(for  Something  muft  have  been  E- 
ternally  or  without  Beginning)  yet  wc 
areatleaft,  as  incapable  of  formingan 
Idea  of  anExiftence  withoutBeginning 
as  of  an  Exiftence  with  Beginning. 

Several  other  Inftances  of  the  De- 
ficiency of  our  Ideas  might  be  pro- 
duced. A  Man  horn  blind  haih  all 
the  Reafon  in  the  World  ro  believe 
there  is  fuch  a  Thing  as  Sight,  tho* 
for  Want  of  Ideas  he  cannot  conceive 
the  Manner  of  it.  And  we  all  know 
that  our  Bodies  are  moved,  tho'  no 
Man  can    conceive   by   what  Sort  of 

Power 
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Power,  and  in  what  Manner  the  Mo-    Essay 
tion  is  begun.     Thefe  Inftances  clear-       V. 
ly  demonftrate  that  our  Ideas  or  Con-^-'^V^^ 
ceptions,  being   fometimes   deficient, 
are  not  always  the  Standards  of  the 
Truth  of  Things,  and  confequently, 
that  it  is  very  unreafonable  to  diibe- 
lieve  a  Thing  of  which  we  have  fuf- 
ficient  rational   Evidence,  purely  be- 
caufe  we    can  form    no  Idea  of  the 
Manner  of  it. 

OiJ. 2. The  Spinojijls  infift  much  up- 
on ir,  That  no  Subftance  can  create 
or  produce  any  Thing  which  hath  not 
formally  or  properly  in  itfelf  whatever 
Attributes  or  Properties  it  is  faid  to 
communicate  to  Others.  Thus,  fay 
they,  that  which  is  entirely  Impotent 
or  Unintelligent  cannot  produce  or 
communicate  Power  or  Intelligence  : 
And  by  Parity  of  Reafon,  that  Being 
which  hath  no  Proper  Extenfion  (or 
Amplitude  at  leaft)  could  not  com- 
municate Exteniion  and  Solidity  to 
Matter. 

I  anfwer.  'Tis  hard  to  conceive 
why  any  Man  fhould  make  it  a  Dif- 
ficulty to  allow  that  the  Creator  of  all 
things  poffeffes  all  the  Real  Attributes 
which  he  communicated  to  Other  Be- 
ings, as  far  as  they  imply  Perfecftion. 
Who  can  deny  that  the  Eternal  Being 
hath  the  moftPerfedl  Self. Morion,  as 

he 
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he  Is  moil  Perfcdly  Self-adive  r  But 
Internal  Motion  or  Self-motion  (tho' 
without  Change  of  Place,  which  pro- 
ceeds from  Imp€rfe<ftion)  nnight  very 
well  communicate  Motion  to  the  Vi- 
fibleUnivctfe.  And  who  can  deny  that 
His  Subftanc-e  is  the  moft  folid  as  well 
as  the  moft  Extenfive,  which  is  not 
only  Impenetrable  by  any  other,  but 
which  penetrates  and  contains  all  o- 
ther  Subftance,  being  itfelf  Unbound- 
ed by  any  thing  ?  Thefe  Queries  be- 
ing dulyconfider'd,  it  will  appear  that 
this  is  no  fuch  formidable  Objecftion 
a*  it  feem'd  to  be. 

Obj.  3.  'Tis  further  objedted,  that 
fince  the  moilPerfeca:  Being  could  not 
fail  to  adt  in  the  mod  Perfect  Man- 
ner, therefore  it  follows,  that  what- 
ever He  efieited,  both  could  not  but 
Be,  and  could  not  be  otherwife  than 
it  was :  From  whence  it  feems  like- 
wife  to  follow,  that  the  Material  U- 
niverfe  was  Neceffary  or  Eternal. 

I  anfwer.  'Tis  confelV'd  that  the 
moft  Perfea:  Being,  in  cafe  he  aded, 
could  not  but  adt  in  the  moft  perfed 
Manner.  Therefore  He  adted  not 
Eternally  or  Neceffarily  with  Regard 
to  other  Beings,  but  moft  Fredy  ;  be- 
caule  Freedom  or  Liberty  of  Action 
with  Regard  to  other  Beings,  is  a 
Perfedion,  and  the  Contrary    would 

be 
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be  a  gre?.t  Imperfecflion,  as  implying 
a  Neceffary  Dependence  on  other  Be- 
ings. But  fince  the  Mbft'Perfecl  Be- 
ing could  not  depend  on  any  Qther 
Being,  therefore,  (contrarX'  ro  the  In- 
ference made  in  the  Gbjecftion)  the 
Material  Univerfe  was  not  NecefTary 
or  Eternal. 

Obj.  4.  Again,  xh^  Spinofi/ls  argue 
thus.  The  moft  Perfed:  and  Happy 
Being  could  Will  nothing'  but  Hirh- 
felf.  For  to  fuppofe  him  to  Will  or 
Produce  any  Being,  is  to  fuppofe  what 
is  incronfiftent  with  the  very  Natuiie 
of  Pe-rfed:  Happineft;  foraimuch  as 
it  is  to  fuppofe  Him  to  wantanAddi- 
tion  ro  His  Haopinefs  \\4iich  was  ever 
moft  Perfect. 

I  anfwer.  The  moft  Perfect  Being 
could  not  but  be  naturally  qualified 
for  and  difpofed  to  Beneftcence,  as  far 
as  was  confiftent  with  the  Perfedion 
of'  Libeny.  But  His  Acts  of  Benefi- 
cence, as  they  muft  be  fuppofed  to 
have  been  Free,  fo  they  muft  be  fup- 
pofed to  have  been  exerted  with  a  Di- 
redl  View  to  the  Happinefs  of  Others, 
not  with  the  leaft  Reflex  View  to  the 
Increafe  of  His  own  Happinefs,  which 
could  not  but  be  ever  moft  Pcrfed:. 
Therefore  the  moft  Perfedt  and  moft 
Happy  Being  might  Will  Something 
befides  Himfelf, 

Obj, 
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Obj.  5.  In  the  lafl  Place,  'tis  ob" 
jedled  ;  That  to  fuppofe  that  an  Ab- 
folutely  Infinite  Being  produced  any 
other  Being,  is  to  fuppofe  a  Number 
beyond,  or  exceeding,  an  Abfolutely 
Infinite  Number:  Which  isAbfurd  or 
Contradidtory. 

I  anfwer.  This  Argument  for  ought 
appears,  may  conclude  againft  thofc 
who  fuppofe  the  Nature  of  the  Su- 
preme Perfecflion  to  include  an  Abfo- 
lute  Infinity  of  Kinds  and  Degrees. 
For,  on  that  Suppofition,  the  Crea- 
tion of  any  Real  Kind  or  Degree  of 
Perfection  in  a  diftind:  Being,  would, 
perhaps,  be  like  reckoning  beyond  an 
Abfolutely  Infinite  Number.  But  that 
Notion  of  the  Supreme  Perfection,  as 
it  feems  to  be  ill-grounded  and  infi- 
nitely confufed,  fo  it  has  been,  'tis 
humbly  conceived,  the  Occafion  of 
many  other  Errors  befides  thofe  of 
Spiiiofa.  But  of  this  more  has  been 
faid  elfewhere.  * 


*  See,  The  Impartial Zn^uiry  into  the  Exigence  and 
Nature  of  Gtd,  Book  II. 
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